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01 Chapter 1 

Verse 1-2
2 Corinthians 1:1-2— ADDRESS. The usual form of address at the beginning of a Greek letter was A. B. χαίρειν (see Acts 23:26); and this is adopted by St. James in his Epistle (James 1:1), and is followed, among other Christian writers, by Ignatius in his letters ( πλεῖστα χαίρειν is his ordinary formula). St. Paul, original in this as in all else, struck out a form for himself. He replaces χαίρειν by χάρις καὶ εἰρήνη (1 Thess.), which in subsequent letters is expressed more fully, as here, χάρις καὶ εἰρήνη ἀπὸ θεοῦ πατρὸς ἡμῶν καὶ κυρίου ἰησοῦ χριστοῦ. (In 1 and 2 Tim. he adds ἔλεος.) The simple greeting of ordinary courtesy is thus filled with a deep religious meaning. Grace is the keynote of the Gospel; and peace, the traditional and beautiful salutation of the East, on Christian lips signifies not earthly peace merely, but the peace of God (Philippians 4:7). The first instance of the combination of χάρις with εἰρήνη is noteworthy, viz., they are coupled in the Priestly Benediction at Numbers 6:24.— ἀπόστολος χρ. ἰη.: St. Paul’s letters are all semi-official, except perhaps that to Philemon; and thus they usually begin with the assertion of his apostolic office. This it would be especially necessary to emphasise in a letter to Corinth, where his authority had been questioned quite recently (2 Corinthians 10:10 ff.), and where the names of Apollos and Peter had formerly been set in opposition to his (1 Corinthians 1:12).— διὰ θελήματος θεοῦ: he is ever anxious (see reff.) to explain that his apostleship was not assumed of himself; it is a mission from God; he is a σκεῦος ἐκλογῆς.— καὶ τιμόθεος ὁ ἀδελφός: Timothy now occupies the place at St. Paul’s side which was filled by Sosthenes when 1 Cor. was written (1 Corinthians 1:1). Timothy had been despatched to Macedonia (Acts 19:22) to go on to Corinth (1 Corinthians 4:17), but St. Paul seems to have had a suspicion that he might be prevented from arriving there (1 Corinthians 16:10). From the facts that we now find him in Macedonia, and that there is no mention of him in chap. 2 Corinthians 12:16-18, it is likely that he was prevented from reaching Corinth by some causes of which we are unaware.— τῆ ἐκκλησίᾳ τοῦ θεοῦ κ. τ. λ.: the letter is addressed primarily to the Christian congregation at Corinth, and secondarily to the Christians throughout Achaia. It is thus a circular letter, like that to the Galatians or Ephesians, and so at the end we do not find salutations to individuals, as in 1 Cor. and in the other letters addressed to particular Churches. The words τῇ οὔσῃ ἐν κορίνθῳ suggest the idea of settled establishment; the Church at Corinth had now been for some time in existence.— ἐν ὅλῃ τῇ ἀχαΐᾳ: the Roman province of Achaia included the whole country which we call Greece (excluding Macedonia), and it is in this large sense that the name is used here (cf. 2 Corinthians 9:2 below).

Verse 2
2 Corinthians 1:2. ἀπὸ θεοῦ πατρὸς κ. τ. λ.: this coupling of the names of God our Father and the Lord Jesus Christ as alike the source of grace and peace is most significant in its bearing upon St. Paul’s Christology (cf. 2 Corinthians 13:13).

I. The Obedience of the Corinthians to the Instructions of the First Epistle (2 Corinthians 1:3 to 2 Corinthians 7:16). This is the main topic of the first section of this Epistle. 2 Corinthians 1:3-7 : THANKSGIVING GOD’S CONSOLATIONS AND THE SYMPATHY OF SORROW. St. Paul’s habit is to begin his letters with an expression of thankfulness for the Christian progress of his correspondents. The only exceptions are the Epp. to Titus and to the Galatians (in this case he had received bad news from Galatia). In 1 Timothy 1:12 the cause of his thankfulness is the exhibition of the Divine mercy to himself; and this Epistle begins with a like thought, from which he passes (2 Corinthians 1:14) to his confident belief that the Corinthian Christians are still his καύχημα. It was especially important that a letter which was so largely taken up with rebuke and with the assertion of his apostolical authority should begin with a message of sympathy and hopefulness (2 Corinthians 1:11 ff.).

Verse 3
2 Corinthians 1:3. εὐλογητὸς ὁ θεὸς κ. τ. λ.: blessed is the God and Father of our Lord Jesus Christ. Note that τοῦ κυρίου is dependent on θεός as well as on πατήρ; cf. Ephesians 1:17, and John 20:17, Revelation 1:6. This is the starting-point of the Christian revelation, that the Supreme is “the God and Father” of Jesus Christ; He is εὐλογητός ( בָּרוּךְ), the Object of His creatures’ blessing. The verb is not expressed, but the analogy of 1 Peter 4:11 would indicate that ἐστίν rather than ἔστω should be understood. A doxology is not a prayer, but (cf. Matthew 6:13, and John 12:13, a close parallel) a thankful and adoring statement of the Divine goodness and power.— ὁ πατὴρ τῶν οἰκτιρμῶν: the Father of mercies, sc., from whom merciful acts proceed; οἰκτιρμός, compassion, is the very characteristic of a Father’s providence; see reff. and Luke 6:36.— καὶ θεὸς πάσης παρακλήσεως: and God of all comfort, sc., from whom every consolation proceeds. We have παράκλησις applied to God in O.T., e.g., in Ps. 93:19, αἱ παρακλήσεις σου ἠγάπησαν τὴν ψυχήν μου; and the word is adopted in the N.T. for the Divine comfort not only by St. Paul (see reff.), but by St. Luke (Luke 2:25 and Acts 9:31), and by St. John, who describes alike the Spirit (John 14:16; John 15:26; John 16:7) and the Son (1 John 2:1) as the παράκλητος.

Verse 4
2 Corinthians 1:4. ὁ f1παρακαλῶν ἡμᾶς κ. τ. λ.: who comforteth us in all our affliction (the def. art. indicating trials actually existing). The verb παρακαλεῖν has three shades of meaning, (a) to beseech, eighteen times in St. Paul, (b) to exhort, seventeen times, (c) to comfort, thirteen times, of which seven are in this Epistle, where the word occurs altogether seventeen times. Cf. 2 Corinthians 1:6, 2 Corinthians 2:7-8, 2 Corinthians 5:20, 2 Corinthians 6:1, 2 Corinthians 7:6-7; 2 Corinthians 7:13, 2 Corinthians 8:6, 2 Corinthians 9:5, 2 Corinthians 10:1, 2 Corinthians 12:8; 2 Corinthians 12:18, 2 Corinthians 13:11.— εἰς τὸ δύνασθαι κ. τ. λ.: to the end that we may be able to comfort them that are in any affliction (sc., any that may happen to arise). This is the final purpose of God’s gifts of grace, viz., that they may not only be a blessing to the individual, but through him and as reflected from him to his fellows.— ἧς παρακαλούμεθα: through the comfort wherewith we ourselves are being comforted of God. ἧς, for ἥν, has been attracted into the case of παρακλήσεως (cf. 1 Corinthians 6:19, chap. 2 Corinthians 10:13, Ephesians 2:10).

Verse 5
2 Corinthians 1:5. ὅτι καθὼς περισσύει κ. τ. λ.: for as Christ’s sufferings flow over abundantly to us, even so our comfort also aboundeth through Christ. That the Christian is a fellow-sufferer with Christ is frequently urged by St. Paul (Romans 8:17, Philippians 3:10, Colossians 1:24; see esp. chap. 2 Corinthians 4:10-11 below, and cf. Matthew 20:22). Here he dwells on the thought that this fellowship in suffering implies also the consolation and strength which flow from union with Christ; cf. 1 Peter 4:13.

Verse 6-7
2 Corinthians 1:6-7. We follow the reading of the Revisers (see crit. note) and translate: But whether we be afflicted, it is for your comfort and salvation; or whether we be comforted, it is for your comfort, which worketh in the patient endurance of the same things which we also suffer: and our hope for you is steadfast; knowing that as ye are partakers of the sufferings, so also are ye of the comfort. This is an expansion of the εἰς τὸ δύνασθαι κ. τ. λ. of 2 Corinthians 1:4 : the Apostle’s afflictions and consolations alike are for the sake of his converts; they and he have a common fellowship in Christ, with all which that involves of sympathy with each other. The nearest parallel (see reff.) is Ephesians 3:13, διὸ αἰτοῦμαι μὴ ἐνκακεῖν ἐν ταῖς θλίψεσίν μου ὑπὲρ ὑμῶν, ἥτις ἐστὶν δόξα ὑμῶν. For the constr. εἴτε … εἴτε cf. chap. 2 Corinthians 5:13 and 1 Corinthians 12:26. Note that ἐνεργεῖσθαι is always in the N.T. middle, not passive, and is used intransitively (see Romans 7:5, chap. 2 Corinthians 4:12, Galatians 5:6, Ephesians 3:20, Colossians 1:29, 1 Thessalonians 2:13); when the verb is used of God it is always in the active voice (1 Corinthians 12:6, Galatians 2:8, etc.).— ἐν ὑπομονῇ: ὑπομονή means expectation or hopeful waiting in the canonical books of the LXX but is often used for steadfast endurance in Ecclus. and in 4 Macc. (see 4 Maccabees 17:12). It is a favourite word with St. Paul in this latter sense, in which it is always used in the N.T. (cf., e.g., Luke 21:19, 1 Timothy 6:11); for the juxtaposition of ὑπομονή and παράκλησις see Romans 15:5.— τῶν f1αὐτῶν παθημάτων: the sufferings which the Corinthian brethren must endure are here represented as the same as those of the Apostle; i.e., the reference is not to any special affliction such as that alluded to in 2 Corinthians 1:8, but to the troubles which came upon him in the general discharge of his Apostolic office and upon all those who were engaged in the struggle against Judaism on the one side and heathendom on the other.

Verse 7
2 Corinthians 1:7. καὶ ἡ ἐλπὶς κ. τ. λ.: and our hope for you is steadfast, knowing (we should expect εἰδότων, but cf. Romans 13:11) that as ye are partakers of the sufferings (see reff. for κοινωνός with a gen. objecti), so also are ye of the comfort. The main idea of this section is well given by Bengel: “Communio sanctorum … egregie representatur in hac epistola”.

Verses 8-11
2 Corinthians 1:8-11. HIS RECENT PERIL. 2 Corinthians 1:8. οὐ γὰρ θέλομεν κ. τ. λ.: for we would not have you ignorant, brethren, about (for ὑπέρ with gen. in this sense, cf. chap. 2 Corinthians 8:23, 2 Corinthians 12:8, 2 Thessalonians 2:1) our affliction which happened in Asia, that we were weighed down exceedingly, beyond our power, insomuch that we despaired even of life. Having spoken in general terms of the Divine comfort in times of trouble, he goes on to mention his own particular case, the “affliction which befel him in Asia”. What was this? Asia almost certainly means Ephesus, where he had lately been exposed to many adversaries (1 Corinthians 15:32; 1 Corinthians 16:9). We naturally think of the tumult recorded in Acts 19:23 ff.; but the language here used is so strong that he must have been exposed to something worse than a temporary riot. He was “weighed down beyond his power” ( ὑπὲρ δύναμιν, a phrase which he never uses elsewhere, and which is specially remarkable from the pen of one who always gloried in the Divine δύναμις granted to him, of which he said πάντα ἰσχύω ἐν τῷ ἐνδυναμοῦντί με, Philippians 4:13); he “despaired of life,” and yet he describes in this very Epistle (2 Corinthians 4:8) his general attitude in tribulation as “perplexed, yet not despairing”. Nor have we knowledge of any persecution at Ephesus so violent as to justify such language, though no doubt the allusion may be to something of the kind. Whatever the “affliction” was, the Corinthians were acquainted with it, for St. Paul does not enter into details, but mentions it only to inform them of its gravity, and to assure them of his trust in his ultimate deliverance. On the whole, it seems most likely that the reference is to grievous bodily sickness, which brought the Apostle down to the gates of death (see 2 Corinthians 1:9, and cf. chap. 2 Corinthians 4:10 and 2 Corinthians 12:7 ff.). Such an affliction would be truly ὑπὲρ δύναμιν; and it would be necessary to contemplate its recurrence (2 Corinthians 1:10). St. Paul in this Epistle, with unusual frequency, uses the plural ἡμεῖς when speaking of himself; sometimes this can be explained by the fact that Timothy was associated with him in the writing of the letter (2 Corinthians 1:1), but in other passages (e.g., 2 Corinthians 1:10, 2 Corinthians 5:13; 2 Corinthians 5:16, 2 Corinthians 10:7; 2 Corinthians 10:11; 2 Corinthians 10:15, 2 Corinthians 11:21) such an explanation will not suit the context, which demands the individual application of the pronoun.

Verse 9
2 Corinthians 1:9. ἀλλὰ αὐτοὶ κ. τ. λ.: nay, we ourselves had the sentence of death in ourselves; i.e., the danger was so great that the sentence of death had been already pronounced, as it were. ἀπόκριμα might mean “answer,” as the Revisers translate it (they give sentence, with the A.V., in their margin); cf. the verb ἀποκρίνειν. But in the other places where this rare word is found (e.g., Jos., Ant., xiv. 10, 6, and an inscription of 51 A.D., quoted by Deissmann, Neue Bibelstudien, p. 85) it stands for an official decision or sentence. Cf. κρίμα θανάτου, “the sentence of death” (Sirach 41:3). The tense of ἐσχήκαμεν is noteworthy; it seems to be a kind of historical perfect, used like an aorist (cf. chap. 2 Corinthians 2:13, 2 Corinthians 11:25, Revelation 5:7; Revelation 8:5, for a similar usage).— ἵνα μὴ πεποιθότες κ. τ. λ.: i.e., “the gravity of the danger was such as to impress upon me the vanity of putting my trust anywhere save in God, who has the power of life and death”. God can “raise the dead” (see chap. 2 Corinthians 4:14); much more can He bring back the dying from the gates of death.

Verse 10
2 Corinthians 1:10. ὅς ἐκ τηλικ. κ. τ. λ.: who delivered us out of so great a death, and will deliver (reading ῥύσεται). The form of words recalls Romans 15:31 and 2 Timothy 4:17-18, which would give some support to the theory that the great peril in question was persecution at the hands of opponents; but (as we have said on 2 Corinthians 1:8) it seems more probable that the Apostle’s deliverance was from a dangerous illness. It is possible, indeed, that we have here a reminiscence of Job 33:30, ἐρύσατο τὴν ψυχήν μου ἐκ θανάτου, which would confirm this interpretation. Note that the preposition is ἐκ, not ἀπό; ἀπό would only indicate deliverance from the neighbourhood of a danger; ἐκ indicates emergence from a danger to which one has actually been exposed (see Chase, Lord’s Prayer in the Early Church, pp. 71 ff.). Cf. with the whole phrase 2 Timothy 4:17-18, ἐρύσθην ἐκ στόματος λέοντος, ῥύσεταί με ὁ κύριος κ. τ. λ.— εἰς ὃν ἠλπίκαμεν: towards whom we have set our hope. εἰς with the acc. (see reff.) expresses the direction towards which hope looks; ἐπί with the dat. after ἐλπίζειν (1 Timothy 4:10; 1 Timothy 6:17) rather indicates that in which hope rests. Cf. Psalms 4:6, ἐλπίσατε ἐπὶ κύριον. The perfect ἠλπίκαμεν here has its full force, viz., “towards whom we have set our hope, and continue to do so”; cf. 1 Corinthians 15:19, 1 Timothy 5:5; 1 Timothy 6:17.— καὶ ἔτι ῥύσεται: the force of ἔτι (if indeed it be part of the true text: see crit. note) is to carry the mind on to the perils of the future, as distinguished from those of the present: He will continue to deliver us.

Verse 11
2 Corinthians 1:11. συνυπουργούντων καὶ ὑμῶν κ. τ. λ.: ye also helping together on our behalf by your supplication; i.e., apparently, “helping me”. St. Paul claims that the sympathy of his converts with him shall be exhibited by their prayers for him. δέησις is prayer for a particular object, as contrasted with the more general προσευχή (Ephesians 6:18).— ἵνα ἐκ πολλῶν προσώπων κ. τ. λ: that from many faces (sc., as if upturned in thanksgiving) thanks be given on our behalf through many for the gift bestowed on us. πρόσωπον came to mean “person” in later Greek, but it never can be thus translated in the N.T., save in the phrase λαμβάνειν πρόσωπον (Luke 20:21, Galatians 2:6) or θαυμάζειν πρόσωπα (Judges 1:16), “to respect the person” of anyone. Even in these passages λαμβάνεις πρόσωπον is a Hebraism which originally meant “raise the face” (see Plummer on Luke 20:21). πρόσωπον is used ten times elsewhere in this Epistle in its ordinary sense of “face” (chap. 2 Corinthians 2:10, 2 Corinthians 3:7; 2 Corinthians 3:13; 2 Corinthians 3:18, 2 Corinthians 4:6, 2 Corinthians 5:12, 2 Corinthians 8:24, 2 Corinthians 10:1; 2 Corinthians 10:7, 2 Corinthians 11:20; cf. also 1 Corinthians 13:12; 1 Corinthians 14:25, Galatians 1:22). Hence we cannot follow the English versions in translating ἐκ πολλῶν προσώπων “by many persons” in this verse, an additional difficulty in the way of such a rendering being that it would require ὑπό, not ἐκ. πρόσωπον is a face, and the image in the writer’s mind is that of faces upturned in prayer, the early Christian (and the Jewish) attitude of prayer being one of standing with uplifted eyes and outstretched arms (cf. Psalms 27:2, Matthew 6:5, 1 Timothy 2:8, and Clem. Rom., § 29). The general thought, of the united thanksgivings of many persons, is found twice again in the Epistle in somewhat similar contexts (see reff.). χάρισμα and εὐχαριστεῖν (the passive is found here only in N.T.) are favourite words with St. Paul, the former occurring sixteen times in his Epistles and only once elsewhere in the N.T. (1 Peter 4:10).

Verses 12-14
2 Corinthians 1:12-14. THEY MUST ACKNOWLEDGE HIS SINCERITY OF PURPOSE. He claims that he has always been frank and open in his dealings with the Corinthian Christians: cf. 1 Thessalonians 2:3.— ἡ γὰρ καύχησις κ. τ. λ.: for our glorying is this. Note καύχησις, not καύχημα, as at 2 Corinthians 1:14, which is rather the thing boasted of than the act of boasting. καυχάομαι and its cognates are peculiarly frequent in this Epistle (see Introd., p. 27).— τὸ μαρτύριον τῆς συνειδήσεως ἡμῶν: viz., the testimony of our conscience. μαρτύριον is the thing testified to by conscience, as contrasted with μαρτυρία, the act of testimony. συνείδησις, “conscientia,” represents the self sitting in judgment on self, a specially Greek idea, and taken over by St. Paul from Greek thought; the word is a favourite one with him, both in his Epistles and in his speeches (Acts 23:1; Acts 24:16).— ὅτι ἐν ἁγιότητι καὶ εἰλικρινείᾳ f1θεοῦ: that in holiness and sincerity of God (cf. chap. 2 Corinthians 4:2). The received reading, ἁπλότητι, probably arose from the fact that while ἁπλότης occurs four times in this Epistle, and is a specially Pauline word, ἁγιότης is rare, only occurring in the Greek Bible twice elsewhere (2 Maccabees 15:2, Hebrews 12:10). The etymology of εἰλικρινεία (see reff.) is uncertain; but the meaning is not doubtful. The force of the genitive τοῦ θεοῦ is somewhat the same as in the phrase δικαιοσύνη θεοῦ (Romans 3:21); the holiness and sincerity which St. Paul claims as characterising his conduct are Divine qualities, and in so far as they are displayed in men they are God’s gift, as he goes on to explain.— οὐκ ἐν σοφίᾳ σαρκικῇ κ. τ. λ.: not in fleshly wisdom, but in God’s grace, sc., which had been vouchsafed to him for the due discharge of his apostolic office (Romans 1:5; Romans 12:3; Romans 15:15, 1 Corinthians 3:10, Ephesians 3:2). Especially in the Corinthian letters does St. Paul insist on this, that his power is not that of human wisdom (1 Corinthians 2:4; 1 Corinthians 2:13, chap. 2 Corinthians 10:4). The word σαρκικός is found five times in his letters, and only twice elsewhere in N.T. It signifies that which belongs to the nature of the σάρξ of man, as contrasted with σάρκινος, “made of flesh,” which is the stronger word (cf. 2 Corinthians 3:3 below).— ἀνεστράφημεν ἐν τῷ κόσμῳ: did we behave ourselves in the world, sc., the heathen world (cf. 1 Corinthians 5:10, Philippians 2:15).— περισσοτέρως δὲ πρὸς ὑμᾶς: and more abundantly to you-ward, sc., perhaps because his opportunities at Corinth had been greater than elsewhere of displaying the holiness and sincerity of the Christian life.

Verse 13
2 Corinthians 1:13. οὐ γὰρ ἄλλα κ. τ. λ.: for we write none other things unto you than what ye read ( ἀναγινώσκειν always means “to read” in St. Paul’s Epp. and throughout the N.T.) or even acknowledge; i.e., there is no hidden meaning in his letters; he means what he says, as to which doubts seem to have been prevalent at Corinth (chap. 2 Corinthians 10:10-11). The play upon words ἀναγινώσκετε … ἐπιγινώσκετε cannot be reproduced in English. St. Paul is fond of such paronomasia; see, e.g., γινωσκομένη … ἀναγινωσκομένη, chap. 2 Corinthians 3:2; φρονεῖν, ὑπερφρονεῖν, σωφρονεῖν, Romans 12:3; συνκρίνω, ἀνκρίνω, 1 Corinthians 2:13-14; ἐργαζόμενοι … περιεργαζόμενοι, 2 Thessalonians 3:11; cf. for other illustrations 1 Corinthians 7:31; 1 Corinthians 11:31; 1 Corinthians 12:2, Philippians 3:2, Ephesians 5:15, and chaps 2 Corinthians 4:8, 2 Corinthians 10:12 below. ἀλλʼ ἤ is equivalent to “except”; cf. Job 6:5, Isaiah 42:19.— ἐλπίζω δὲ ὅτι κ. τ. λ.: and I hope that ye will acknowledge unto the end, sc., unto the day of the Lord’s appearing (as in 1 Corinthians 1:8), when the secrets of all hearts shall be revealed.

Verse 14
2 Corinthians 1:14. καθὼς καὶ ἐπέγνωτε κ. τ. λ.: as also ye did acknowledge us in part; i.e., some of them made this acknowledgment, but not all (1 Corinthians 3:4).— ὅτι καύχημα ὑμῶν ἐσμεν: that (not “because”) we are your glorying (cf. 2 Corinthians 5:12); that is, the Corinthian Church was proud of its connexion with the great Apostle, and still “gloried” in him.— καθάπερ καὶ ὑμεῖς ἡμῶν κ. τ. λ.: as ye also are ours, in the day of our Lord Jesus. Lest this assertion of his single-mindedness and integrity should seem to claim any undue superiority to his fellow Christians at Corinth, he hastens to add, parenthetically, with remarkable tact, that if he is their “glory” so are they his. He constantly thinks thus of his converts; cf., e.g., Philippians 2:16 and 1 Thessalonians 2:19-20.— ἐν τῇ ἡμέρᾳ τοῦ κυρίου ἰησοῦ: “A day of the Lord,” “The Day of the Lord” are common expressions in the prophets; cf. Isaiah 13:6; Isaiah 13:9, Jeremiah 46:10, Ezekiel 30:3, Zechariah 14:1, Joel 1:15; Joel 2:1; Joel 2:11; Joel 2:31 (cited Acts 2:20), etc. And the phrase is taken up by St. Paul (1 Thessalonians 5:2, 1 Corinthians 1:8; 1 Corinthians 5:5; cf. Philippians 1:10, 2 Timothy 1:12), and is applied to the Second Advent of Christ; cf. also 2 Peter 3:10, and Matthew 24:42.

Verses 15-22
2 Corinthians 1:15-22. HIS CHANGE OF PLAN WAS NOT DUE TO FICKLENESS. καὶ ταύτῃ τῇ πεποιθήσει ἐβουλόμην κ. τ. λ.: and in this confidence (sc., that they would acknowledge his sincerity) I was minded to come before (sc., before he went to Macedonia) unto you, that ye might have a second benefit. The circumstances seem to have been as follows. While St. Paul was at Ephesus (Acts 19) his intention had been to cross the Ægean to Corinth, thence to visit Macedonia, and then to come back to Corinth on his way to Judæa with the contributions which he had gathered (cf. 1 Corinthians 16:3-4). The Corinthians would thus have enjoyed a “second benefit” (cf. Romans 1:11; Romans 15:29), inasmuch as he would have visited them both on his way to Macedonia, and on his return journey. This project he had communicated to them, probably in the letter which is lost (1 Corinthians 5:9). But he received bad news from Corinth (1 Corinthians 1:11), and he wrote 1 Cor. in reply. In this letter (1 Corinthians 16:5) he incidentally mentioned that he had changed his plans, and that he now proposed to travel from Ephesus to Corinth viâ Macedonia, the route which he adopted in the sequel (Acts 20:1 ff., chap. 2 Corinthians 2:12, 2 Corinthians 7:5). When the Corinthians heard of this, they began to reproach him with fickleness of purpose (chap. 2 Corinthians 1:17), and the charge came to his ears. We have his defence in the verses (15–22) before us.

Verse 16
2 Corinthians 1:16. προπεμφθῆναι: “to be set forward on my journey”. The practice of speeding fellow-Christians on their journeys, of “seeing them off” in safety, is often mentioned in Acts, and is inculcated more than once as a duty by St. Paul (see reff.).

Verse 17
2 Corinthians 1:17. τοῦτο οὖν βουλόμενος κ. τ. λ.: when therefore I was thus minded, did I shew fickleness? The article τῇ before ἐλαφρίᾳ can hardly be pressed so as to convey the meaning “that fickleness which you lay to my charge”; it is merely generic.— ἢ ἃ βουλεύομαι κ. τ. λ.: or the things that I purpose, do I purpose according to the flesh, that there should be with me the Yea, yea, and the Nay, nay? That is, “Are my plans made like those of a worldly man, that they may be changed according to my own caprice, Yes to-day, No to-morrow?” His argument is that, although the details of his original plan had been altered, yet in spirit and purpose it was unchanged; there is no room for any charge of inconsistency or fickleness. His principles of action are unchangeable, as is the Gospel which he preaches. He had promised to go to Corinth, and he would go. For a similar use of the phrase κατὰ σάρκα see reff., and cf. chap. 2 Corinthians 5:16. The reduplication ναὶ ναὶ … οὔ οὔ is not altogether easy to explain; but we have ναὶ ναὶ repeated similarly in Matthew 5:37, and perhaps we may also compare the ἀμὴν, ἀμήν of St. John’s Gospel (e.g., 2 Corinthians 10:1). Some critics (e.g., Steck) have regarded ναὶ ναὶ … οὔ οὔ here as an actual quotation from Matthew 5:37. But apart from the fact that this opinion rests on a quite untenable theory as to the date of this Epistle (see Introd., p. 12), the context of the words will not lend itself to any such interpretation (see above).

Verse 18
2 Corinthians 1:18. πιστὸς δὲ ὁ θεὸς ὅτι κ. τ. λ.: but as God is faithful, our word, etc. For the construction, cf. the similar forms of asseveration ζῇ κύριος ὅτι, “as the Lord liveth” (1 Samuel 20:3, 2 Samuel 2:27), and ἔστιν ἀλήθεια χριστοῦ ἐν ἐμοὶ ὅτι, “as the truth of Christ is in me” (2 Corinthians 11:10). For πιστός as applied to God, see Deuteronomy 7:9, 1 Corinthians 1:9; 1 Corinthians 10:13, 1 Thessalonians 5:24, 2 Thessalonians 3:3, 2 Timothy 2:13, and cf. 1 Samuel 15:29.— ὁ λόγος ἡμῶν ὁ πρὸς ὑμᾶς οὐκ ἔστιν ναὶ καὶ οὔ: our word (sc., my personal communications about my journey, as well as the message of the Gospel) towards you is not Yea and Nay. I do not deceive you or vacillate in my purpose: cf. 2 Corinthians 2:17.

Verse 19
2 Corinthians 1:19. He has appealed to the faithfulness of God, and this suggests the thought of the unchangeableness of Christ.— ὁ τοῦ θεοῦ γὰρ υἱὸς κ. τ. λ.: for the Son of God, Christ Jesus, who was proclaimed among you by us. The position of τοῦ θεοῦ before γάρ (as in the true text) brings out the sequence of thought better, as it brings θεοῦ (the connecting word) into prominence.— διʼ ἐμοῦ καὶ σιλουανοῦ καὶ τιμοθέου: even by me and Silvanus and Timothy. These three brought the Gospel to Corinth (Acts 18:5), and were closely associated during the Apostle’s labours in that city (1 Thessalonians 1:1, 2 Thessalonians 1:1). Silvanus is only another form of the name Silas; he was a prophet (Acts 15:32), and apparently, like St. Paul, a Roman citizen (Acts 16:37), and shared the Apostle’s perils during the whole of his second missionary journey (Acts 15:40 to Acts 18:18). We hear of him again at Rome (1 Peter 5:12).— οὐκ ἐγένετο ναὶ καὶ οὔ, ἀλλὰ ναὶ ἐν αυτῷ γέγονεν: was not Yea and Nay, but in Him is (sc., has been and continues to be) Yea. There is no doubtfulness or vacillation in the words of Christ (Matthew 7:29, John 12:50); and He continually emphasised the positive and certain character of His teaching by the introductory formula ἀμὴν, ἀμήν. More than this, however, is involved here. Christ, who is the Object and Sum of St. Paul’s preaching, is unchangeable (Hebrews 13:8), for He is not only “true” (Revelation 3:7), but “the Truth” (John 14:6): He is, in brief, ὁ ἀμήν (Revelation 3:14), and so it may be said that an Eternal “Yea” has come into being ( γέγονεν, through His incarnate Life) in Him.

Verse 20
2 Corinthians 1:20. ὅσαι γὰρ ἐπαγγελίαι κ. τ. λ.: for how many soever be the promises of God, in Him is the Yea. Not only was Christ a διάκονος περιτομῆς … εἰς τὸ βεβαιῶσαι τὰς ἐπαγγελίας τῶν πατέρων (Romans 15:8), but He is Himself, in His own Person, the true fulfilment and recapitulation of them all (cf. Galatians 3:8).— διὸ καὶ διʼ αὐτοῦ τὸ ἀμήν κ. τ. λ.: wherefore also through Him is the “Amen,” to the glory of God, through us. The reading of the received text conceals the force of these words. It is because Christ is the consummation, the “Yea” of the Divine promises, that the “Amen” is specially fitting at the close of doxologies in public worship (1 Corinthians 14:16). The thought of the fulfilment of God’s promises naturally leads to a doxology (Romans 15:9), to which a solemn ἀμήν, the Hebrew form of the Greek ναί, whose significance as applied to Christ has just been expounded, is a fitting climax. διʼ ἡμῶν in this clause includes, of course, both St. Paul and his correspondents; it refers, indeed, to the general practice of Christians in their public devotions.

Verse 21
2 Corinthians 1:21. ὁ δὲ βεβαιῶν κ. τ. λ.: now He that stablisheth us with you into Christ and anointed us is God, etc. For the form of the sentence cf. chap. 2 Corinthians 5:5. The ultimate ground of St. Paul’s steadfastness in Christ is God Himself; and having been led on to say this, he adds σὺν ὑμῖν, in order to introduce (as he does at every opportunity in the early part of the Epistle) the idea of unity between him and his Corinthian converts. The play on words χριστόν … χρίσας is obvious; the only other place in the N.T. where the idea is found of the “anointing” of the Christian believer by God is 1 John 2:20; 1 John 2:27, ὑμεῖς χρίσμα ἔχετε ἀπὸ τοῦ ἁγίου. Deissmann has pointed out (Bibelstudien, p. 104) that βεβαιόω and ἀρραβών (see note below) are both technical terms belonging to the law courts (cf. Leviticus 25:23, LXX), and that βεβαιῶν is here deliberately used rather than κυριῶν (Galatians 3:15), or any other such word.

Verse 22
2 Corinthians 1:22. ὁ καὶ σφρ. ἡμᾶς κ. τ. λ.: who also sealed us (sc., all Christians), and gave us the earnest of the Spirit in our hearts. The aorists, σφραγισάμενος … δούς, point to acts completed at a definite moment in the past; and this can only mean the moment of baptism. This, too, is the best explanation of the parallel passages, Ephesians 1:13; Ephesians 4:30. The gift of the Holy Spirit is repeatedly mentioned as consequent on baptism (Acts 2:38; Acts 19:6); and the σφραγίς, or “seal” of baptism, is a common image in early Christian literature (e.g., [2 Clem.,] § 8, τηρήσατε … τὴν σφραγῖδα ἄσπιλον). The “seal” of the Church is given by St. Paul (2 Timothy 2:19) as “The Lord knoweth them that are His” (Numbers 16:5), and “Let every one that nameth the Name of the Lord depart from unrighteousness” (Isaiah 52:11; cf. Numbers 16:26, Isaiah 26:13). The ἀρραβών (see an exhaustive note in Pearson, On the Creed, 7), i.e., עֵרָבוֹן, is a first instalment, given in pledge of full payment in due course; see reff. and cf. Romans 8:16, τὸ πνεῦμα συνμαρτυρεῖ τῷ πνεύματι ἡμῶν ὅτι ἐσμὲν τέκνα θεοῦ: here is the ἀπαρχή τοῦ πνεύματος (Romans 8:23). For the constr. διδόναι ἐν cf. Ezekiel 36:26, John 3:35, Acts 4:12, chap. 2 Corinthians 8:1; 2 Corinthians 8:16.

Verse 23
2 Corinthians 1:23. ἐγὼ δὲ μάρτυρα τὸν θεὸν ἐπικ. κ. τ. λ.: but (sc., whatever my opponents may say) I invoke God as a witness against my soul, sc., if I speak falsely; cf. Romans 1:9, Galatians 1:20, Philippians 1:8, 1 Thessalonians 2:5; 1 Thessalonians 2:10. For ἐπί used in this way cf. εἰς μαρτύριον ἐπʼ αὐτούς (Luke 9:5). The A.V. and R.V. “upon my soul” do not bring out the sense clearly.— ὅτι φειδόμενος ὑμῶν κ. τ. λ.: that to spare you I came not again to Corinth, i.e., “I paid no fresh visit,” “I gave up the thought of coming”. The A.V., “I came not as yet,” is here quite misleading (cf. 2 Corinthians 13:2 and 1 Corinthians 4:21).

Verse 23-24
2 Corinthians 1:23-24. THE REAL REASON OF THE POSTPONEMENT OF HIS VISIT TO CORINTH WAS THAT HE DID NOT WISH HIS NEXT VISIT TO BE PAINFUL, AS THE LAST HAD BEEN.

Verse 24
2 Corinthians 1:24. This verse is parenthetical, and introduced to guard against misunderstanding. οὐχ ὅτι κυριεύομεν ὑμῶν τῆς πίστεως: not that we have lordship over your faith. This is not the department of his Apostolic authority (cf. Luke 22:25, 1 Peter 5:3).— ἀλλὰ συνεργοί κ. τ. λ.: but we are (only) fellow-workers in (producing) your joy; a parenthesis within a parenthesis, not necessary to the sense, but added to emphasise once more his sense of the common ties between him and the Corinthians (cf. Romans 16:3, chap. 2 Corinthians 8:23, Colossians 4:11).— τῇ γὰρ πίστει ἑστήκατε: for by your faith ye stand. If it were dominated by the authority of another, it would not be thus the instrument of their steadfastness. Another (inferior) interpretation is, “As regards your faith ye stand,” i.e., “I have no fault to find with you so far as your faith is concerned”; but the parallel, Romans 11:20, seems to fix the dative as instrumental.

02 Chapter 2 
Verse 1
2 Corinthians 2:1. ἔκρινα δὲ ἐμαυτῷ τοῦτο κ. τ. λ.: but I decided this for my own sake, that I would not come again to you with sorrow; i.e., I determined that my next visit should not be painful, as my last was. The juxtaposition of πάλιν with ἐν λύπῃ (see crit. note) requires that interpretation. Hence the former visit in St. Paul’s mind could not have been his first visit to Corinth (Acts 18:1 ff.), for that was not ἐν λύπῃ. And thus we are forced to conclude that another visit was paid from Ephesus, of which no details have been preserved (cf. 2 Corinthians 12:14, 2 Corinthians 13:1). The conditions of the scanty evidence available seem best satisfied by supposing that St. Paul’s second visit to Corinth was paid from Ephesus during the period Acts 19:10. Alarming news had probably reached him, and he determined to make enquiries for himself. On his return to Ephesus he wrote the letter (now lost) alluded to in 1 Corinthians 5:9, in which he charged the Corinthians “to keep no company with fornicators”. Subsequently to this he again received distressing intelligence (1 Corinthians 1:11; 1 Corinthians 5:1, etc.), whereupon he wrote the first canonical Epistle (see Introd., p. 7).

Verse 2
2 Corinthians 2:2. εἰ γὰρ ἐγὼ κ. τ. λ.: for if I make you sorry, who then is he that makes me glad, but he who is made sorry by me? His argument is: When I make you sorry, it is that you may repent (see chap. 2 Corinthians 7:9), and so gladden me: my change of purpose was not prompted by the desire of giving pain, but on the contrary by my fear that, if I visited you as I had intended, you would sadden me: I should have had to grieve, and be grieved by those who are the source of my purest joy. With the introductory καὶ τίς, “Who then,” the implied answer being “No one,” cf. Mark 10:26, καὶ τίς δύναται σωθῆναι, and chap. 2 Corinthians 2:16.

Verse 3
2 Corinthians 2:3. καὶ ἔγραψα τοῦτο αὐτὸ: and I wrote this very thing; i.e., I communicated my change of plan (1 Corinthians 16:5 ff.). So ἔκρινα τοῦτο in 2 Corinthians 2:1. (The translation “just for this reason,” taking τοῦτο αὐτό adverbially, is also admissible; cf. 2 Peter 1:5).— ἵνα μὴ ἐλθὼν λύπην κ. τ. λ.: lest when I came I should have sorrow from them from whom I ought to rejoice. ἀφʼ ὧν is for ἀπ ἐκείνων ἀφʼ ὧν; cf. 1 Peter 2:12; 1 Peter 3:16.— πεποιθὼς ἐπὶ πάντας ὑμᾶς κ. τ. λ.: having confidence in you all, that my joy is the joy of you all; i.e., having confidence in the perfect sympathy between himself and his correspondents. He could only be made glad if they were made glad; and so to visit them for the purpose of rebuking them would be as painful to him as to them. Observe the repeated πάντας … πάντων: despite the factions in Corinth (1 Corinthians 3:4) he must think of them all as his friends (cf. 2 Corinthians 13:13).

Verse 4
2 Corinthians 2:4. ἐκ γὰρ πολλῆς θλίψεως κ. τ. λ.: for out of much affliction and anguish of heart I wrote to you with many tears. This describes the state of mind in which he wrote 1 Cor., if the view of the situation which has been adopted in this commentary be correct (see Introd., p. 13).— διὰ πολλῶν δακρύων: we have διά used, somewhat similarly, with the genitive of the attendant circumstances, in Romans 2:27; Romans 4:11; Romans 8:25; Romans 14:20, chap. 2 Corinthians 5:7, Hebrews 12:1, Revelation 21:24, etc.— οὐχ ἵνα λυπηθῆτε κ. τ. λ.: not that ye should be made sorry, but that ye should know the love which I have so abundantly to you. ἀγάπη, as a grace especially to be exhibited in Christian intercourse, is repeatedly dwelt on by St. Paul. The word has been described as “ecclesiastical” and as having been first introduced to literature in the LXX. But it has been recently found in papyri of the Ptolemaic period (Deissmann, Bibel-studien, p. 81), and it thus appears that the LXX only took over a word already current in the speech of Greek Egypt. Here the position of ἀγάπην before ἵνα gives it special emphasis; cf., for a like order, Acts 19:4, Romans 11:31. περισσοτέρως may mean “more abundantly,” sc., than to other Churches; but it is quite legitimate to take it as used without any special comparative force (cf. 2 Corinthians 10:8).

Verse 5
2 Corinthians 2:5. εἰ δέ τις λελύπηκεν κ. τ. λ.: but if any one, sc., the incestuous person of 1 Corinthians 5:1, his name being suppressed with a rare delicacy of feeling, hath caused sorrow, he hath caused sorrow, not to me, sc., I am not the person directly aggrieved, but to some extent (that I press not too heavily on him) to you all. That is to say to the words ἀπὸ μέρους are added by the Apostle ἵνα μὴ ἐπιβαρῶ (sc., αὐτόν). The sentence has been otherwise construed “he hath not caused sorrow to me [alone], but [only] in part [having caused sorrow to you also]: [this I add] that I may not press heavily on you all,” sc., by representing myself as the only person aggrieved. But this would require εἰ μή instead of ἀλλά, and, further, does not suit the context so well as the rendering given above, which treats ἵνα μὴ ἐπιβαρῶ as parenthetic.

Verses 5-11
2 Corinthians 2:5-11. THE OFFENDER HAS BEEN SUFFICIENTLY PUNISHED: THE APOSTLE ACQUIESCES IN THEIR REMISSION OF THE PENALTY OF 1 Corinthians 5:1-5.

Verse 6
2 Corinthians 2:6. ἱκανὸν τῷ τοιούτῳ κ. τ. λ.: sufficient to such an one (the word used in 1 Corinthians 5:5 to indicate the offender) is this punishment (which was inflicted) by the majority. The directions given by the Apostle for dealing with the offender had probably been carried out with harshness and severity; he now suggests that the punishment might be remitted, and the guilty man forgiven. ἐπιτιμία in the Attic orators is used for “the possession of political rights,” but it came to mean (see reff.) penalty or requital; the punishment (see 1 Corinthians 5:5) would seem to have been of a disciplinary, and not merely punitive, character; it was probably like the formal excommunication of a later age (cf. also 1 Timothy 1:20), and involved the exclusion of the guilty person from the privileges of the Christian Society. That it was inflicted only by “the majority” (for so we must translate τῶν πλειόνων; see reff.) is sufficiently accounted for by remembering the presence of an anti-Pauline party at Corinth, who would not be likely to follow the Apostle’s instructions. The construction ἱκανὸν … ἡ ἐπιτιμία ( ἐστι, rather than ἔστω, is the verb to be supplied) affords an instance of a neuter adjectival predicate set over against a feminine subject (cf. Matthew 6:34); ἱκανὸν seems to be used here like the Latin satis.
Verse 7
2 Corinthians 2:7. ὥστε τοὐναντίον μᾶλλον κ. τ. λ.: so that contrariwise ye should rather forgive him and comfort him (cf., for the sentiment, Sirach 8:5, Colossians 3:13, Ephesians 4:32). We should expect some verb like δεῖν, but it is perhaps sufficiently suggested by ὥστε. χαρίζεσθαι is generally found in the N.T. in the sense of “to bestow a favour”; but it conveys the special meaning “to forgive” in the passages referred to above.— μήπως τῇ περισσοτέρᾳ λύπῃ κ. τ. λ.: lest such an one should be swallowed up with his excessive sorrow, sc., should be driven to despair through overmuch severity. Again (see on 2 Corinthians 2:4 above) we are not to press the comparative force of περισσοτέρᾳ.

Verse 8
2 Corinthians 2:8. διὸ παρακαλῶ ὑμᾶς κ. τ. λ.: wherefore I beseech you (or “exhort you,” see on 2 Corinthians 1:4) to confirm your love toward him. Authority “to bind” and “to loose” had been committed to the Apostles (Matthew 18:18); St. Paul had exercised the former function (1 Corinthians 5:5), and he now discharges the latter. The various meanings of παρακαλεῖν have been noted above (on 2 Corinthians 1:4); it is interesting to observe here how the word is used in one sense in 2 Corinthians 2:7, and in another in close sequence in 2 Corinthians 2:8 (cf. the two senses of παραδίδωμι in 1 Corinthians 11:23). For ἀγάπη see on 2 Corinthians 2:4 above.

Verse 9
2 Corinthians 2:9. εἰς τοῦτο γὰρ κ. τ. λ.: for to this end also did I write, viz., that I might know the proof of you, whether ye were obedient in all things; i.e., his object in writing the former letter (1 Cor.) was not only the reformation of the offender, but the testing of the Corinthians’ acceptance of his apostolic authority (cf. 2 Corinthians 7:12). For the constr. εἰς τοῦτο γάρ … ἵνα … cf. Romans 14:9. It is hard to decide between the readings εἰ, “whether,” or ᾗ, “whereby” (see crit. note); but the general sense is the same in both cases. A comparison of this verse with 2 Corinthians 7:12 has led some critics to doubt whether chaps. 2 and 7 really refer at all to the offender of 1 Corinthians 5:1; for the expressed object of St. Paul’s communication was to prove the loyalty of the Corinthians to himself. And thus it is supposed that the individual in view is some bitter personal opponent of St. Paul (see Tertullian, de Pudic. xiii. f.). But 2 Corinthians 2:5-9 seem quite consecutive, and we find it more natural to interpret 2 Corinthians 2:5 in reference to 1 Corinthians 5:1 ff; 1 Corinthians 7:12 seems clearly to distinguish ὁ ἀδικηθείς from St. Paul himself (see Introd., p. 15).

Verse 10
2 Corinthians 2:10. ᾧ δέ τι χαρίζεσθε κ. τ. λ.: but to whom ye forgive anything, I forgive also; for what I also have forgiven (if I have forgiven anything) for your sakes have I forgiven it in the face of Christ. This is not a general principle, but a statement of the Apostle’s feelings at the present juncture; if they are willing to forgive the offender, so is he. Whether he advocates punishment or forgiveness it is always διʼ ὑμᾶς, “for your sakes,” and it is ἐν προσώπῳ χριστοῦ, “in the sight of Christ”. πρόσωπον (see on 2 Corinthians 1:11) is a “face,” and so ἐν προσ. χρ. is a stronger way of saying ἐνώπιον χριστοῦ (cf. chap. 2 Corinthians 4:2, 2 Corinthians 8:21, Galatians 1:20); the Apostle claims that his acts of condemnation and forgiveness are done as “in the presence of Christ”. Both A.V. and R.V. render “in the person of Christ,” which would mean that St. Paul had acted as Christ’s delegate. But the usage of πρόσωπον in 2 Cor. is against this interpretation.

Verse 11
2 Corinthians 2:11. ἵνα μὴ πλεονεκτηθῶμεν κ. τ. λ.: lest we, sc., you and I together, be robbed by Satan; i.e., lest we drive sinners to despair and so let Satan capture them from us. “The offender was to be delivered over τῷ σατανᾷ εἰς ὄλεθρον τῆς σαρκός (1 Corinthians 5:5)—care must be taken lest we πλεονεκτηθῶμεν ὑπὸ τοῦ σατανᾶ, and his soul perish likewise” (Alford). Observe that in St. Paul’s writings (except chap. 2 Corinthians 12:7; see reff.) σατανᾶς takes the article, “the Satan,” the adversary; it has not yet come to be regularly used as a proper name (but cf. Matthew 4:10, Mark 3:23).— οὐ γὰρ αὐτοῦ κ. τ. λ.: for we are not ignorant of his devices. νόημα (see reff.) is generally (always in this Ep.) used in a bad sense, of the thoughts of man’s unregenerate heart. Here τὰ νοήματα are the designs of the adversary of souls.

Verse 12
2 Corinthians 2:12. ἐλθὼν δέ κ. τ. λ.: but (the particle δέ marking the resumption of his original subject) when I came to Troas, for the purposes of the Gospel of Christ (cf. 2 Corinthians 9:13). He stayed there seven days preaching and teaching on his return from Greece (Acts 20:6-12). We are not to press the article and translate “the Troad”; cf. Acts 20:5-6, where we have ἐν τρῳάδ, and εἰς τὴν τρῳάδα used of the same place in consecutive verses. Troas would be a natural place of rendezvous, as it was the point of embarkation for Macedonia (see Acts 16:8); and here St. Paul had expected to meet Titus, who had been sent from Ephesus to Corinth, with an unnamed companion, as the bearer of 1 Cor. (see Introd., p. 9).— καὶ θὺρας μοι ἀνεῳγμένης ἐν κυρίῳ: and a door was opened for me in the Lord. This is not the “door of faith” (Acts 14:27), but the door of opportunity at Troas (see reff. above), which he describes here as “opened,” a phrase which he had used a short time before of his prospects of usefulness at Ephesus (1 Corinthians 16:9). It is open ἐν κυρίῳ; that is the sphere, as it were, of his apostolic labours (see reff.).

Verses 12-17
2 Corinthians 2:12-17. HE WAS DISAPPOINTED AT NOT MEETING TITUS IN TROAS, BUT HE REJOICES NOW TO LEARN THAT HIS MESSAGE OF REPROOF HAS BEEN LOYALLY RECEIVED IN CORINTH.

Verse 13
2 Corinthians 2:13. οὐκ ἔσχηκα ἄνεσιν τῷ πν.: I had no relief for my spirit. So he says again (2 Corinthians 7:5) ἐλθόντων ἡμῶν εἰς ΄ακεδονίαν οὐδεμίαν ἔσχηκεν ἄνεσιν ἡ σὰρξ ἡμῶν. We are not to lay much stress on πνεῦμα being used here and σάρξ there (yet cf. chap. 2 Corinthians 7:1); σάρξ in the later passage is used of the whole mortal nature of man, which is subject to distress and disappointment; and πνεῦμα here is a general term for the “mind” (cf. Romans 1:9; Romans 8:6; Romans 12:11, 1 Corinthians 2:11; 1 Corinthians 5:3; 1 Corinthians 14:14, chap. 2 Corinthians 7:1; 2 Corinthians 7:13, etc., for St. Paul’s use of πνεῦμα for the human spirit, and see on 2 Corinthians 3:6 below). For the tense of ἔσχηκα, see on 2 Corinthians 1:9.— τῷ μὴ εὑρεῖν κ. τ. λ.: because I found not Titus my brother: but taking my leave of them (sc., the disciples at Troas) I went forth into Macedonia. ἐξέρχεσθαι is the word used in Acts 16:10; Acts 20:1 of “going out” of Asia to Macedonia; cf. 2 Corinthians 8:17.

Verse 14
2 Corinthians 2:14. τῷ δὲ θεῷ χαρις κ. τ. λ.: but thanks be to God, etc. Instead of giving details of the information which Titus brought to him in Macedonia (chap. 2 Corinthians 7:6), he bursts out into a characteristic doxology, which leads him into a long digression, the main topic of the Epistle not coming into view again until 2 Corinthians 6:11.— τῷ πάντοτε θριαμβεύοντι: who always, sc., even in times of anxiety and distress, leadeth us in triumph in Christ. θριαμβεύειν, “to lead as captive in a triumphal procession,” occurs again in this sense Colossians 2:15. The rendering of the A.V., “which causeth us to triumph,” though yielding a good sense here (and despite the causative force of verbs in - εύω), must be abandoned, as no clear instance of θριαμβεύειν in such a signification has been produced. The splendid image before the writer’s mind is that of a Roman triumph, which, though he had never seen it, must have been familiar to him as it was to every citizen of the Empire. He thinks of God as the Victor (Revelation 6:2) entering the City into which the glory and honour of the nations (Revelation 21:26) is brought; the Apostle as “in Christ”—as a member of the Body of Christ—is one of the captives, by means of whom the knowledge and fame of the Victor is made manifest. He rejoices that he has been so used by God, as would appear from the tidings which Titus has brought him.— καὶ τὴν ὀσμὴν τῆς γνώσεως κ. τ. λ.: and maketh manifest through us the savour of the knowledge of Him (sc., of Christ) in every place, sc., at Corinth as well as in Troas and Macedonia. It is possible that the metaphor of the ὀσμή is suggested by and is part of that of the triumph; e.g., Plutarch (Æmil. Paul. c. 32) says that the temples were “full of fumigations” during the passage of the procession. But ὀσμὴ εὐωδίας is a frequent LXX phrase (see reff.).

Verse 15
2 Corinthians 2:15. ὅτι χρ. εὐωδία κ. τ. λ.: for we are a sweet savour of Christ unto God. Not only “through us” is the ὀσμή made manifest; we ourselves in so far as we realise and manifest our membership of Christ are, in fact, that εὐωδία. The influence of the lives of the saints is sweet and penetrative, like that of incense. From this verse comes the phrase “the odour of sanctity”.— ἐν τοῖς σωζομένοις καὶ κ. τ. λ.: among them that are being saved and among them that are perishing. It is difficult to understand why the American Committee of Revisers objected to this rendering, and translated “are saved … perish”. The force of the present participles ought not to be overlooked (see reff.); men in this world are either in the way of life or the way of death, but their final destiny is not to be spoken of as fixed and irrevocable while they are in the flesh. Free will involves the possibility alike of falling away from a state of grace, or of repentance from a state of sin. But for men of either class is a Christian life lived in their midst, a εὐωδία χριστοῦ.

Verse 16
2 Corinthians 2:16. οἷς μὲν ὀσμὴ κ. τ. λ.: to the one a savour from death unto death; to the other a savour from life unto life; and yet it is the same ὀσμή in both cases; cf. Luke 2:34. ἐκ θανάτου εἰς θάνατον may be illustrated by Romans 1:17, ἐκ πίστεως εἰς πίστιν (see also chap. 2 Corinthians 3:18); emphasis is gained, according to the Hebrew idiom, by repeating the important word. The Rabbinical parallels given by Wetstein and others show that the metaphor of this verse was common among Jewish writers they called the Law an aroma vitae to the good, but an aroma mortis to the evil.— καὶ πρὸς ταῦτα τίς ἱκανός: who then is sufficient for these things? sc., to fill such a part as has been just described (for καὶ … τίς see on 2 Corinthians 2:2 above). St. Paul’s answer is not fully expressed, but the sequence of thought is this: “it might be thought that no one is sufficient for such a task; and yet we are, for we are not as the many,” etc.; an answer which he is careful to explain and qualify in 2 Corinthians 2:5 of the next chapter, lest he should be accused of undue confidence.

Verse 17
2 Corinthians 2:17. οὐ γάρ ἐσμεν ὡς κ. τ. λ.: for we are not as the many, viz., the ordinary teachers with whom you meet. The indirect reference is to his opponents at Corinth, though they are not named. At least he is more worthy to fill the high office of which he has been speaking than many who would be only too glad to usurp his authority; cf. chap. 2 Corinthians 4:2, 1 Thessalonians 2:3; 1 Thessalonians 2:5 for similar comparisons.— καπηλεύοντες τὸν λόγον τοῦ θεοῦ: who adulterate the word of God, i.e., the Divine message as revealed in the Gospel (the usual sense in the N.T. of ὁ λόγος τοῦ θεοῦ; cf. 2 Corinthians 4:2 and 2 Timothy 2:15). κάπηλος (Sirach 26:29) is “a huckster,” and is used in Isaiah 1:22 of one who adulterates wine; so the primary sense of καπηλεύειν is “to make merchandise of” (R.V. margin), which readily passed into “to corrupt” or “adulterate” for the purposes of trade.— ἀλλʼ ὡς ἐξ εἰλικρινείας f1κ. τ. λ.: but as of sincerity (our subjective attitude of mind), but as of God (the objective source of our message and of our commission to speak), in the sight of God (sc., in the consciousness of His presence; cf. 2 Corinthians 2:10 above), speak we in Christ, sc., as members of Christ’s Body, in fellowship with Him. This solemn and impressive confirmation of what has been said is repeated, chap. 2 Corinthians 12:19, κατέναντι θεοῦ ἐν χριστῷ λαλοῦμεν.

03 Chapter 3 
Verse 1
2 Corinthians 3:1. ἀρχόμεθα πάλιν ἑαυτοὺς συνιστ.: are we beginning again (sc., as, for instance, in 1 Corinthians 9:15; 1 Corinthians 14:18; 1 Corinthians 15:10, or possibly he alludes to 2 Corinthians 1:12 above; cf. chap. 2 Corinthians 5:12, 2 Corinthians 10:18 below) to commend ourselves? His opponents seem to have made this charge, which he is careful to repudiate again (2 Corinthians 10:12; cf. 2 Corinthians 12:11). The phrase ἑαυτον συνιστάνειν (or συνιστάναι, for both forms occur) is found four times in this Epistle (see reff.), and always in a bad sense, the prominent place of ἑαυτὸν signifying that there has been undue egotism; on the other hand, συνιστάνειν ἑαυτὸν, which occurs three times (see reff.), is always used in a good sense, of that legitimate commendation of himself and his message which every faithful minister will adopt. Neither form occurs elsewhere in the N.T. (unless Galatians 2:18, παραβάτην ἐμαυτὸν συνιστάνω, be regarded as an exception).— ἢ μὴ χρῄζομεν κ. τ. λ.: or do we need, as some do (i.e., the οἱ πολλοί of 2 Corinthians 2:17; τινες is his usual vague description of opponents; see 1 Corinthians 4:18; 1 Corinthians 15:12, chap. 2 Corinthians 10:2, Galatians 1:7, 1 Timothy 1:3; 1 Timothy 1:19), epistles of commendation to you or from you? Greek teachers used to give ἐπιστολαὶ συστατικαί (Diogenes Laert., vii. 87); for such commendatory mention cf. Acts 15:25 (of Judas and Silas to the Church at Antioch), Acts 18:27 (of Apollos to the Church at Corinth), Romans 16:1 (of Phœbe to the Church at Rome), chap. 2 Corinthians 8:16-24 (of Titus and his companions to the Church at Corinth); cf. also 1 Corinthians 16:3. St. Paul scouts the idea that he, who first brought the Gospel to Corinth, should need to present formal credentials to the Corinthian Church; and it would be equally anomalous that he should seek recommendations from them ( ἐξ ὑμῶν). He has testimonies to his character and office far superior to any that could be written on papyrus. These can be pointed to if any object that his Apostolic office was self-assumed, and that he delivers the Gospel message in his own way and on his own authority (Galatians 1:12).

Verses 1-3
2 Corinthians 3:1-3. THE CORINTHIANS ARE ST. PAUL’S “EPISTLE OF COMMENDATION”.

Verse 2
2 Corinthians 3:2. ἡ ἐπιστολὴ ἡμῶν κ. τ. λ.: ye are our epistle. They are his credentials. Cf. 1 Corinthians 9:2, where he tells them that they are the “seal” of his apostleship. Note the emphasis laid on ἐπιστολή by its position in the sentence.— ἐγγεγραμμένη ἐν ταῖς καρδίαις ἡμῶν: written in our hearts, i.e., in the heart of me, Paul (cf. 2 Corinthians 7:3); a somewhat unexpected, and, as it were, parenthetic application of the metaphor, suggested by the memory of his labours among them which had left an indelible impression upon his heart.— γινωσκ. καὶ ἀναγινωσκ. κ. τ. λ.: known and read of all men. This is the legitimate application of the metaphor, and is expanded in the next verse. The letter written on St. Paul’s heart was not open to the world; but the letter written on the heart of the Corinthians by Christ through St. Paul’s ministry was patent to the world’s observation, as it was reflected in their Christian mode of life. Facts speak louder than words. For the jingle γινωσκομένη … ἀναγινωσκομένη cf. Acts 8:30, γινώσκεις ἂ ἀναγινώσκεις, and see the note on 2 Corinthians 1:13 above.

Verse 3
2 Corinthians 3:3. φανερούμενοι ὅτι ἐστὲ κ. τ. λ.: being made manifest that ye are an epistle of Christ (sc., written by Christ), ministered by us (the Apostle conceiving of himself as his Master’s amanuensis).— ἐγγεγραμμένη οὐ μέλανι κ. τ. λ.: written not with ink, but with the Spirit of the living God; not in tables of stone but in tables that are hearts of flesh. This “writing” which the Corinthians exhibit is no writing with ink on a papyrus roll, but is the mystical imprint of the Divine Spirit in their hearts, conveyed through Paul’s ministrations; cf. Jeremiah 31:33, Proverbs 7:3. And this leads him to think of the ancient “writing” of the Law by the “finger of God” on the Twelve Tables, and to contrast it with this epistle of Christ on tables that are not of stone but are “hearts of flesh” (see reff.). For σάρκινος (cf. λίθινος, ὀστράκινος) see on 2 Corinthians 1:12 above.

Verse 4
2 Corinthians 3:4. πεποίθησιν δὲ τοιαύτην κ. τ. λ.: and such confidence have we through Christ towards God (cf. Romans 4:2; Romans 5:1 for a like use of πρὸς τὸν θεόυ). That is “we are sufficient for these things” (see 2 Corinthians 2:16-17); but he hastens to explain the true source of his confidence.

Verses 4-6
2 Corinthians 3:4-6. HIS SUCCESS IN THE MINISTRY OF THE NEW COVENANT IS ALTOGETHER DUE TO GOD.

Verse 5
2 Corinthians 3:5. οὐχ ὅτι ἱκανοί κ. τ. λ.: not that we are sufficient of ourselves to judge anything as from ourselves; sc., to judge rightly of the methods to be followed in the discharge of the Apostolic ministry; there is no thought here of the natural depravity of man, or the like. For the constr. οὐχ ὅτι … cf. 2 Corinthians 1:24 and reff. λογίζεσθαι is here used in its widest sense of carrying on any of the ordinary processes of reasoning (cf. 2 Corinthians 10:7, 2 Corinthians 12:6). The repetition ἀφʼ ἑαυτῶν … ἐξ ἑαυτῶν emphasises the statement of the need of God’s grace. St. Paul’s habit of dwelling on a word and coming back to it again and again (an artifice which the Latin rhetoricians called traductio) is well illustrated in this passage. We have ἱκανοί, ἱκανότης, ἱκάνωσεν; γραμμα (following ἐγγεγραμμένη in 2 Corinthians 3:2); διακονηθεῖσα, διάκονος, διακονία; and δόξα eight times between 2 Corinthians 3:7-11. With the sentiment ἡ ἱκανότης ἡμῶν ἐκ τοῦ θεοῦ, cf. 1 Corinthians 15:10 and chap. 2 Corinthians 12:9.

Verse 6
2 Corinthians 3:6. ὃς καὶ ἱκάνωσεν κ. τ. λ.: who also (“qui idem”; cf. 1 Corinthians 1:8) made us sufficient as ministers of the New Covenant—[ministers] not of the letter (i.e., the Law), but of the Spirit; for the letter killeth, but the Spirit giveth life. The Apostle’s opponents at Corinth were probably Judaisers (2 Corinthians 11:22), and thus the description of his office as the διακονία καινῆς διαθήκης leads him to a comparison and a contrast of the Old Covenant and the New. The “covenants” (Romans 9:4, Ephesians 2:12) between Jehovah and Israel were the foundation of Judaism. They began (not to speak of the Covenant with Noah) with the Covenant of Circumcision granted to Abraham (Genesis 17:2) and repeated more than once (Genesis 22:16; Genesis 26:3), which is often appealed to in the N.T. (Luke 1:72, Acts 3:25; Acts 7:8, etc.). This was not abrogated (Galatians 3:17) by the Covenant of Sinai (Exodus 19:5; cf., for its recapitulation in Moab, Deuteronomy 29:1), which, as the National Charter of Israel, was pre-eminently to a Hebrew “the Old Covenant”. The great prophecy of a Deliverer from Zion (Isaiah 59:21) is interpreted by St. Paul (Romans 11:27) as the “covenant” of which the prophet spoke in the next verse; and Jeremiah, in a passage (Jeremiah 31:31-33) from which the Apostle has just now (2 Corinthians 3:3 above) borrowed a striking image, had proclaimed a New Covenant with Israel in the future. The phrase had been consecrated to the Gospel, through its employment by Christ at the Institution of the Eucharist (Matthew 26:28, Luke 22:20, 1 Corinthians 11:25); and in that solemn context it bore direct allusion to the Blood of Sprinkling which ratified the Old Covenant of Sinai (Exodus 24:8). It is of this “New Covenant” that St. Paul is a διάκονος (Christ is its μεσίτης, Hebrews 9:15); i.e., he is a διάκονος οὐ γράμματος ἀλλὰ πνεύματος, not of the letter of the Law (as might be wrongly inferred from his statement in 2 Corinthians 3:3 that the ἐπιστολὴ χριστοῦ was “ministered” [ διακονηθεῖσα] by him), but of the “Spirit of the living God” (2 Corinthians 3:3). This is a much more gracious διακονία, inasmuch as the Law is the instrument of Death (cf. Romans 5:20; Romans 7:9; Romans 8:2, in all which passages the Apostle brings into closest connexion the three thoughts of the Law, Sin, and Death), but the Spirit of God is the Giver of Life (see reff. and cf. Galatians 3:21, where he notes that the law is not able, ζωοποιεῖν, “to give life”). It will be observed that the article is wanting before καινῆς διαθήκης, as it is before γράμματος and πνεύματος; but we need not on that account with the Revisers translate “a new covenant”. The expression “New Covenant,” like the words “Letter” (for the Law) and “Spirit” for the Holy Spirit, was a technical phrase in the theology of the day; and so might well dispense with the article. The contrast between “letter” and “Spirit” here (so often misunderstood, as if it pointed to a contrast between what is verbally stated and what is really implied, and so justified an appeal from the bare “letter” of the law to the principles on which it rests) is exactly illustrated by Romans 7:6, where St. Paul declares that the service of a Christian is ἐν καινότητι πνεύματος καὶ οὐ παλαιότητι γράμματος, i.e., “in newness of the Spirit and not in oldness of the letter”. And (though not so plainly) the same contrast is probably intended in Romans 2:29. In St. Paul’s writings πνεῦμα, when used for the human spirit, is contrasted with σῶμα (1 Corinthians 5:3), σάρξ (2 Corinthians 7:1) and νοῦς (1 Corinthians 14:14), but never with γράμμα. This is a technical term for the “Law” (like γραφή, Scripture; cf. 2 Corinthians 3:7, ἐν γράμμασιν), and is properly set over against the “Spirit” of God, whose office and work were first plainly revealed in the Gospel.

Verse 7
2 Corinthians 3:7. εἰ δὲ ἡ διακονία κ. τ. λ.: but if the Ministration of Death (see 2 Corinthians 3:6), written, and engraven in stones, came into existence in glory, etc. The reference is to the glory on the face of Moses (see reff.) when the Tables of the Law were brought down from Mount Sinai. St. Paul argues that for two reasons the glory of the New Covenant is greater, (i.) the former διακονία was one of condemnation, the latter of righteousness (2 Corinthians 3:9), and (ii.) the glory of the former was only a transient gleam, while that of the latter abides for ever (2 Corinthians 3:11). Of the first Tables which Moses broke in anger it is said that the writing was γραφὴ θεοῦ κεκολαμμένη ἐν τοῖς πλαξίν (Exodus 32:16); it is merely said of the second Tables that Moses wrote upon them “the words of the Covenant, the Ten Commandments” (Exodus 34:28). Nevertheless the tradition (see Philo, Vit. Mos., iii., 2) was that the second Tables, like the first, were not only “written” but “engraven” ( ἐντετυπωμένη), as the Apostle has it.— ὥστε μὴ δύνασθαι κ. τ. λ.: so that the Children of Israel could not (sc., through fear, Exodus 34:30) look steadfastly upon the face of Moses on account of the glory of his face, transient as it was. καταργεῖσθαι is nearly always, if not always (for 1 Corinthians 2:6 is doubtful), passive in St. Paul (Romans 6:6; Romans 7:2, 1 Corinthians 13:8; 1 Corinthians 15:26, Galatians 5:4), and as it must be taken passively in 2 Corinthians 3:14 below, there is a good deal to be said for regarding it as passive here and in 2 Corinthians 3:11; 2 Corinthians 3:13 (as the A.V. does; note, however, that the translation “which was to be done away” in this verse is wrong). Yet the sense seems to require the middle voice “which was passing away,” sc., even as he spoke to the people. The position of τὴν καταργουμένην gives it emphasis. Pfleiderer is guilty of the extravagant supposition that the whole story of the Transfiguration (cf. Luke 9:28 ff.) is built up on the basis of this passage (cf. μεταμορφούμεθα, 2 Corinthians 3:18), the disappearance of Moses and Elijah, leaving Jesus alone with His disciples, indicating that the glory of the Old Covenant was passing away ( καταργουμένην)!

Verses 7-11
2 Corinthians 3:7-11. DIGRESSION ON THE MINISTRY OF THE NEW COVENANT. IT IS (a) MORE GLORIOUS THAN THAT OF THE OLD.

Verse 8-9
2 Corinthians 3:8-9. πῶς οὐχὶ μᾶλλον κ. τ. λ.: how shall not rather the Ministration of the Spirit be with glory? For if the Ministration of Condemnation be glory (if we read τῇ διακονίᾳ we must render, with the American Revisers, “has glory”), much rather doth the Ministration of Righteousness exceed in glory. Cf. Romans 5:16, τὸ μὲν γὰρ κρίμα ἐξ ἑνὸς εἰς κατάκριμα, τὸ δὲ χάρισμα ἐκ πολλῶν παραπτωμάτων εἰς δικαίωμα, and Romans 8:1, οὐδὲν γὰρ νῦν κατάκριμα τοῖς ἐν χρ. ἰη. The phrase διακονοι δικαιοσύνης is used again at 2 Corinthians 11:15, as descriptive of the ministers of the New Covenant; it is an essential point of Pauline theology that “righteousness” is not of the “law” (Galatians 3:21). The argument is a minori ad majus.

Verse 10
2 Corinthians 3:10. καὶ γὰρ οὐ δεδόξασται: for that which hath been made glorious, sc., the Ministration of the Old Covenant, hath not [really] been made glorious in this respect, viz., on account of the surpassing glory (of the Ministration of the New Covenant); i.e., the surpassing glory of the second made the glory of the first seem nought. The phraseology of Exodus 34:35 ( τὸ πρόσωπον ΄ωσῆ … δεδόξασται) is still in the Apostle’s mind. ἐν τούτῳ τῷ μέρει has been otherwise explained as equivalent to “in this instance of Moses”; but it seems (see ref.) to be merely a redundant phrase, added for the sake of emphasis, introducing ἕνεκεν τῆς ὑπερβ. δόξ.

Verse 11
2 Corinthians 3:11. εἰ γὰρ τὸ καταργ. κ. τ. λ.: for if that which passes away was with glory, much more that which abideth is in glory. The difference of prepositions διὰ δόξης … ἐν δόξῃ should not be overlooked; the Ministration of the Old Covenant was only with a transient flush of glory, that of the New abides in glory (cf. esp. Hebrews 12:18-27). It is true that St. Paul sometimes changes his prepositions in cases where we find difficult to assign a sufficient reason (e.g., διά and ἐκ, Romans 3:30, Galatians 2:16); but that is no reason for confusing the force of διὰ and ἐν, when the preservation of the distinction between them adds point to the passage (cf. Romans 5:10, where διὰ and ἐν are again confused in the A.V.). See further on 2 Corinthians 6:8.

Verse 12
2 Corinthians 3:12. ἔχοντες οὖν τοιαύτην κ. τ. λ.: having therefore such a hope (sc., of the glorious Ministration of the Spirit, 2 Corinthians 3:8; cf. 2 Corinthians 3:4) we use great boldness of speech. The verses which follow are parenthetical down to 2 Corinthians 3:18, where the subject is again we, i.e., all Christian believers, as contrasted with Jews.

Verses 12-18
2 Corinthians 3:12-18. THE MINISTRY OF THE NEW COVENANT IS (b) OPEN, NOT VEILED, AS WAS THAT OF THE OLD. The illustration from the O.T. which is used in these verses has been obscured for English readers by the faulty rendering of the A.V. in Exodus 34:33. It would appear from that rendering, viz., “till Moses had done speaking with them he put a veil on his face,” that the object of the veil was to conceal from the people the Divine glory reflected in his face. But this is to misrepresent the original Hebrew, and is not the rendering given either by the LXX or by modern scholars. The R.V substitutes when for till in the verse just quoted, thus bringing out the point that the veil was used to conceal not the glory on the face of Moses, but its evanescence; it was fading even while he spoke, and this by his use of the veil he prevented the people from perceiving. When he “went in unto the Lord” again he took the veil off. The Apostle applies all this to the Israel of his day. Still a veil is between them and the Divine glory—a veil “upon their hearts” which prevents them from seeing the transitoriness of the Old Covenant; yet, as it was of old, if they turn to the Lord, the veil is removed, and an open vision is granted. St. Paul is fond of such allegorisings of the history of the Exodus; cf., e.g., 1 Corinthians 10:2, Galatians 4:25.

Verse 13
2 Corinthians 3:13. καὶ οὐ καθάπερ κ. τ. λ.: and (we put no veil upon our face) as Moses put a veil upon his face. The construction is broken, but the sense is obvious; cf., for a somewhat similar abbreviation, Mark 15:8, ὁ ὄχλος ἤρξατο αἰτεῖσθαι καθὼς ἐποίει αὐτοῖς.— πρὸς τὸ μὴ ἀτενίσαι κ. τ. λ.: to the end that the children of Israel should not look steadfastly on the end of that which was passing away, sc., the evanescence of the glory on Moses’ face. The A.V., “could not steadfastly look to the end of that which was abolished,” evidently takes τέλος as standing for Christ, the fulfilment of the Mosaic law (Romans 10:4). But this is not suitable to the context. πρὸς τό with an infinitive is sometimes found to express the aim or intention (never the mere result), as, e.g., Ephesians 6:11, 1 Thessalonians 2:9, 2 Thessalonians 3:8.

Verse 14
2 Corinthians 3:14. ἀλλʼ ἐπωρώθη τὰ νοήματα αὐτῶν: but their minds were blinded, sc., in reference to what they saw (cf. Romans 11:25); they took the brightness for an abiding glory (cf. Deuteronomy 29:4). πῶρος, which primarily means a kind of marble, came to mean, in medical writers, a hardening of the tissues; and hence we have πωρός, (1) to petrify, (2) to become insensible or obtuse, and so (3) it comes to be used of insensibility of the organs of vision, to blind. (See J. A. Robinson in Journal of Theological Studies, Oct., 1901, and cf. reff. above.)— ἄχρι γὰρ τῆς σήμερον ἡμέρας κ. f1τ. λ.: for until this very day at the reading of the Old Covenant the same veil remaineth unlifted (for it is only done away in Christ). (1) Some commentators take μὴ ἀνακαλυπτόμενον as a nominative absolute, and translate “the same veil remaineth, it not being revealed that it (sc., either the veil or the Old Covenant) is done away in Christ”. But the order of the words seems to force us to take the present participle with μένει—it having a merely explanatory force and being almost redundant. (2) Again both A.V. and R.V. (text), while translating the first part of the clause as we have done, render ὅ τι ἐν χρ. καταργεῖται “which veil is done away in Christ”. But it seems indefensible thus to take ὅ τι as equivalent to ὅ. (3) Field arrives at yet another rendering by taking κάλυμμα per synecdochem for the thing veiled, which is here declared to be the fact that the Old Covenant is done away in Christ. He renders “the same mystery remaineth unrevealed, namely, that it is done away in Christ”. But it is a grave objection to this that τὸ κάλυμμα has to be taken in a sense different from that which it has all through the rest of the passage. (4) We prefer, therefore (with Schmiedel and Schnedermann), to read ὅ τι as ὅτι, for, and to regard the phrase ὅτι ἐν χρ. καταργεῖται. as parenthetical: “until this day the veil remains unlifted (for it is only in Christ that it is done away)”; i.e., the Jews do not recognise the vanishing away of the glory of the Law, which yet is going on before their eyes. How completely Judaism was dissociated in St. Paul’s mind from Christianity is plain from the striking phrase ἡ παλαιὰ διαθήκη (here only found; but cf. 2 Corinthians 3:6), by which he describes the religious system of his own early manhood, which had only been superseded by ἡ καινὴ διαθήκη thirty years before he wrote this letter. ἀνάγνωσις is (see reff.) the public reading of the Law in the synagogues; it seems, however, unnecessarily ingenious to see here, with Schmiedel, an allusion in τὸ κάλυμμα to the covers in which the Synagogue Rolls were preserved.

Verse 15
2 Corinthians 3:15. ἀλλʼ ἕως σήμερον κ. τ. λ.: but unto this day, whensoever Moses (sc., the Law; cf. Acts 15:21) is read, a veil lieth upon their heart. It will be observed that the image has been changed as the application of Exodus 34:29 ff. proceeds: in that history the veil was upon the face of Moses; here it is upon the heart of the people, as God speaks to them through the medium of the Law (see above on 2 Corinthians 3:2 for a similar change in the application of the metaphor suggested by the word ἐπιστολή).

Verse 16
2 Corinthians 3:16. ἡνίκα δʼ ἄν κ. τ. λ.: but whensoever it, i.e., Israel, shall turn to the Lord, the veil is taken away; a paraphrase of Exodus 34:34, ἡνίκα δʼ ἄν εἰσεπορεύετο ΄ωσῆς ἔναντι κυρίου λαλεῖν αὐτῷ, περιῃρεῖτο τὸ κάλυμμα ἔως τοῦ ἐκπορεύεσθαι.

Verse 17
2 Corinthians 3:17. ὁ δὲ κύριος τὸ πνεῦμά ἐστιν: but the LORD, i.e., the Jehovah of Israel, spoken of in the preceding quotation, is the Spirit, the Author of the New Covenant of grace, to whom the new Israel is invited to turn (cf. Acts 9:35). It is quite perverse to compare 1 Corinthians 15:45 (where it is said that Christ, as “the last Adam,” became πνεῦμα ζωοποιοῦν) or Ignatius, Mag., § 15, ἀδιάκριτον πνεῦμα ὅς ἐστιν ἰησοῦς χριστός, and to find here an “identification” of Christ with the Holy Spirit. ὁ κύριος is here not Christ, but the Jehovah of Israel spoken of in Exodus 34:34; and in St. Paul’s application of the narrative of the Veiling of Moses, the counterpart of ὁ κύριος under the New Covenant is the Spirit, which has been already contrasted in the preceding verses (2 Corinthians 3:3; 2 Corinthians 3:6) with the letter of the Mosaic law. At the same time it is true that the identification of “the Lord” (i.e., the Son) and “the Spirit” intermittently appears afterwards in Christian theology. See (for reff.) Swete in Dict. Chr. Biog., iii., 115a.— οὖ δὲ τὸ πνεῦμα κ. τ. λ.: and where the Spirit of the Lord is, there is liberty; sc., in contradistinction to the servile fear of Exodus 34:30; cf. John 8:32, Romans 8:15, Galatians 4:7, in all of which passages the freedom of Christian service is contrasted with the bondage of the Law. The thought here is not of the freedom of the Spirit’s action (John 3:8, 1 Corinthians 12:11), but of the freedom of access to God under the New Covenant, as exemplified in the removal of the veil, when the soul turns itself to the Divine glory. “The Spirit of the Lord” is an O.T. phrase (see reff.). We now return to the thought of 2 Corinthians 3:12, the openness and boldness of the Apostolical service.

Verse 18
2 Corinthians 3:18. ἡμεῖς δὲ πάντες κ. τ. λ.: but we all, sc., you as well as I, all Christian believers, with unveiled face (and so not as Moses under the Old Covenant), reflecting as a mirror the glory of the Lord, sc., of Jehovah (see reff.), which is the glory of Christ (cf. John 17:24), are transformed into the same image, sc., of Christ (see reff.), from glory to glory (i.e., progressively and without interruption, and so unlike the transitory reflection of the Divine glory on the face of Moses; cf. Psalms 84:7, and on chap. 2 Corinthians 2:16 above), as from (not “by” as the A.V.) the Lord the Spirit; sc., our progress in glory is continuous, as becomes the work of the Spirit from whom it springs (John 16:14, Romans 8:11). The meaning of κατοπτρίζεσθαι (which is not found elsewhere in the Greek Bible) is somewhat doubtful, (i.) The analogy of 1 Corinthians 13:12, of Philo, Leg. All., iii., 33 (a passage where Exodus 33:18 is paraphrased, and which therefore is specially apposite here), and of Clem. Rom., § 36, would support the rendering of the A.V., “beholding as in a glass” (i.e., a mirror). This is also given in the margin of the R.V., and is preferred by the American Revisers. But such a translation is not appropriate to the context, for the Apostle’s thought is not of any indirect vision of the Divine glory, but of our freedom of access thereto and of perception thereof. It seems better therefore (ii.) to render with the R.V. (following Chrysostom) reflecting as in a mirror. And so the image conveyed is “that Christians having, like Moses, received in their lives the reflected glory of the Divine presence, as Moses received it on his countenance, are unlike Moses in that they have no fear, such as his, of its vanishing away, but are confident of its continuing to shine in them with increasing lustre (cf. 2 Corinthians 4:6 below); and in this confidence present themselves without veil or disguise, inviting enquiry instead of deprecating it, with nothing to hold back or to conceal from the eager gaze of the most suspicious or the most curious” (Stanley). The words κυρίου πνεύματος will bear various renderings: (a) the Lord of the Spirit, which is not apposite here, (b) the Spirit of the Lord, as the A.V. takes them and the Latin commentators generally, (c) the Spirit, which is the Lord, the rendering of Chrysostom, which is given a place in the R.V. margin, and (d) the Lord, the Spirit, πνεύματος being placed in apposition to κυρίου, neither word taking the article, as the first does not after the prep. ἀπό. We unhesitatingly adopt (d), the rendering of the R.V., inasmuch as it best brings out the identification of κύριος and πνεῦμα in 2 Corinthians 3:17. It is worth noticing that the phrase in the “Nicene” Creed τὸ πνεῦμα … τὸ κύριον τὸ ζωοποιόν is based on the language of this verse and of 2 Corinthians 3:6 above.

04 Chapter 4 
Verse 1
2 Corinthians 4:1. διὰ τοῦτο ἔχοντες κ. τ. λ.: wherefore, having this Ministration, sc., of the New Covenant, even as we received mercy (i.e., “even as we were mercifully granted it,” a favourite thought with St. Paul; cf. 1 Corinthians 7:25, 1 Timothy 1:13; 1 Timothy 1:16), we faint not; cf. 2 Timothy 1:7, οὐ γὰρ ἔδωκεν ἡμῖν ὁ θεὸς πνεῦμα δειλίας. He is still answering the question, “Who is sufficient for these things?” (2 Corinthians 2:16); but he, again, in the verses which follow, diverges from this main thought to answer the charge of insincerity which his opponents had brought against him. The tone of 2 Corinthians 4:1-6 is very like that of 1 Thessalonians 2:1-12, which offers several verbal parallels.

Verses 1-6
2 Corinthians 4:1-6. HE DELIVERS WITH FRANKNESS HIS MESSAGE OF CHRIST THE TRUE LIGHT.

Verse 2
2 Corinthians 4:2. ἀλλʼ ἀπειπάμεθα τὰ κρυπτὰ κ. τ. λ.: but we have renounced (the “ingressive aorist”; cf. ἐσίγησεν, Acts 15:12) the hidden things of shame; cf. Romans 13:12, Ephesians 4:22. The stress is on τὰ κρυπτά; it is the openness and candour of his ministry on which he insists (cf. John 3:20).— μὴ περιπατ. κ. τ. λ.: not walking in craftiness (see 2 Corinthians 10:3 and reff. above; περιπατεῖν = versari), nor handling deceitfully ( οὐδὲ ἐν δόλῳ, 1 Thessalonians 2:3, cf. chap. 2 Corinthians 2:17) the Word of God, sc., the Divine message with which we have been entrusted (cf. the charge brought against him and referred to in 2 Corinthians 12:16, viz., that being πανοῦργος he had taught the Corinthians δόλῳ); but by the manifestation of the truth (cf. 2 Corinthians 6:7, 2 Corinthians 7:14), sc., by plain statement of the truths of the Gospel in public preaching, commending ourselves (here is our Letter of Commendation, 2 Corinthians 3:1, and cf. note there) to every man’s conscience (lit. “to every conscience of men,” i.e., to every possible variety of the human conscience; cf. 1 Corinthians 9:22) in the sight of God. The appeal to conscience can never be omitted with safety, and any presentation of Christianity which is neglectful of the verdict of conscience on the doctrines taught is at once un-Apostolic and un-Christlike. These verses (2 Corinthians 4:1-6) have been chosen as the Epistle for St. Matthew’s Day, probably on account of the apparent applicability of 2 Corinthians 4:2 to the circumstances of St. Matthew’s call and his abandonment of a profession which was counted shameful. But of course ἀπειπάμεθα does not imply that St. Paul had ever been guilty of using crafty artifices such as he here repudiates once and for all.

Verse 3
2 Corinthians 4:3. εἰ δὲ καὶ κ. τ. λ.: but even if our gospel (sc., the good news we preach; see reff.) is veiled (returning again to the metaphor of 2 Corinthians 3:12-18), it is veiled in them, that are perishing; i.e., the fault lies with the hearers, not with the preacher (cf. 2 Corinthians 6:12, and see Romans 1:28). Blass (Gram. of N.T. Greek, § 41, 2) points out that ἐν τοῖς ἀπολλυμένοις is almost equivalent to “for them that are perishing” (cf. chap. 2 Corinthians 8:1 and 1 Corinthians 14:11 for a like use of ἐν).

Verse 4
2 Corinthians 4:4. ἐν οἷς ὁ θεὸς τοῦ αἰῶνος: among whom the god of this world, sc., Satan. αἰών is an “age,” a certain limit of time, and so ὁ αἰὼν οὑτός (1 Corinthians 1:20; 1 Corinthians 2:6) is “this present age,” over which the devil is regarded as having power (cf. Ephesians 2:2; Ephesians 6:12). We have the expression αἱ βασιλεῖαι τοῦ αἰῶνος τούτου in Ignatius (Romans , 6). Wetstein quotes a Rabbinical saying, “The true God is the first God, but Sammael (i.e., the evil angel who was counted Israel’s special foe) is the second God”. Many early writers, beginning with Origen and Irenæus, through dread of Gnostic speculations, dissociate ὁ θεός from τοῦ αἰῶνος τούτου, which they join with τῶν ἀπίστων. But this is a mere perversity of exegesis, suggested by controversial prejudice. Beliar is twice called “the ruler of this world” in the Ascension of Isaiah (ed. Charles, pp. 11, 24).— ἐτύφλωσε τὰ νοήματα τῶν ἀπίστων: hath blinded (the “ingressive aorist” again; cf. 2 Corinthians 4:2) the minds (cf. 2 Corinthians 3:14) of the unbelieving. Out of sixteen occurrences of the word ἀπιστος in the Pauline Epistles, fourteen are found in the Epp. to the Corinthians; it consistently means “unbelieving,” and is always applied to the heathen, not to the Jews (except, perhaps, Titus 1:15).— εἰς τὸ μὴ αὐγάσαι κ. τ. λ.: to the end that the light (lit. “the illumination”) of the gospel of the glory of Christ, who is the Image of God, should not dawn upon them. This is the force of αὐγάσαι, even if, as we seemingly must do, we omit αὐτοῖς from our text; αὐγή is the “dawn,” and αὐγάσαι is to be taken intransitively. The R.V. marginal rendering “that they should not see the light,” etc., does not suit the context so well. The A.V. “the light of the glorious gospel of Christ” is inadequate, as it does not bring out the force of the phrase τοῦ εὐαγγελίου τῆς δόξης. δόξης is the genitive of contents (cf. the similar phrase, 1 Timothy 1:11); the substance of the good tidings preached is the δόξα, the glorious revelation of Christ (cf. 2 Corinthians 4:6 below). That Christ is the Image or εἰκών of God is the statement of St. Paul which approaches most nearly in form to the λόγος doctrine of St. John (see reff. and, for the general sense, 1 Corinthians 11:3, Philippians 2:6; cf. Hebrews 1:3). P. Ewald, who maintains that St. Paul was acquainted with a Johannine tradition of our Lord’s words, finds in 2 Corinthians 4:3-4 reminiscences of conversations reported in the Fourth Gospel. Thus we have in consecutive verses (John 8:44-45) ὑμεῖς ἐκ τοῦ πατρὸς τοῦ διαβόλου ἐστὲ … οὐ πιστεύετέ μοι, and the expression ὁ θεὸς τοῦ αἰῶνος τούτου is comparable with ὁ ἄρχων τοῦ κόσμου τούτου (John 12:31; John 14:30; John 16:11). The parallels are certainly interesting; cf. also the phrase εἰκὼν τοῦ θεοῦ with John 8:19; John 8:42.

Verse 5
2 Corinthians 4:5. οὐ γὰρ ἑαυτοὺς κ. τ. λ.: for we preach not ourselves, but Christ Jesus as Lord (cf. 1 Corinthians 12:3, “No man can say, Jesus is Lord, but in the Holy Spirit”), and ourselves your slaves for Jesus’ sake (cf. 1 Corinthians 9:19 and chap. 2 Corinthians 1:24 above; see also 2 Corinthians 11:20 καταδουλοῖ).

Verse 6
2 Corinthians 4:6. ὅτι ὁ θεὸς κ. τ. λ.: seeing it is God who said “Light shall shine out of darkness” (a paraphrase of Genesis 1:3; cf. Psalms 112:4), who shined in our hearts to illuminate (others) with the knowledge of the glory of God in the Face of Christ. That is to say, there is nothing secret or crafty in the Ministration of the New Covenant; it is the proclamation of a second Fiat Lux (St. John 1:4; John 8:12) in the hearts of men (2 Peter 1:19). The image of 2 Corinthians 3:18 is thus preserved in this verse; we reflect the light which shines upon us from the Divine Glory, as manifested in Christ.

Verse 7
2 Corinthians 4:7. ἔχομεν δὲ τὸν θησαυρὸν κ. τ. λ.: but, sc., in contrast to the glowing and exultant phrases of 2 Corinthians 4:6, we have this treasure, sc., of “the light of the knowledge of the glory of God,” in earthen vessels. The comparison of man, in respect of his powerlessness and littleness in God’s eyes, to an earthen jar made by a potter for his own purposes and of any shape that he wills is common in the O.T. (Job 10:9, Isaiah 30:14, Jeremiah 19:11; see 2 Esdras 4:11), and St. Paul works out the idea in Romans 9:20 ff. He also distinguishes here and at 2 Timothy 2:20 between different kinds of σκεύη, illustrating thereby the difference between men; while he himself is elsewhere called σκεῦος ἐκλογῆς, and St. Peter calls woman ἀσθενέστερον σκεῦος (see reff.). In the present passage σκεῦος seems to be used specially for the human body (cf. 2 Esdras 7 (88), vas corruptibile), as the thought in the Apostle’s mind is (mainly) of his own physical infirmities; the figure being derived from the ancient custom of storing gold and silver in earthenware pots. The treasure of the Gospel light is contained in an “earthen vessel,” a frail body which may (seemingly) at any moment succumb (cf. Job 4:19 and see 2 Corinthians 5:1 below). This may appear surprising, that so great a treasure should seem to be exposed to the mishaps which may befall the perishable jar in which it is contained; but yet (though St. Paul does not pursue this line of thought here) it is the very principle of the Incarnation that the heavenly is revealed and received through the earthly, for “the Word became flesh” (St. John 1:14).— ἵνα ἡ ὑπερβολὴ τῆς δυνάμεως κ. τ. λ.: that the exceeding greatness of the power, sc., which triumphs over all obstacles, may be God’s and not from ourselves. The weakness of the instrument is to demonstrate the Divinity of the power which directs it (cf. chap. 2 Corinthians 12:9 and 1 Corinthians 2:5).

Verses 7-15
2 Corinthians 4:7-15. HIS BODILY WEAKNESS DOES NOT ANNUL THE EFFECTS OF HIS MINISTRY.

Verse 8-9
2 Corinthians 4:8-9. ἐν παντὶ θλιβόμενοι κ. τ. λ.: with a sudden change of metaphor, the Apostle now thinks of himself as a soldier engaged with an apparently stronger foe, and at every moment on the point of defeat; and in four pairs of antithetical participles he describes his condition: in every direction pressed hard, but not hemmed in; bewildered, but not utterly despairing; pursued, but not forsaken (i.e., abandoned to the pursuing foe); struck down (as by an arrow; cf. Xen., Cyr., i., 3, 14 for this use of καταβάλλειν), but not destroyed. The general sense is much like that of Proverbs 24:16, Micah 7:8; cf. also chap. 2 Corinthians 11:23-30. στενοχωρία is nearly always (in N.T.) coupled with θλῖψις (cf. Romans 2:9; Romans 8:35, chap. 2 Corinthians 6:4, and Isaiah 8:22; Isaiah 30:6). With the play on words ἀπορούμενοι … ἐξαπορούμενοι, which it is difficult to reproduce in English, see on 2 Corinthians 1:13 above. The phrase ἐν παντί occurs no less than nine times again in this Epistle (see chap. 2 Corinthians 6:4, 2 Corinthians 7:5; 2 Corinthians 7:11; 2 Corinthians 7:16, 2 Corinthians 8:7, 2 Corinthians 9:8; 2 Corinthians 9:11, 2 Corinthians 11:6; 2 Corinthians 11:9), though only once elsewhere (1 Corinthians 1:5) in St. Paul’s writings.

Verse 10-11
2 Corinthians 4:10-11. The climax of the preceding antithesis is now reached: “Dying, yet living” (cf. 2 Corinthians 6:9). πάντοτε τὴν νέκρωσιν κ. τ. λ.: always bearing about in the body the dying of Jesus, that the Life also of Jesus may be manifested in our body; for we which live are ever being delivered over to death (cf. 2 Corinthians 11:23 below) for Jesus’ sake, that the Life also of Jesus may be manifested in our mortal flesh. The key to the interpretation of 2 Corinthians 4:10 is to observe that 2 Corinthians 4:11 is the explanation of it ( ἀεὶ γὰρ κ. τ. λ.); the two verses are strictly parallel: “our mortal flesh” of 2 Corinthians 4:11 is only a more emphatic and literal way of describing “our body” of 2 Corinthians 4:10. Hence the bearing about of the νέκρωσις of Jesus must be identical with the continual deliverance to death for His sake. Now the form νέκρωσις (see reff.) is descriptive of the process of “mortification”; and the νέκρωσις τοῦ ἰησοῦ must mean the νέκρωσις to which He was subject while on earth (gen. subjecti). The phrase περιφέρειν τὴν νέκρωσιν τοῦ ἰησοῦ conveys, then, an idea comparable to that involved in other Pauline phrases, e.g., “to die daily” (1 Corinthians 15:31), “to be killed all the day long” (Romans 8:36, a quotation from Ps. 43:22), “to know the fellowship of His sufferings, becoming conformed unto His death” (Philippians 3:10), “to fill up that which is lacking of the afflictions of Christ in my flesh” (Colossians 1:24), the conception of the intimate union in suffering between Christ and the Christian having been already touched on in 2 Corinthians 1:5. And such union in suffering involves a present manifestation in us of the Life of Christ, as well as ultimate union with Him in glory (Romans 8:17, cf. John 14:19). The phrases “if we have become united with Him by the likeness of His death, we shall be also by the likeness of His resurrection,” and “if we died with Christ, we believe that we shall also live with Him” (Romans 6:5; Romans 6:8), though verbally similar, are not really parallel to the verse before us, for they speak of a death to sin in baptism, while this has reference to actual bodily suffering in the flesh. And the inspiring thought of 2 Corinthians 4:10-11 of the present chapter is that Union with Christ, unto death, in life, has as its joyful consequence Union with Christ, unto life, in death. It is the paradox of the Gospel over again, ὁ ἀπολέσας τὴν ψυχὴν αὐτοῦ ἕνεκεν ἐμοῦ εὑρήσει αὐτήν (Matthew 10:39). It will be observed that the best MSS. give in 2 Corinthians 4:10 τοῦ ἰησοῦ. It is worth noticing that while in the Gospels the proper name’ ιησοῦς generally takes the article, in the Epistles it is generally anarthrous. In addition to the example before us, the only other passage where St. Paul writes ὁ ἰησοῦς is Ephesians 4:21 (cf. Blass, Gram. of N.T. Greek, § 46. 10).

Verse 12
2 Corinthians 4:12. The manifestation of Christ’s Life in the Apostle’s daily νέκρωσις is thus visible to the world and especially to his converts.— ὥστε ὁ μὲν θάνατος κ. τ. λ.: so then Death worketh in us (see on 2 Corinthians 1:6), but Life in you, i.e., the Risen Life of Christ, the source of present grace as of future glory. It is this latter aspect of ζωή, viz., as the life after death, to which his thoughts now turn.

Verse 13
2 Corinthians 4:13. ἔχοντες δὲ τὸ αὐτὸ πν. κ. τ. λ.: but, sc., despite our bodily weakness and the “working of death in us” of 2 Corinthians 4:12, having the same spirit of faith, sc., as the Psalmist, according to that which is written, “I believed, and therefore I spoke,” we also believe, and therefore also we speak, sc., as the Psalmist did. The exact meaning of Psalms 115:1 in the original is hard to fix; but the context would not naturally suggest the beautiful thought here read into it. That faith must find expression, that it cannot be silent, is the Apostle’s adaptation of the words. With τὸ πνεῦμα τῆς πίστεως cf. Romans 8:15, 1 Corinthians 4:21, Galatians 6:1, Ephesians 1:17, 2 Timothy 1:7, etc. Deissmann (Neue Bibelstudien, p. 78) illustrates the introductory formula of citation here employed by the legal formula κατὰ τὰ προγεγραμμένα which occurs in a Fayyûm papyrus of 52 A.D.

Verse 14
2 Corinthians 4:14. Despite the contrast between death in us and life in you (2 Corinthians 4:12), we trust that we too shall share in that Risen Life of Christ. εἰδότες ὅτι κ. τ. λ.: knowing that He who raised up the Lord Jesus (see reff.) shall raise up us also with Jesus, sc., on the Day of the general Resurrection (1 Thessalonians 4:14), and shall present us with you (see reff.). Observe that the A.V. “shall raise up us also by Jesus” depends on a wrong reading, and perverts the sense. It would appear from this passage that the Apostle did not hope to be alive at the Second Advent of Christ (cf. 2 Corinthians 1:8, 1 Corinthians 15:52), although at an earlier period he seems to have cherished such an expectation (1 Thessalonians 4:15).

Verse 15
2 Corinthians 4:15. τὰ γὰρ πάντα διʼ ὑμᾶς κ. τ. λ.: (With you, I say) for all things (cf. 1 Corinthians 3:22) are for your sakes (cf. 2 Corinthians 1:6), that the grace, being multiplied, sc., to me, through the (prayers of the) greater number of you, may cause the thanksgiving to abound unto the glory of God. Cf. 2 Corinthians 1:11, a closely parallel passage, and Philippians 1:19. Except that we have deemed it necessary to translate τῶν πλειόνων literally (see on 2 Corinthians 2:6), the above is the rendering of the R.V. The A.V. “that the abundant grace might through the thanksgiving of many redound to the glory of God” can hardly be possible, and the position of πλεονάσασα in the sentence seems to require that the words be connected as in R.V. For the transitive significance of περισσεύω see reff.

Verse 16
2 Corinthians 4:16. διὸ οὐκ ἐγκακοῦμεν κ. τ. λ.: wherefore, sc., because of the thought in 2 Corinthians 4:14, we faint not (repeated from 2 Corinthians 4:1); but even though our outward man is decaying, yet our inward man is being renewed day by day. That is, even though (note εἰ καί with the indicative as introducing not a mere contingency, but a matter of fact; see reff. 2 Corinthians 4:3) the “earthen vessel” (2 Corinthians 4:7) of my body is subject to a continual νέκρωσις (2 Corinthians 4:10) and decay, yet my true self is daily renewed by Divine grace; it is in hope of the consummation of this “renewal” that I faint not (cf. Isaiah 40:30). The contrast between ὁ ἔξω ἡμῶν ἄνθρωπος and ὁ ἔσω ἡμῶν ἅνθρωπος has verbal parallels in Romans 7:22, Ephesians 4:22-23, Colossians 3:9 (cf. also 1 Peter 3:4), but they are not quite apposite, as in those passages the thought is of the difference between the lower and higher nature, the “flesh” and the “spirit,” whereas here the decay of the bodily organism is set over against the growth in grace of the man himself; cf. the expression of Plato, ὁ ἐντὸς ἄνθρωπος (Republ., ix., p. 589). The phrase ἡμέρᾳ καὶ ἡμέρᾳ is a Hebraism; it is not found in this exact form in the LXX, but it might well be a rendering of יוֹם ריוֹם (cf. Genesis 39:10, Psalms 68:19, Esther 3:4).

Verses 16-18
2 Corinthians 4:16-18. HE IS SUSTAINED BY A GLORIOUS HOPE.

Verse 17
2 Corinthians 4:17. τὸ γὰρ παραυτίκα κ. τ. λ.: for our present light burden of affliction worketh out for us more and more exceedingly an eternal heavy burden of glory; cf., for the thought (ever full of consolation to the troubled heart), Psalms 30:5, Isaiah 54:7, Matthew 5:11, Hebrews 12:11, 1 Peter 1:6; 1 Peter 5:10, and especially Romans 8:18. παραυτίκα does not refer (as the A.V. and R.V. would suggest) to the brief duration of temporal affliction, but only to its being present with us now, as set over against the future glory (see reff.). τὸ ἐλαφρόν τῆς θλίψεως offers a good instance of “the most classical idiom in the language of the N.T.” (Blass)—especially frequent in St. Paul—according to which a neuter singular adjective is used as if it were an abstract noun; cf. chap. 2 Corinthians 8:8, Romans 8:3, 1 Corinthians 1:25, Philippians 3:8, etc., for a like construction. καθʼ ὑπερβολὴν εἰς ὑπερβολήν is another Hebraism (see last verse), מאר מאר = “exceedingly”; it cannot qualify βάρος (as the A.V. takes it) or αἰώνιον, but must go with κατεργάζεται, as above (cf. Galatians 1:13). Stanley points out that the collocation βάρος δόξης may be suggested by the fact that the Hebrew כָּבַד means both “to be heavy” (Genesis 18:20, Job 6:3) and “to be glorious” (Job 14:21); cf. the ambiguity in the Latin gravitas.

Verse 18
2 Corinthians 4:18. μὴ σκοπούντων ἡμῶν τὰ βλεπόμενα f1κ. τ. λ.: while we look not at the things which are seen (cf. chap. 2 Corinthians 5:7), but at the things which are not seen: for the things which are seen are temporal, sc., for the moment, but the things which are not seen are eternal, sc., for the ages; cf. Romans 8:24, Hebrews 11:1. Wetstein quotes a good parallel to this splendid sentence from Seneca (Ep. 59); “Ista imaginaria sunt, et ad tempus aliquam faciem ferunt. Nihil horum stabile nec solidum est … mittamus animum ad ea, quae aeterna sunt.”

05 Chapter 5 

Verse 1
2 Corinthians 5:1. οἴδαμεν γὰρ κ. τ. λ.: for (in explanation of 2 Corinthians 4:17) we know, sc., we Christians (cf. Romans 7:14, 1 Corinthians 8:1), that if our earthly ( ἐπίγειος as contrasted with ἐπουράνιος; see reff.) tabernacle-house be dissolved, etc. Despite the fact that he was himself a σκηνοποιός (Acts 18:3), this is the only place where St. Paul employs any of the terms correlative to σκηνή. It is natural to think of the temporary character of the σκῆναι used by the Chosen People in the desert wanderings, an idea which is probably present in 2 Peter 1:14, ἡ ἀπόθεσις τοῦ σκηνώματός μου; but the use of σκῆνος as a depreciatory term for the “bodily frame” (R.V. mg.) is borrowed, as Field has shown, from the Pythagorean philosophy. It is the “tenement house,” the “earthen vessel” (see 2 Corinthians 4:7), and is called in Wisdom of Solomon 9:15, τὸ γεῶδες σκῆνος. καταλύειν (see reff.) is often used of the “destruction” of a house; and the application of the word “dissolution” for death is probably derived from this passage.— οἰκοδομὴν ἐκ θεοῦ κ. τ. λ.: we have (i.e., at the very moment of bodily dissolution, when the Resurrection takes place, according to the Apostle’s thought here; see Charles’ Eschatology, pp. 395, 400) a building from God, sc., not built up by the natural processes of growth but the direct gift of God, a house not made with hands (this being added to emphasise its “supernatural” character; the σκῆνος of the natural body is also, of course, ἀχειροποίητον, and so the idea is not as fitly in place as at Hebrews 9:11; Hebrews 9:24, but it is suggested by the word οἰκία. It is just possible that his own trade of tent-making may have been in his mind at the moment), eternal, in the heavens. Cf. Luke 16:9, αἰωνίους σκηνάς; as he has just said (2 Corinthians 4:18) τὰ μὴ βλεπόμενα αἰωνία. It will be observed that here αἰωνίος is used with the special intention of emphasising the permanent character of the heavenly house, in contrast with the earthly house which is dissolved; it is therefore not accurate to say (as is sometimes said) that αἰωνίος never connotes length of time, although it is true that in St. John it is a “qualitative” rather than a “quantitative” term.

Verses 1-5
2 Corinthians 5:1-5. His expectation of a Glorified Body hereafter; and his desire to survive until the Second Advent.

Verse 2
2 Corinthians 5:2. καὶ γὰρ ἐν τούτῳ κ. τ. λ.: for indeed in this, sc., in this tabernacle (cf. 2 Corinthians 5:3), we groan, sc., being weighed down by the body, longing to be clothed upon, i.e., to have the heavenly body put on in addition, like an outer garment over our mortal flesh, with our habitation which is from heaven, sc., which is brought thence by the Lord at His Coming (cf. 1 Thessalonians 4:16, Revelation 21:2, and Ascension of Isaiah (ed. Charles), iv. 16, ix. 17). The verb ἐπιποθεῖν always expresses in St. Paul a yearning for home; here it is used of the heavenly home-sickness of the saints.

Verse 2-3
2 Corinthians 5:2-3 and 2 Corinthians 5:4 form two parallel sentences, both introduced by καὶ γάρ, of which either may be used to elucidate the other. Both bring out the Apostle’s shrinking from death, i.e., the act of dying, and his half-expressed anxiety that he may survive until the Day of Christ (cf. 1 Thessalonians 4:15).

Verse 3
2 Corinthians 5:3. εἴ γε καὶ ἐνδυσάμενοι κ. τ. λ.: if so be that ( εἴ γε = siquidem; cf. Ephesians 3:2; Ephesians 4:21, Colossians 1:23) we shall be found also clothed, sc., with the heavenly body (note ἐνδυς., not ἐπενδυς., which would only be appropriate of the body to be “superindued” in the case of one surviving to the Second Advent), not naked, sc., disembodied spirits at the Day of His Appearing, a condition from the thought of which he shrinks. γυμνός was commonly used in this sense in Greek philosophy; Alford quotes Plato, Cratyl., p. 277 c., ἡ ψυχὴ γυμνὴ τοῦ σώματος (see 1 Corinthians 15:37); cf. also Philo de Hum., 4, τῆς ψυχῆς ἀπογυμνουμένης.

Verse 4
2 Corinthians 5:4. καὶ γὰρ οἱ ὄντες κ. τ. λ.: for indeed we who are in the body (see 2 Corinthians 5:1) groan, being burdened (cf. Wisdom of Solomon 9:15, φθαρτὸν σῶμα βαρύνει ψυχήν), not for that ( ἐφʼ ᾧ; cf. Romans 5:12) we would be unclothed (cf. 2 Esdras 2:45) but clothed upon, that what is mortal may be swallowed up of life, i.e., that the mortal body may, without passing through death, be absorbed, as it were, in the heavenly body which is to be superindued (cf. Isaiah 25:8). The double metaphor in these verses from that of a house to that of a garment is quite in St. Paul’s manner. Stanley finds the explanation of both “in the image which both from his occupation and his birthplace would naturally occur to the Apostle, the tent of Cilician haircloth, which might almost equally suggest the idea of a habitation and of a vesture” (cf. Psalms 104:2). The truth is that no single metaphor could possibly convey to the mind a true conception of heaven or of the condition of the blessed. We may speak of the heavenly home as a place ( οἰκητήριον), but we have to remind ourselves that it is rather a state here expressed by the image of heavenly vesture.

Verse 5
2 Corinthians 5:5. ὁ δὲ κατεργασάμενος κ. τ. λ.: now He that worked us up for this very thing, sc., the change from mortality to life, is God (cf. 2 Corinthians 4:6 and especially 2 Corinthians 1:21 for the form of the sentence), who gave to us the earnest of the Spirit; cf. Romans 8:11. The “Holy Spirit of promise” is “an earnest of our inheritance” (Ephesians 1:14; see above on 2 Corinthians 1:22).

Some theologians, e.g., Martensen, take a somewhat different view of 2 Corinthians 5:1-5, and interpret them as implying St. Paul’s belief in a body of the intermediate state between death and judgment, distinct at once from the “earthly tabernacle” and the “heavenly house,” which latter will be “superindued” at the Second Advent. But (a) there is no hint elsewhere in the N.T. of such an ad interim body; (b) the “house” which “we have” at death is described in 2 Corinthians 5:1 not as temporary, but as “eternal”. This it is which enables him to face death with courage; he would shrink from any γυμνότης or disembodied condition, and—so far as the “body” is concerned—he does not contemplate any further change at the Day of Judgment. If it might be so, he is reverently anxious to live until the Parousia, and then to be “superindued”; but even if he is to pass through the gate of death he is content. See Salmond’s Christian Doctr. of Immortality, p. 565 ff.

Verse 6
2 Corinthians 5:6. θαρροῦντες οὖν κ. τ. λ.: being therefore, sc., on account of “the earnest of the Spirit” (2 Corinthians 5:5), always, sc., in any event, whether we die before the Day of Christ or survive to see it in the flesh, of good courage, and knowing that whilst we are at home in the body (see reff.) we are absent from the Lord, sc., from Christ, our true home. The O.T. phrase that man is a sojourner only ( παρεπίδημος) on the earth (Psalms 38:13; cf. Hebrews 11:13) is verbally comparable with this ἐνδημοῦντες … ἐκδημοῦμεν; but the idea here is rather that of the body as the temporary habitation of the man’s self (cf. 2 Corinthians 5:1). We are citizens of earth, but our true πολίτευμα is ἐν οὐρανοῖς (Philippians 3:20).

Verses 6-8
2 Corinthians 5:6-8. IN ANY CASE TO BE WITH CHRIST IS BEST.

Verse 7
2 Corinthians 5:7. διὰ πίστεως γὰρ κ. τ. λ.: for we walk by faith (cf. John 20:29, and chap. 2 Corinthians 4:18), i.e., in a state of faith (see note on διά with the gen. of attendant circumstances 2 Corinthians 2:4), not by appearance ( εἶδος, as the reff. show, must be thus translated = quod aspicitur; but nevertheless the rendering of A.V. and R.V. “not by sight,” though verbally inexact, conveys the sense. cf. Hebrews 11:1, ἔστιν δὲ πίστις … πραγμάτων ἔλεγχος οὐ βλεπομένων, and 1 Corinthians 13:12). The verse is parenthetical and explanatory of the sense in which we are “absent from the Lord”.

Verse 8
2 Corinthians 5:8. θαρροῦμεν δὲ κ. τ. λ.: nay (the δέ is resumptive of the thought in 2 Corinthians 5:6, which has been interrupted by 2 Corinthians 5:7, the grammatical structure involving an anacoluthon), we are of good courage (for this is demanded even of the most faithful by the prospect of death) and are well-pleased (see reff. for cases where εὐδοκεῖν is used of men, not of God) rather to be away from the home of the body and to be at home with the Lord (cf. John 1:1 for such a use of πρός). Even if we must die before the Second Advent, we would say, we are content, for this absence from the body will be presence with Christ (cf Luke 23:43, Philippians 1:21-23), though the glory of that Presence shall not be fully manifested until the Day of the Parousia.

Verse 9
2 Corinthians 5:9. διὸ καὶ φιλοτιμούμεθα κ. τ. λ.: wherefore also we make it our ambition (see reff.), whether at home or away from home, sc., whether at His coming He finds us “in the body” or “out of the body,” to be well pleasing to Him; cf. Romans 14:8, Philippians 1:20, 1 Thessalonians 5:10.

Verse 9-10
2 Corinthians 5:9-10. WE MUST REMEMBER THE JUDGMENT TO COME.

Verse 10
2 Corinthians 5:10. τοὺς γὰρ πάντας κ. τ. λ.: for (explanatory of the reason of our desire to be “well-pleasing” to Him) we all ( τοὺς πάντας is emphatic, not only Paul who has been speaking of himself as ἡμεῖς, but “all of us” quick as well as dead) must be made manifest. The A.V. “appear” weakens the force of the word; the Day of Judgment is to be a day when men’s characters shall be made patent to the world, and to themselves, as they have always been to God; cf. Mark 4:22, Romans 2:16; Romans 14:10, 1 Corinthians 4:5, Revelation 20:12.— ἔμπροσθεν τοῦ βήμ κ. τ. λ.: before the judgment-seat of Christ. In the N.T. (see reff.) βῆμα is always used (except in the quotation Acts 7:5) of the official seat of a judge, although twice in the LXX (Nehemiah 8:4, 2 Maccabees 13:26), as generally in classical Greek, it stands for the pulpit from which a formal speech is made.— ἵνα κομίσηται ἕκαστος κ. τ. λ.: that each one may receive, i.e., obtain the wages of (see reff.), the things done through the medium of the body (cf. Plato’s phrase αἰσθήσεις αἱ διὰ τοῦ σώματος, cited by Meyer; there is no need to identify διὰ τοῦ σώματος with ἐν τῷ σώματι of 2 Corinthians 5:6 as the A.V. and R.V. do) according to what he did, sc., in this present life (note the aorist and cf. Luke 12:47), whether it be good or bad (cf., for this constr. of εἴτε … εἴτε, Ephesians 6:8, Philippians 1:18). Similar expressions are used of a future judgment, at, e.g., Ps. 61:13, Proverbs 24:12, Jeremiah 17:10; Jeremiah 32:19 (cf. Job 34:11?) in the O.T., and in the N.T. at Romans 2:6; Romans 14:12, 1 Peter 1:17, in all of which passages the power of judgment is ascribed to the Eternal Father. But He “hath given all judgment unto the Son” (John 5:22), and thus Christ is repeatedly spoken of as the future Judge of men, e.g., Matthew 16:27, Acts 17:31, Revelation 2:23; Revelation 22:12, and esp. Matthew 25:31-46. Cf. Luke 21:36, σταθῆναι ἔμπροσθεν τοῦ υἱοῦ τοῦ ἀνθρώπου. And so (from the present verse) the variant χριστοῦ has crept into the parallel passage, Romans 14:10, πάντες γὰρ παραστησόμεθα τῷ f1βήματι τοῦ θεοῦ. A reference to the O.T. parallels makes it tolerably plain that the statement that men will be judged according to their works is a broad and general one, and that to find a difficulty, as the Fathers did, in the case of the death of infants (whether baptised or unbaptised), who are incapable of self-conscious and voluntary actions, is quite perverse.

Verse 11
2 Corinthians 5:11. εἰδότες οὖν τὸν φόβον κ. τ. λ.: knowing, therefore, sc., because of the conviction expressed in 2 Corinthians 5:10, the fear of the Lord, sc., as Judge (cf. Hebrews 10:31), we persuade men, sc., of our sincerity, but we have been (already) made manifest to God, as we shall be at the Day of Judgment (see 2 Corinthians 5:10). To regard πείθομεν (cf. Acts 12:20, Galatians 1:10) as referring to a “persuading” of the truths of Christianity is to depart from the context. He is now returning to the question at 2 Corinthians 3:1, and he has explained the motives of his ministry and the obligations to sincerity of speech which bind him. We should expect (in classical Greek) ἀνθρώπους μὲν πείθ. κ. τ. λ., but the omission of μέν does not destroy, though it obscures, the antithesis. It would be out of place to speak of “persuading” God of our sincerity; to Him we are “made manifest” whether we will or no.— ἐλπίζω δὲ κ. τ. λ.: and I hope (as we say, “I trust”) we have been made manifest also in your consciences; see 2 Corinthians 4:2 for a similar appeal.

Verses 11-13
2 Corinthians 5:11-13. REITERATION OF HIS SINCERITY OF PURPOSE.

Verse 12
2 Corinthians 5:12. οὐ γὰρ πάλιν κ. τ. λ.: we are not again (see 2 Corinthians 3:1, and the note there; he takes up this theme again after a long digression) commending ourselves to you, but [write these things] as giving you occasion of glorying on our behalf. We must understand in the latter clause some such words as γράφομεν ταῦτα: there are similar anacolutha at 2 Corinthians 7:5, 2 Corinthians 8:18.— ἵνα ἔχητε πρὸς τοὺς κ. τ. λ.: that ye may have it, sc., some καύχημα or matter of glorying, against those who glory in outward appearance and not in heart, sc., against his opponents at Corinth. The phrase προσώπῳ οὐ καρδία occurs in 1 Thessalonians 2:17 in the sense of πνεύματι οὐ σώματι (cf. 1 Corinthians 5:3, Colossians 2:5); but a better parallel for the present passage is 1 Samuel 16:7, where Samuel is told that while man looks εἰς πρόσωπον, God looks εἰς καρδίαν. So St. Paul here refers to teachers who lay stress on the outward appearance and the “face” (see note 2 Corinthians 1:11) of things, such as a man’s enthusiasms and visions (2 Corinthians 12:1 and 2 Corinthians 5:13), or his eloquence (chap. 2 Corinthians 10:10), or his letters of commendation (2 Corinthians 3:1), or his Jewish birth (2 Corinthians 11:22), or his personal intimacy in the flesh with Christ (2 Corinthians 5:16)—rather than on the inward motive and “heart” of his message.

Verse 13
2 Corinthians 5:13. εἴτε γὰρ ἑξέστημεν κ. τ. λ.: for whether (see on 2 Corinthians 1:6 for constr.) we are beside ourselves, it is unto God; or whether we are of sober mind, it is unto you (note the dat. commodi). At a later period Festus told Paul that he was mad (Acts 26:24), so impressed was he with the Apostle’s enthusiasm; and it is probable that the anti-Pauline party at Corinth were not slow to point to the “visions and revelations of the Lord” which St. Paul claimed for himself (chap. 2 Corinthians 12:1-6), and to the facility with which he spoke “with tongues” (1 Corinthians 14:18), as proofs of his madness. A similar accusation was made against his Master (Mark 3:21). But St. Paul bids them (2 Corinthians 5:12) look a little deeper, and not judge by mere outward phenomena such as these. He repeatedly asks them to bear with his seeming foolishness (chap. 2 Corinthians 11:1; 2 Corinthians 11:16-17, 2 Corinthians 12:6; 2 Corinthians 12:11). It is possible that a charge of a contrary nature had been also made by his opponents, and that his regard for other men’s prejudices (1 Corinthians 9:20), and the “craftiness” with which he caught the Corinthians “with guile” (chap. 2 Corinthians 12:16), were urged as savouring more of worldly wisdom than of true piety. His answer to both charges is contained in this verse. If he has exceeded the bounds of moderation, it is in his moods of highest devotion, when he is pouring out his soul to God and not to man; if he has exercised a sober prudence in his dealings with his converts, it is all for their sakes, and not for selfish ends.

Verse 14
2 Corinthians 5:14. ἡ γὰρ ἀγάπη τοῦ χρ. κ. τ. λ.: for the Love of Christ constraineth us, sc., within the limits laid down in 2 Corinthians 5:13. The words are often quoted as meaning that the love which Christians bear to Christ is the supreme motive of the Christian life; but however true this is in itself, it is not the meaning of the Apostle here. The genitive of the person after ἀγάπη is in St. Paul’s Epistles always subjective (cf. ἡ ἀγάπη τοῦ θεοῦ, Romans 5:5; Romans 8:39, chap. 2 Corinthians 13:13, 2 Thessalonians 3:5, and cf. also Romans 15:30, Ephesians 2:4, Colossians 1:13, and for ἡ ἀγ. τοῦ χρ. reff. above); i.e., “the Love of God” and “the Love of Christ” signify with him the love which God and Christ bear towards ( εἰς) man. (St. Paul often uses the verb ἀγαπάω to express man’s love to God, but never the substantive ἀγάπη), St. John’s usage varies, the genitive sometimes being objective and sometimes subjective (cf. John 5:42 and 1 John 2:5; 1 John 2:15; 1 John 3:17; 1 John 4:9; 1 John 5:3; see also Luke 11:42), but St. Paul’s is not doubtful. The “Love of Christ” here, then, is the love which Christ has for us, not the love which we bear to Him; the constraining power of Christian ministration and service is more effective and stable than it would be if it sprang from the fickle and variable affections of men (cf. John 15:16).

Verses 14-16
2 Corinthians 5:14-16. IT IS NOT THE KNOWLEDGE OF CHRIST IN HIS EARTHLY LIFE, BUT THE LOVE WHICH CHRIST HAS FOR MAN THAT IS THE CONSTRAINING POWER OF PAUL’S PREACHING.

Verse 15
2 Corinthians 5:15. κρίναντας τοῦτο ὅτι εἶς κ. τ. λ.: judging this; that One died for all (cf. Romans 5:15), therefore all died, and He died for all, that they who live (see 2 Corinthians 3:11) should no longer live unto themselves, but unto Him who died and rose again for them. To die ὑπέρ τῶν φίλων αὐτοῦ is the greatest proof that anyone can offer of his love (John 15:13). The proof to us of the Love of Christ to all is that He died ὑπὲρ πάντων. Of this Death two consequences are now mentioned: (a) one objective and inevitable, quite independent of our faith and obedience; (b) another subjective and conditional. (a) ἄρα οἱ πάντες ἀπέθανον, then all died, sc., in Him who is the “recapitulation” of all humanity, Jew and Greek, bond and free, faithless or believing. We must not weaken the force of οἱ πάντες: the Incarnation embraces all men (cf. 1 Corinthians 15:22). The A.V. “then were all dead” (the same mistranslation occurs Romans 6:2, Colossians 3:3) does not bring out the sense, which is that the Dying of Christ on the Cross was in some sort the dying of all mankind. But (b) the purposes of the Atonement are not completely fulfilled without the response of man’s faith and obedience; He died for all, ἵνα οἱ ζῶντες κ. τ. λ. This is the frequent exhortation of St. Paul (Romans 6:11 and see 1 Peter 3:18); the purpose of Christ’s Death is to lead us to Life, a life “unto God” (cf. Romans 6:11; Romans 14:7-8)—the “life indeed” (1 Timothy 6:19) which must be begun here if it is to be perfected hereafter. The preposition ὑπέρ, “on behalf of” (cf. chap. 2 Corinthians 12:10), employed in these verses is the one usually employed in the N.T. to express the relation between Christ’s Atoning Death and our benefit: it was “for our sake,” “on our behalf” (e.g., Luke 22:19-20, John 10:15; John 11:51, Romans 5:6, 1 Corinthians 1:13, Galatians 3:13, Ephesians 5:2, Hebrews 2:9, 1 John 3:16). It is not equivalent to ἀντί, “instead of” (although in Philemon 1:13 its meaning approximates thereto), and ought not to be so translated; although the preposition ἀντί is used of our Lord’s Atoning Work in three places (Matthew 20:28, Mark 10:45, 1 Timothy 2:6), and the implied metaphor must have a place in any complete theory of the Atonement. But here ὑπέρ is (as usual) used, and the rendering “instead of,” even if linguistically possible (which it is not), is excluded by the fact that in the phrase ὑπὲρ αὐτῶν ἀποθανόντι καὶ ἐγερθέντι, ὑπὲρ αὐτῶν is governed by both participles. Christ rose again “on our behalf”; He is never said to have risen “instead of us”.

Verse 16
2 Corinthians 5:16. ὥστε ἡμεῖς ἀπὸ τοῦ νῦν κ. τ. λ.: so that, sc., because of our conviction, that we should not live unto ourselves but unto Christ (2 Corinthians 5:15), we, sc., Paul as contrasted with his opponents at Corinth, from henceforth, sc., this conviction having mastered us, know no man after the flesh, i.e., are quite indifferent as to his mere external qualifications as a preacher of the Gospel, his eloquence, Jewish birth, etc.: we are not like those who glory ἐν προσώπῳ and not ἐν καρδίᾳ (2 Corinthians 5:12); cf. Galatians 2:6.— f1εἰ καὶ ἐγνώκαμεν κ. τ. λ.: even though we have known (the distinction between οἴδαμεν and ἐγνώκαμεν is hardly to be pressed) Christ after the flesh, i.e., though there was a time in my life when I, like my Judaising opponents now, laid great stress on the local and hereditary, and, so to speak, fleshly “notes” of the Messiah who was to come, yet now we know Him so no more, i.e., I know better now, for I have learnt since my conversion that the national Messiah of the Jews is Himself the Incarnate Word, to whom every race of men is alike related, for He is the Christ of the Catholic Church of God. In personal religion the merely historical must yield precedence to the mystical element; it is of great interest and of real value to learn all that can be known about the Birth, Life, Death and Resurrection of Jesus of Nazareth, but it is the present Life of Christ, “in whom” we may be found if we will, that is of religious import, as is further explained in 2 Corinthians 5:17. This “is the same feeling which appears in the fact … that no authentic or even pretended likeness of Christ should have been handed down from the first century; that the very site of His dwelling place at Capernaum should have been entirely obliterated from human memory; that the very notion of seeking for relics of His life and death, though afterwards so abundant, first began in the age of Constantine. It is the same feeling which, in the Gospel narratives themselves, is expressed in the almost entire absence of precision as to time and place” (Stanley). Beyschlag and others (see Knowling, Witness of the Epistles, p. 2) conclude from the words εἰ καὶ ἐγνώκαμεν κατὰ σὰρκα χριστόν that St. Paul had seen, and possibly heard, Jesus during His public ministry at Jerusalem (cf. 1 Corinthians 9:1); on this interpretation the words would be introduced at this point to indicate that, however much stress the other Apostles and their adherents might lay on such outward knowledge, yet to St. Paul, though he could lay claim to it as well as they, this did not seem the essential matter. But (a) the words do not necessarily imply this; it is noteworthy that he says χριστόν, not ἰησοῦν, which we should expect on Beyschlag’s hypothesis. (b) The explanation given above is quite in accordance with the usage of κατὰ σάρκα with a verb (see reff.), and the order of the words here and in the preceding clause does not allow us to take κατὰ σάρκα with οὐδένα in the one case and with χριστόν in the other. (c) As Schmiedel points out, if St. Paul really had had personal experience of the public ministry of Jesus, he would hardly have failed to mention it in the great apologetic passage, chap. 2 Corinthians 11:22-33. Other writers, e.g., Jowett, explain the latter clause of this verse by supposing that the Apostle is contrasting his more mature preaching with his preaching at an earlier stage of his Christian ministry when he had not yet emancipated himself from Jewish prejudices. But of his consciousness of such a “development” in his views, subsequently to his conversion, there is no trace in the Epistles. The contrast is really between Saul the Pharisee and Paul the Apostle of the Gentiles.

Verse 17
2 Corinthians 5:17. ὥστε εἴ τις κ. τ. λ.: so that (a consequence of the higher view of Christ explained in the last verse) if any man (note the universality of the doctrine which he expounds) be in Christ, there is a new creation. To be ἐν χριστῷ is a very different thing from claiming to be ἐν χριστοῦ “of Christ,” sc., of the Christ-party (1 Corinthians 1:12, chap. 2 Corinthians 10:7); this indeed is exactly the distinction which St. Paul has had in mind in the last verse. The expression “a new creation” was a common Rabbinical description of a converted proselyte (see Wetstein in loc.); but its meaning was enriched in the religion of the Incarnation (cf. John 3:3, Romans 6:4, Ephesians 2:10; Ephesians 4:23, Colossians 3:10, etc.). The Vulgate “si qua ergo in Christo nova creatura,” which takes τις with κτίσις, is plainly a mistake.— τὰ ἀρχαῖα παρῆλθεν κ. τ. λ.: the old things have passed away; behold, they are become new, sc., not only the ancient customs of Jewish ritual observance, but the old ways of conceiving of the Messiah who was to come; more generally, the old thoughts of God and of sin and salvation nave received fresh colouring—they are “become new” (cf. Hebrews 8:13). The words of Isaiah 43:18-19 offer a close verbal parallel: τὰ ἀρχαῖα μὴ συλλογίζεσθε· ἰδοὺ ἐγὼ ποιῶ καινὰ (cf. Isaiah 65:17, Revelation 21:4-5), but the parallel is rather in words than in sense. The thought of the new interpretation of life offered in the Incarnation carries us a step beyond the prophets of the Old Covenant. St. Paul’s words show how completely he regarded “the Death of Christ as a new epoch in the history of the human race. Had he foreseen distinctly that a new era would be dated from that time; that a new society, philosophy, literature, moral code, would grow up from it over continents of which he knew not the existence; he could not have more strongly expressed his sense of the greatness of the event than in what is here said” (Stanley).

Verses 17-19
2 Corinthians 5:17-19. IN CHRIST ALL IS NEW, AS FROM GOD WHO RECONCILED THE WORLD TO HIMSELF IN CHRIST.

Verse 18
2 Corinthians 5:18. τὰ δὲ πάντα κ. τ. λ.: but all things, sc., all these new things, are of God. See reff. St. Paul is especially anxious in this Epistle to trace up spiritual blessings to their true source; see chap. 2 Corinthians 1:21, 2 Corinthians 4:6, 2 Corinthians 5:5, and cf. 1 Corinthians 3:23, ὑμεῖς δὲ χριστοῦ, χριστὸς δὲ θεοῦ.— τοῦ καταλλάξαντος κ. τ. λ.: who reconciled (note the aorist) us, sc., all mankind, to Himself through Christ. The words καταλλάσσω, καταλλαγή should be studied (see reff.) in all the contexts where they occur. The verb signifies (i.) to exchange and (ii.) to reconcile, i.e., to reestablish friendly relations between two parties who are estranged, no matter on which side the antagonism exists. Thus in Matthew 5:24 it is the brother who has given offence (not he who has received it) that is spoken of as “being reconciled” to the other (cf. also 1 Samuel 29:4). And so too St. Paul’s usage is to speak of man being reconciled to God, not of God being reconciled to man; but far too much has been made of this distinction. In fact, in 2 Macc. (see reff.) the usage is the other way, for God is there always spoken of as “being reconciled” to His servants. It is, no doubt, more reverent in such a matter to keep as close to the language of the N.T. as we can, and to speak nakedly of God “being reconciled” to man might readily suggest false and unworthy views as to the Supreme. But that St. Paul would have felt any difficulty in such a phrase is very unlikely. The important point to observe in the present passage is that it is God Himself who is the ultimate Author of this Reconciliation; cf. Romans 5:8; Romans 8:31-32, and especially John 3:16. That the Reconciliation is “through Christ” is the heart of the Gospel of the Atonement (cf. Romans 3:24, Colossians 1:20, etc.).— καὶ δόντος ἡμῖν κ. τ. λ.: and gave to us, sc., to me, Paul (he is not now thinking of others), the Ministry of Reconciliation; cf. chap. 2 Corinthians 3:9, ἡ διακονία τῆς δικαιοσύνης, the genitive in both cases being, of course, of the thing ministered.

Verse 19
2 Corinthians 5:19. ὡς ὅτι θεὸς ἦμ κ. τ. λ.: viz., that God was reconciling the world, sc. the whole human race (cf. Romans 4:13; Romans 11:12, and note the absence of the article), to Himself in Christ (cf. Galatians 2:17). The pleonastic ὡς ὅτι is not classical, but it is found in late authors (see reff.). The A.V., “God was in Christ, reconciling,” etc., is not accurate; ἦν goes with both καταλλάσσων and θέμενος, ἦν with a participle being more emphatic than a simple imperfect (cf. Luke 4:44). If we take ἦν with ἐν χριστῷ, we should have to treat θέμενος κ. τ. λ. as a parallel clause to λογιζόμενος κ. τ. λ., which it is not.— μὴ λογιζόμενος αὐτοῖς κ. τ. λ.: not reckoning unto them their trespasses, a parenthetical sentence explanatory of καταλλάσσων; cf. Romans 4:8 (Psalms 32:2).— καὶ θέμενος ἐν ἡμῖν κ. τ. λ.: and had placed in our hands (cf. 1 Thessalonians 5:9, 1 Timothy 1:12; the verb is specially used of the Divine purposes) the Word of Reconciliation, i.e., the Divine Message which speaks of reconciliation to God; cf. Acts 13:26, ὁ λόγος τῆς σωτηρίας ταύτης, 1 Corinthians 1:18, ὁ λόγος τοῦ σταυροῦ, Philippians 2:16, λόγος ζωῆς, etc.

Verse 20
2 Corinthians 5:20 to 2 Corinthians 6:3. AS CHRIST’S AMBASSADOR HE ENTREATS THE CORINTHIANS TO BE RECONCILED TO GOD.

Verse 20
2 Corinthians 5:20. ὑπὲρ χριστοῦ οὖν πρεσβεύομεν κ. τ. λ.: we are ambassadors therefore, sc., because to us has been committed the Ministry of Reconciliation, on behalf of Christ, as Christ’s representative (see on 2 Corinthians 5:15 above for the force of ὑπέρ), as though God were entreating by us (cf. 2 Corinthians 6:1 and see on 2 Corinthians 1:4). The construction of ὡς followed by a genitive absolute is found also at 1 Corinthians 4:18, 2 Peter 1:3.— δεόμεθα ὑπέρ χρ. κ. τ. λ.: we beseech you on behalf of Christ, Be ye reconciled to God. The imperative καταλλάγητε is much more emphatic than the infinitive καταλλαγῆναι (see crit. note) would be; all through we perceive the Apostle’s anxiety that the Corinthians should turn from the sin which beset them, whatever it might be in any individual case (cf. 2 Corinthians 2:16, 2 Corinthians 4:1, 2 Corinthians 6:1, 2 Corinthians 11:3). Note that the appeal, “Be ye reconciled to God,” is based on the fact (2 Corinthians 5:18) that God has already “reconciled us to Himself through Jesus Christ”.

Verse 21
2 Corinthians 5:21. The very purpose of the Atonement was that men should turn from sin.— τὸν μὴ γνόντα ἁμαρτίαν κ. τ. λ.: Him who knew no sin (observe μὴ rather than οὐ, as it is not so much the bare fact of Christ’s sinlessness that is emphasised, as God’s knowledge of this fact, which rendered Christ a possible Mediator) He made to be sin on our behalf. Two points are especially deserving of attention here: (i.) That any man should be sinless (cf. Ecclesiastes 8:5) was an idea quite alien to Jewish thought and belief; and therefore the emphasis given to it by St. Paul, and the absolutely unqualified way in which it is laid down in a letter addressed to a community containing not only friends but foes who would eagerly fasten on any doubtful statement, show that it must have been regarded as axiomatic among Christians at the early date when this Epistle was written. The claim involved in the challenge of Christ, τίς ἐξ ὑμῶν ἐλέγχει με περὶ ἁμαρτίας (John 8:46), had never been disproved, and the Apostolic age held that He was χωρὶς ἁμαρτίας … ἀμίαντος, κεχωρισμένος ἀπὸ τῶν ἁμαρτωλῶν (Hebrews 4:15; Hebrews 7:26), and that ἁμαρτία ἐν αὐτῷ οὐκ ἕστιν (1 John 3:5; cf. St. Peter’s application of Isaiah 53:9 at 1 Peter 2:22). That He was a moral Miracle was certainly part of the primitive Gospel, (ii.) The statement ἁμαρτίαν ἐποίησεν is best understood if we recall the Jewish ritual on the Day of Atonement, when the priest was directed to “place” the sins of the people upon the head of the scapegoat (Leviticus 16:21). ἁμαρτία cannot be translated “sin-offering” (as at Leviticus 4:8; Leviticus 4:21; Leviticus 4:24; Leviticus 4:34; Leviticus 5:9-12), for it cannot have two different meanings in the same clause; and further it is contrasted with δικαιοσύνη, it means “sin” in the abstract. The penalties of sin were laid on Christ ὑπὲρ ἡμῶν, “on our behalf,” and thus as the Representative of the world’s sin it becomes possible to predicate of Him the strange expression ἁμαρτίαν ἐποίησεν ( ποιέω being used here as at John 5:18; John 8:53; John 10:33). The nearest parallel in the N.T. is γενόμενος ὑπὲρ ἡμῶν κατάρα (Galatians 3:13); cf. also Isaiah 53:6, Romans 8:3, 1 Peter 2:24.— ἵνα ἡμεῖς γενώμεθα κ. τ. λ.: that we might become, sc., as we have become (note the force of the aorist), the righteousness of God in Him (cf. Jeremiah 23:6, 1 Corinthians 1:30, Philippians 3:9, and reff.). “Such we are in the sight of God the Father, as is the very Son of God Himself. Let it be counted folly or frenzy or fury or whatsoever. It is our wisdom and our comfort; we care for no knowledge in the world but this, that man hath sinned and God hath suffered; that God hath made Himself the sin of men, and that men are made the righteousness of God” (Hooker, Serm., ii., 6).

06 Chapter 6 

Verse 1
2 Corinthians 6:1. συνεργοῦντες δὲ καὶ παρακαλοῦμεν κ. τ. λ.: and working together (that is, with God, as is plain from chap. 2 Corinthians 5:20, and also in connexion with 1 Corinthians 3:9; cf. Acts 15:4), we, sc., I, Paul, entreat also (cf. chap. 2 Corinthians 5:20, θεοῦ παρακαλοῦντος διʼ ἡμῶν) that ye receive not the grace of God (a general phrase, frequently used by St. Paul to express the favours and privileges offered to the members of the Church of Christ, not to be limited to grace given at any special moment, as, e.g., at baptism) in vain (see reff. and cf. Hebrews 12:15). Note that “the grace of God” may be “received” in vain; it is offered, independently of man’s faith and obedience, but it will not profit without these. The choice in the Anglican Liturgy of 2 Corinthians 6:1-10 as the epistle for the First Sunday in Lent, when the Ember Collect is said on behalf of those to be ordained in the next week, is especially happy; the magnificent description of the characteristics and the conditions of a faithful Christian ministry (2 Corinthians 6:4-10) being prefaced by the solemn warning of 2 Corinthians 6:1-3.

Verse 2
2 Corinthians 6:2. λέγει γὰρ, καιρῷ δεκτῷ κ. τ. λ.: for He, sc., God, saith (cf. Romans 9:15, Galatians 3:16), “At an acceptable time I hearkene to thee, and in a day of salvation did I succour thee” (Isaiah 49:8). The whole verse is parenthetical, and is introduced to remind the Corinthians that the present dispensation is that dispensation of grace of which the prophet speaks; tanley pointed out that δέξασθαι of ver. may well have suggested δεκτός, which in its turn suggested the quotation. The words in their original context are addressed by Jehovah to His Servant, while St. Paul takes them as addressed by God to His people; but, inasmuch as the Servant in the latter portion of Isaiah is the Representative of Israel, the application made by the Apostle is easily explicable.— ἰδοὺ νῦν καιρὸς εὐπρόσδεκτος κ. τ. λ.: behold now is the “Acceptable Time,” behold now is the “Day of Salvation”. This is St. Paul’s comment. Observe that he does not say σήμερον (cf. Hebrews 3:7 ff.), but νῦν—not “to-day,” but “the present dispensation”. His point here is not (as it is often represented) that the only day of grace which we can reckon on is the present (gravely true though this is), but that the Christian dispensation is the one spoken of by the O.T. prophet in familiar words. It will be remembered that Christ applied to Himself and His ministry in like manner the words of Isaiah 61:2, καλέσαι ἐνιαυτὸν κυρίου δεκτόν (Luke 4:19). We are not to draw any distinction here between δεκτός and εὐπρόσδεκτος; the latter is the usual word in secular authors, and (see reff.) is always used by St. Paul, except (Philippians 4:18) in a quotation from the LXX.

Verse 3
2 Corinthians 6:3. μηδεμίαν ἐν μηδενὶ κ. τ. λ.: giving no occasion of stumbling (see reff.; Alford aptly quotes Polybius, xxvii., 6, 10, διδόναι ἀφορμὰς προσκοπῆς) in anything, that our ministration be not blamed. The clause is parallel with 2 Corinthians 6:1, διδόντες corresponding to συνεργοῦντες, both being descriptive of the way in which παρακαλοῦμεν, etc.; cf., for like sentiments, 1 Corinthians 8:13; 1 Corinthians 9:12; 1 Corinthians 9:22; 1 Corinthians 10:33. We have μηδεμίαν … μηδενί rather than οὐδεμίαν … οὐδενί, as it is the thought or intention of the preacher which is the point to be brought out.

Verse 4
2 Corinthians 6:4. ἀλλʼ ἐν παντὶ συνιστάντες κ. τ. λ.: but in everything (the details being given in the following verses) commending ourselves (see note on 2 Corinthians 3:1) as God’s ministers do. We now come to the description of the conditions under which and the means by which God’s minister commends himself to those to whom his message is addressed. The description naturally divides itself into four sections: he commends himself (i.) in outward hardships, 2 Corinthians 6:4 b, 5, (ii.) in inward graces, 2 Corinthians 6:6-7 a, (iii.) by the armour of righteousness, whether he be well or evil spoken of, 2 Corinthians 6:7 b, 8ab, (iv.) having indeed a character the reverse of that ascribed to him by his opponents, 2 Corinthians 6:8 c–10.

(i.) The general description here is ἐν ὑπομονῇ πολλῇ: in much patience (see note on 2 Corinthians 1:6 and cf. 2 Corinthians 12:12); and this is further amplified and explained in the three triplets which follow. (a) ἐν θλίψεσιν, ἐν ἀνάγκαις, ἐν στενοχωρίαις: in afflictions, in necessities, in distresses (see reff. and cf. Acts 9:16), i.e., such trials as sickness (see 2 Corinthians 1:6, 2 Corinthians 12:7), or loss of friends (2 Timothy 4:10), or perplexity (2 Corinthians 4:8, where see note), or any of the thousand chances (as we call them) of a troubled and anxious life. “The prevailing idea is that of pressure and confinement: each stage narrower than the one before, so that no room is left for movement or escape” (Stanley).

Verses 4-10
2 Corinthians 6:4-10. THE CONDITIONS AND THE CHARACTERISTICS OF HIS APOSTOLIC MINISTRY. We have in this noble description of his service a characteristic outburst of impassioned eloquence on a topic in which the Apostle felt an intense personal interest. But its fervour has not been permitted to interfere with the careful choice of words: the balanced antitheses, the rhythmical cadences and assonances, which abound throughout, betray the literary training of the writer, and recall at once such passages as Romans 8:31-39, 1 Corinthians 13:1-13. Indeed many of the phrases which follow suggest an acquaintance with the Stoic paradoxes expressive of the αὐτάρκεια of the ideal sage. Compare also chap. 2 Corinthians 11:22-28, where he recounts in more detail the trials of his Apostolic ministry.

Verse 5
2 Corinthians 6:5. (b) These outward hardships are next more definitely exemplified from the opposition and persecution which St. Paul encountered from opponents during his missionary experiences. ἐν πληγαῖς, ἐν φυλακαῖς, ἐν ἀκαταστασίαις: in stripes (see reff. and cf. Acts 22:24), in imprisonments (see on 2 Corinthians 11:23), in tumults (cf. Acts 13:50; Acts 14:5; Acts 14:19; Acts 16:22; Acts 17:5; Acts 18:12; Acts 19:29; Acts 21:30). ἀκαταστασία might mean inward disorder, rather than external tumult (see reff., LXX, and cf. 1 Corinthians 4:11), but the latter meaning best suits the context here. (c) Next the Apostle enumerates the bodily hardships, voluntarily undertaken, which his work made it necessary to endure.— ἐν κόποις, ἐν ἀγρυπνίαις, ἐν νηστείαις: in labours, sc., probably his labours in preaching the Gospel (see reff., but cf. 1 Thessalonians 2:9, 2 Thessalonians 3:8, where κόπος is used of the manual labour he underwent in working for a livelihood; see also 1 Corinthians 4:11 ἀστατοῦμεν καὶ κοπιῶμεν), in watchings, sc., in nights rendered wakeful by anxiety or press of work (Acts 20:31) or urgency of prayer (Acts 16:25 and cf. Ephesians 6:18 ἀγρυπνοῦντες), in fastings. Some expositors explain these νηστεῖαι as the voluntary fastings of religion (so Hooker, Eccl. Pol., v., lxxii., 8; and cf. Acts 13:2-3). And it is true that νηστεία (see reff.) and νηστεύω are always (outside this Epistle) used of fasting as a devotional observance. But in the parallel passage 2 Corinthians 11:27 νηστεῖαι is clearly used of involuntary abstinences from food; and this meaning seems better to suit the context here also (cf. 1 Corinthians 4:11, Philippians 4:12) (§ 23). The triplet (c), then, means “in toil, in sleeplessness, in hunger”.

Verse 6-7
2 Corinthians 6:6-7. (ii.) The inward gifts and qualities by the display of which the Christian minister commends himself are now enumerated. (a) We have, first, four graces, each described by a single word: ἐν ἁγνότητι, ἐν γνώσει, ἐν μακροθυμία, ἐν χρηστότητι: in pureness, sc., not only chastity, but purity of intention and thought in general (cf. chap. 2 Corinthians 7:11, James 3:17, 1 John 3:3), in knowledge, sc., of Divine things (the λόγος γνώσεως is one of the gifts of the Spirit, 1 Corinthians 12:8), in long-suffering (a grace specially needful for a Christian missionary; in Romans 2:4; Romans 9:22, 1 Timothy 1:16, St. Paul speaks of God’s μακροθυμία, but generally he applies it to man; see Proverbs 25:15), in kindness (see reff.; it is a Divine attribute in Romans 2:4; Romans 11:22, Ephesians 2:7, Titus 3:4; cf. Matthew 11:30).—(b) We have next four qualifications, each described in two words: ἐν πνεύματι ἁγίῳ, ἐν ἀγάπῃ ἀνυποκρίτῳ, ἐν λόγῳ ἀληθείας, ἐν δυνάμει θεοῦ: in the Holy Spirit (this ought to stand at the head of the list, but the order in which the various graces are mentioned is determined rather by sound and rhythm than by strictly logical considerations), in love unfeigned, sc., love to man, not love to God (see note on chap. 2 Corinthians 5:14 and cf. ἡ ἀγάπη ἀνυπόκριτος, Romans 12:9), in the Word of Truth, sc., the message of the Gospel (see reff. and cf. chap. 2 Corinthians 2:17, 2 Corinthians 4:2), in the Power of God, which (Romans 1:16, 1 Corinthians 1:18) he declares the Gospel itself to be. This, of course, is not the force of the phrase here; nor are we to think solely of “miraculous” powers (Acts 8:10, 1 Corinthians 2:5), which were “signs of an Apostle” (Romans 15:19, chap. 2 Corinthians 12:12), but of the Divine grace given him for his special work (see reff.). “In verbo veritatis, in virtute Dei” may still stand for the watchword of Christian preaching.—(iii.) We have now three clauses beginning with διά; the preposition in the first of them being instrumental, in the other two expressing a state or condition.—(a) διὰ τῶν ὅπλων τῆς δικαιοσύνης τῶν δεξιῶν καὶ ἀριστερῶν: by the weapons of Righteousness on the right hand and on the left, sc., both offensive and defensive armour—the sword on the right and the shield on the left. See Ephesians 6:11, 1 Thessalonians 5:8 for St. Paul’s more detailed description of “the panoply of God”; the idea being apparently taken from Wisdom of Solomon 5:18 ff.; cf. for ὅπλα δικαιοσύνης Romans 6:13.

Verse 8
2 Corinthians 6:8. (b) διὰ δόξης καὶ ἀτιμίας, διὰ δυσφημίας καὶ εὐφημίας: by glory (cf. John 5:41) and dishonour, by evil report and good report. To misrepresentation and slander St. Paul was much exposed, and he evidently felt it deeply (cf. 1 Corinthians 4:12).—(iv.) Finally, he proceeds to specify the charges made against him by his opponents; he can afford to neglect them, inasmuch as in each case they are quite opposed to the real facts. Towards the close he adds one or two antitheses to the list, which may not have been directly suggested by the current calumnies about him, but which are yet quite in keeping with the rest. There are seven antitheses in all.— ὡς πλάνοι καὶ ἀληθεῖς: as deceivers (so his opponents said of him, as it was formerly said of his Master, John 7:12; cf. chap. 2 Corinthians 2:17, 2 Corinthians 4:2) and yet true. In the Clementines St. Paul is expressly described by his adversaries as πλάνος and as disseminating deceit ( πλάνην).

Verse 9
2 Corinthians 6:9. ὡς ἀγνοούμενοι καὶ ἐπιγινωσκόμενοι: as unknown, sc., an obscure person without proper credentials (cf. 2 Corinthians 3:2, 2 Corinthians 10:10), and yet well known (cf. 2 Corinthians 11:6).— ὡς ἀποθνήσκοντες καὶ ἰδοὺ ζῶμεν: as dying (as was doubtless often reported when he was ill; see on 2 Corinthians 1:8 above, and cf. 2 Corinthians 11:23, where he speaks of the continual hazards of his life), and behold we live (cf. 2 Corinthians 4:10, where the death of the body is contrasted with the daily manifestation of the true life).— ὡς παιδευόμενοι καὶ μὴ θανατούμενοι: as chastened, sc., as a punishment for his sins, which had very probably been said of him when the news of his grievous sickness (2 Corinthians 1:8, etc.) reached his foes at Corinth, but not killed. He does not deny that he has been “chastened” (see reff. and cf. chap. 2 Corinthians 12:7-9), but he recalls in thankfulness the words of Ps. 117:18, παιδεύων ἐπαίδευσέν με κύριος, καὶ τῷ θανάτῳ οὐ παρέδωκέν με.

Verse 10
2 Corinthians 6:10. ὡς λυπούμενοι, ἀεὶ δὲ χαίροντες: as sorrowful (this charge in one sense was no doubt quite true), yet alway rejoicing. This, which is frequently spoken of by the Apostle as a Christian duty (see reff.), is specially prominent in this Epistle; cf. chap. 2 Corinthians 1:24, 2 Corinthians 7:4, and the note on 2 Corinthians 2:2-3. St. Paul’s words are an echo of the farewell words of Christ (John 16:22), ὑμεῖς οὖν νῦν μὲν λύπην ἔχετε … τὴν χαρὰν ὑμῶν οὐδεὶς ἀρεῖ ἀφʼ ὑμῶν.— ὡς πτωχοὶ, πολλοὺς δὲ πλουτίζοντες: as poor, sc., as a pauper—the word is stronger than πένης (the taunt seems to have been thrown at him; cf. Philippians 4:12 and chap. 2 Corinthians 11:7), and yet making many rich, sc., in the heavenly riches; cf. 1 Corinthians 1:5, Matthew 5:3, and esp. Proverbs 13:7 (a passage which seems to have been in the Apostle’s mind), εἰσὶν οἱ πλουτίζοντες ἑαυτοὺς μηδὲν ἔχοντες, καὶ εἰσὶν οἱ ταπεινοῦντες ἑαυτοὺς ἐν πολλῷ πλούτῳ.— ὡς μηδὲν ἔχοντες καὶ πάντα κατέχοντες: as having nothing and yet possessing all things; cf. 1 Corinthians 3:22, “all things are yours”. κατέχειν (see reff.) is a stronger word than ἔχειν; it is “to hold fast” or “to possess,” as, e.g., the land of promise (Joshua 1:11).

Verse 11
2 Corinthians 6:11. τὸ στόμα ἡμῶν κ. τ. λ.: our mouth is open ( ἀνέῳγα = ἀνέωγμαι, as often in later Greek; observe its present signification, as at 1 Corinthians 16:9) unto you, O Corinthians, i.e., I am speaking quite candidly and freely to you (see reff.). Only here and at Galatians 3:1, Philippians 4:15, does St. Paul call his correspondents by name; here it emphasises the affectionate nature of his appeal, and it singles out the Corinthians from the wider circle to whom the letter was addressed (2 Corinthians 1:1).— ἡ καρδία ἡμῶν κ. τ. λ.: our heart is enlarged, which is indeed the reason of his freedom of speech, for ἐκ τοῦ περισσεύματος τῆς καρδίας τὸ στόμα λαλεῖ (Matthew 12:34). By enlargement of heart is meant here a widening of sympathy, and not the expansiveness of joy (Isaiah 60:5) or an in crease in intelligence and wisdom (1 Kings 4:29).

Verses 11-13
2 Corinthians 6:11-13. AFFECTIONATE DECLARATION OF HIS FRANKNESS AND SYMPATHY, AND AN APPEAL THAT THE CORINTHIANS SHOULD SHOW THE SAME.

Verse 12
2 Corinthians 6:12. οὐ στενοχωρεῖσθε ἐν ἡμῖν κ. τ. λ.: ye are not straitened in us (this carries on the metaphor of πεπλάτυνται), but ye are straitened in your own affections; i.e., his adversaries at Corinth may have said that he was a man of narrow sympathies, and that there was no room in his heart for his Corinthian converts, but, in fact, the lack of sympathy was on their side—it is they that are “narrow-minded”. τὰ σπλάγχνα = the upper viscera, i.e., the heart, lungs and liver, the vital parts, and so may be rendered “the affections”.

Verse 13
2 Corinthians 6:13. τὴν δὲ αὐτὴν ἀντιμισθίαν κ. τ. λ.: now for a recompense in like kind (an accus. abs.)—I speak as unto children, sc., who should respect and imitate their parents (cf. 1 Corinthians 4:14)—be ye also enlarged, sc., in heart.

Verse 14
2 Corinthians 6:14 to 2 Corinthians 7:1. PARENTHETICAL.—HE WARNS THEM AGAINST TOO FAMILIAR ASSOCIATION WITH THEIR HEATHEN NEIGHBOURS. These verses are somewhat perplexing, inasmuch as they seem to interrupt the appeal of 2 Corinthians 6:11-13 by the introduction of an irrelevant warning. If they be omitted, the argument is quite consecutive, 2 Corinthians 7:2 f. being in close and evident connexion with 2 Corinthians 6:11-13. And it has been supposed that the whole section is an interpolation either (a) added by St. Paul after the arrival of Titus, in consequence of the news he had received as to the state of the Corinthian Church; or (b) belonging to another Pauline letter (possibly the Lost Epistle of 1 Corinthians 5:9), and inserted here at a later date when a collection of Pauline letters began to be made; or (c) it has been regarded (e.g., by Heinrici) as a fragment of an ancient homily, not by St. Paul, which has found a resting place here. It is urged in favour of the non-Pauline authorship of the section that ( α) it contains a considerable number of words which do not occur elsewhere in St. Paul. To this it may be replied that ἑτεροζυγεῖν and βελίαρ have their origin in O.T. phraseology, while μολυσμός is a LXX word (see reff.); and that, as to the words μετοχή, συμφώνησις, συγκατάθεσις, it is not surprising that some of the synonyms which are found in this section should be comparatively rare. It is not easy to find (as has here been done, with no small skill) five distinct terms to convey almost the same idea. ( β) Schmiedel urges that the phrase μολυσμός σαρκός (2 Corinthians 7:1) is quite un-Pauline, and that it is inconsistent with St. Paul’s psychology to speak of being “cleansed” from it, inasmuch as for him the σάρξ is always tainted by sin. But there is no thought here of the taint of sin which remains in fallen man; μολυσμός is always used in the LXX (see reff.) of a too intimate association of the chosen people with heathen nations, and such “contamination” is exactly what it stands for in this place. As an argument on the other side, there occur in this section several quite common Pauline ideas and phrases, e.g., the contrast of Christianity and heathendom as light and darkness (2 Corinthians 6:14), the description of Christians as God’s temple (2 Corinthians 6:16), the phrases “the living God” (2 Corinthians 6:16) and “the fear of God” (2 Corinthians 7:1), the introduction of the term ἀγαπητοί (2 Corinthians 7:1), etc. We regard, therefore, the section as undoubtedly Pauline; and, further, its connexion with what precedes reveals itself on a close inspection of the phraseology. The Apostle has bidden the Corinthians “Be ye enlarged in heart”. But he is reminded that this phrase has a bad meaning in the Law (Deuteronomy 11:16; see Chase, Classical Review, 1890, p. 151), where it is applied to that excessive tolerance which should permit the worship of other gods beside Jehovah; and so he hastens to give a warning (parenthetically introduced) to the Corinthians that he does not mean by enlargement of heart any undue tolerance of or contaminating association with their heathen neighbours (see on 2 Corinthians 4:4 above for ἄπιστος).

Verse 14
2 Corinthians 6:14. ΄ὴ γίνεσθε ἑτεροζυγοῦντες κ. τ. λ.: be not (mark that the pres. tense γίνεσθε indicates the beginning of a state, sc., “do not become”) unequally yoked with unbelievers, the constr. being “be not unequally yoked, as you would be if you were yoked with unbelievers”. The most obvious application of such a prohibition would be to intermarriage with the heathen, which was continually forbidden to the chosen people (see Deuteronomy 7:3, Joshua 23:12, Ezra 9:2, Nehemiah 13:25), and this is probably the main thought here (see ref. Lev. for ἑτερόζυγος); but to indulge in any excessive familiarity of intercourse would be “to be enlarged in heart” in a way which the Apostle strongly deprecates (cf. 1 Maccabees 1:15). He enforces this by five contrasts which illustrate the incongruity between Christianity and heathendom.— τίς γὰρ μετοχὴ κ. τ. λ.: for what fellowship have righteousness and lawlessness? or what communion has light with darkness? Cf. Ephesians 5:7, μὴ οὖν γίνεσθε συμμέτοχοι αὐτῶν· ἦτε γάρ ποτε σκότος, νῦν δὲ φῶς ἐν κυρίῳ, and cf., for the same image, Acts 26:18, Romans 13:12, 1 Thessalonians 5:5 and chap. 2 Corinthians 4:6, 2 Corinthians 11:14.

Verse 15
2 Corinthians 6:15. τίς δὲ συμφώνησις κ. τ. λ.: and what concord has Christ with Belial? or what portion has a believer, sc., a Christian (see Acts 16:1, Ephesians 1:1, Colossians 1:2, etc.), with an unbeliever, sc., a heathen (see on 2 Corinthians 4:4 above)? בְּלִיעַל = worthlessness is frequently rendered παράνομος (Deuteronomy 13:13, 1 Kings 20:13) or ἀνομία (Psalms 17:5) by the LXX they never treat it as a proper name, although Theodotion does so at Judges 19:22, and it is so regarded in later literature (e.g., Test. XII. Patriarch. and Orac. Sibyll., iii., 63, 73). Here it is the personification of ἀνομία, just as Christ is the personification of δικαιοσύνη; the contrast is that between Christ and Satan (cf. 1 Corinthians 10:21). See Charles’ Ascension of Isaiah, pp. lv. ff., for the identification of Beliar with Satan. The Hebrew form, Belial, with a substitution of r for l, is written βελίαρ in the best Greek MSS. (see crit. note).

Verse 16
2 Corinthians 6:16. τίς δὲ συγκατάθεσις κ. τ. λ.: and what agreement has the Temple of God with idols? It is quite unnecessary to mark the absence of the article by translating “a temple of God”: ναὸς θεοῦ has become anarthrous, as a quasi-technical phrase, and in the Apostle’s thought there is only one such Temple, which is built up by the whole body of believers (see reff.).— ἡμεῖς γὰρ κ. τ. λ.: for we are the Temple of a God who is alive (see reff.); note that ζῶντος as the emphatic word is placed last.— καθὼς εἶπεν ὁ θεὸς κ. τ. λ.: as God said, “I will dwell in them (these words are only a paraphrase of Leviticus 26:11; the quotation begins with 2 Corinthians 6:12) and walk in them, and I will be their God, and they shall be My people” (cf. Exodus 6:7, Jeremiah 31:33, Ezekiel 11:20, Zechariah 8:8; Zechariah 13:9, etc., where the promise is reiterated). Several passages of the O.T., viz., Leviticus 26:12, Isaiah 52:11, Ezekiel 20:34 and 2 Samuel 7:14 are here combined; and it is worth noticing that the first, second and fourth of these are marked as distinct quotations by the introductory formulæ which precede them in the O.T. in each case, viz., καθὼς εἶπεν ὁ θεός from Leviticus 26:12, λέγει κύριος from Isaiah 52:5 (or Ezekiel 20:33), and λέγει κύριος παντοκράτωρ from 2 Samuel 7:8.

Verse 17
2 Corinthians 6:17. διὸ ἐξέλθετε κ. τ. λ.: wherefore, “Come out from among them and be separate” saith the Lord, “and touch not an unclean thing and I will receive you.” So, too, the Heavenly Voice of the Apocalypse cried “Come out of her” to those who were in danger of contamination with the sins of pagan Rome (Revelation 18:4). But the command must not be misapplied. St. Peter was wrong in “separating” himself from his Gentile brethren (Galatians 2:12), as he was wrong in calling that “unclean” which God had cleansed (Acts 10:14). And St. Paul never counsels any at Corinth to “separate” himself from the body of his fellow Christians on account of their sinful lives. (1 Corinthians 5:13 is a direction to the Church to excommunicate a sinful member, a quite different thing.) To the Apostle separation from heathendom was imperative, but separation from the Christian Church was a schism and a sin.

Verse 18
2 Corinthians 6:18. καὶ ἔσομαι κ. τ. λ.: and “I will be to you a Father, and ye shall be to Me sons and daughters,” saith the Lord Almighty. The ideal relation of Israel to Jehovah was that of a son to a father (Exodus 4:22, Jeremiah 31:9, Hosea 1:10); but the full meaning of such words was reserved for Him to teach who came to reveal the Father (Matthew 11:27), as their full blessedness can be realised only by the heir of the Father’s kingdom who “overcomes” at last (Revelation 21:7).

07 Chapter 7 

Verse 1
2 Corinthians 7:1. ταύτας οὖν ἔχοντες κ. τ. λ.: having therefore these (note the emphasis given to ταύτας by its position) promises, beloved, let us cleanse ourselves from all contamination of flesh and spirit (cf. 1 Peter 2:11, 1 John 3:3). We find the construction καθαρίζειν ἀπό again in Sirach 38:10 and Hebrews 9:14 (see also Deissmann, Neue Bibelstud., p. 44). We have already pointed out (on 2 Corinthians 6:14) that μολυσμός is always used of the defilement which springs out of evil (and especially heathen) associations; this may affect the πνεῦμα (see on 2 Corinthians 2:13) as well as the σάρξ.— ἐπιτελοῦντες ἁγιωσύνην κ. τ. λ.: perfecting holiness in the fear of God, sc., the fear that man ought to feel towards God (see 2 Corinthians 5:11), which is, indeed, one of the gifts of the Divine Spirit (Isaiah 11:3), and which was repeatedly commended to the chosen people (Deuteronomy 6:2, Psalms 111:1). The practical issue of belief in the promises of the Old Covenant (which have a yet larger meaning under the New) is positive as well as negative, sanctification as well as separation. St. Paul’s word for man’s sanctification is ἁγιασμός, the result of which process is here expressed by ἁγιωσύνη (see reff.); this is especially an attribute of God in the O.T. (Psalms 95:6; Psalms 96:12; Psalms 144:5, 2 Maccabees 3:12).

Verse 2
2 Corinthians 7:2. χωρήσατε ἡμᾶς κ. τ. λ.: make room for us, sc., in your hearts, i.e., let there be no στενοχωρία, (2 Corinthians 6:12); we wronged no man, we corrupted no man, we took advantage of no man. Apparently accusations of this sort had been laid to his charge (see esp. chap. 2 Corinthians 12:16-17), and he is, as ever (chap. 2 Corinthians 2:17, Acts 20:33), careful to assert their baselessness. It is an excessive refinement of exegesis which finds here distinct charges hinted at in the three words ἠδικήσαμεν, ἐφθείραμεν, ἐπλεονεκτήσαμεν. They are used quite generally, the only one that offers any ambiguity being the second, φθείρειν often (see reff.), though not always, carrying a reference to bodily defilement through lust; here (as at 1 Corinthians 3:17) it seems to connote injury of any sort.

Verses 2-4
2 Corinthians 7:2-4. HE CLAIMS THEIR SYMPATHY AGAIN. He now resumes the appeal which is interrupted at 2 Corinthians 6:13 by the parenthetical warning 2 Corinthians 6:14 to 2 Corinthians 7:1.

Verse 3
2 Corinthians 7:3. πρὸς κατάρ. κ. τ. λ.: I do not say this by way of condemnation (i.e., do not think that I accuse you of mistrusting me); for I have said before (viz., in 2 Corinthians 3:2, 2 Corinthians 6:11) that ye are in our hearts (cf. Philippians 1:7) to die together and to live together (cf. 2 Corinthians 1:6), i.e., your image is in my heart in life and in death. Where there is such a wealth of sympathy as this, there can be no thought of “condemnation”. Wetstein gives a good verbal parallel from Athenæus (vi., 249), τούτους δʼ οἱ βασιλεῖς ἔχουσι συζῶντας καὶ συναποθνησκότας.

Verse 4
2 Corinthians 7:4. πολλή μοι παρρησία κ. τ. λ.: great is my boldness of speech towards you (cf. 2 Corinthians 6:11), great is my glorying on your behalf, sc., on account of the good news of their conduct (cf. 2 Corinthians 1:14, 2 Corinthians 3:2), I am filled with comfort (for the constr. cf. Luke 2:40, Romans 1:29, 2 Maccabees 7:21), sc., with the comfort (note the article) which Titus had brought, I overflow with joy (cf. Philippians 2:17, Colossians 1:24) in all our affliction (see 2 Corinthians 6:10).

Verse 5
2 Corinthians 7:5. καὶ γὰρ ἐλθόντων κ. τ. λ.: for even when we were come into Macedonia (he has explained in 2 Corinthians 2:12 his anxiety when he was at Troas, but it remained with him even when he had crossed into Europe) our flesh had no relief (see note on the similar phrase, 2 Corinthians 2:13), but [we were] afflicted on every side. Note the anacoluthon, the participle θλιβόμενοι being used as if it were a finite verb (cf. 2 Corinthians 5:12 for a like constr.).— ἔξωθεν μάχαι κ. τ. λ.: without were fightings, sc., with adversaries (cf. 1 Corinthians 15:32), within were fears, sc., the anxieties which the Apostle would feel for his converts, especially those at Corinth (cf. chap. 2 Corinthians 11:28). It will be noticed that the familiar cadence “fightings within and fears without” is a misquotation.

Verses 5-12
2 Corinthians 7:5-12. HE WAS COMFORTED TO LEARN FROM TITUS THAT HIS REBUKE HAD BEEN PROFITABLE. Cf. throughout 1 Thessalonians 3:1-8, a passage strikingly like this in its human sympathy and kindliness.

Verse 6
2 Corinthians 7:6. ἀλλʼ ὁ παρακαλῶν κ. τ. λ.: but He that comforteth the lowly (see ref. Isa.), even God (to whom he is especially careful in this Epistle to trace up all grace and consolation), comforted us by the coming of Titus. παρουσία is often used for the Advent of Christ, but also (see reff.) for the advent of St. Paul or his companions. This is the first explicit mention of St. Paul’s meeting with Titus in Macedonia (but cf. 2 Corinthians 2:13) which was the occasion of the letter being written.

Verse 7
2 Corinthians 7:7. οὐ μόνον δὲ κ. τ. λ.: and not by his coming only, but also (see reff. for constr.) by the comfort wherewith he was comforted in respect of you (cf. 1 Thessalonians 3:7 for constr.), i.e., “I was comforted, not only by his coming, but by the good news which he brought”; while he told us your longing, sc., to see me, your mourning, sc., at the rebuke which I sent you, your zeal on my behalf. ζῆλος may either mean “zeal,” in a good sense, as here (see reff.), or “jealousy,” in a bad sense (see reff. 2 Corinthians 12:20).— ὥστε με μᾶλλον χαρῆναι: so that I rejoiced yet more, sc., than at the mere coming of Titus with his news (cf. 2 Corinthians 7:13).

Verse 8
2 Corinthians 7:8. ὅτι εἰ καὶ ἐλύπησα κ. τ. λ.: for though I made you sorry with my epistle (sc., esp. 1 Corinthians 5; cf. Introd., p. 14), I do not regret it; though I did regret it (for I see that that epistle made you sorry, though but for a season), yet now I rejoice, etc. We follow the punctuation adopted by Tisch., W.H. and the American Revisers, the second clause softening the apparent harshness of the first, and βλέπω γάρ … ὥραν being a parenthetic explanation.

Verse 9
2 Corinthians 7:9. νῦν χαίρω κ. τ. λ.: now, sc., now that Titus is come, and I have learnt the effect of my letter, I rejoice, not that ye were made sorry, but that ye were made sorry unto repentance (of which there was no sign when he wrote; see 1 Corinthians 5:2), for ye were made sorry according to the will of God, sc., in God’s way as contrasted with man’s way (cf. 1 Corinthians 15:32 and see reff.), so that ye might suffer loss by us in nothing, i.e., the sorrow caused by my rebuke was divinely ordered for your good, so that my severity did not hurt but rather benefited you. The word μετάνοια occurs curiously seldom in St. Paul (see reff.), perhaps because it indicates the very first step in the religious life, that “change of mind” as to God which precedes even the renunciation of sin (see esp. for this use reff., Acts and Matthew 3:2; Matthew 4:17, Acts 2:38, etc.), and this first step his correspondents had already taken, or his letters to them would not have been written.

Verse 10
2 Corinthians 7:10. ἡ γὰρ κατὰ θεὸν λύπη κ. τ. λ.: for such godly sorrow, i.e., sorrow for sin as an offence against God (Psalms 50:6) and not only for the temporal consequences of sin (cf. Bengel, “animi Deum spectantis et sequentis”), worketh repentance which leads to salvation, a repentance which bringeth no regret. ἀμεταμέλητον may be taken with σωτηρία (see R.V. margin), but there would be no point in applying such an adj. to σωτηρία, whereas it is quite apposite as applied to μετάνοια (as by Chrys., R.V., etc.).— ἡ δὲ τοῦ κόσμου κ. τ. λ.: but the sorrow of the world, sc., such sorrow as the world feels—for failure, not for sin—worketh out death, sc., as opposed to σωτηρία (cf. chap. 2 Corinthians 2:16).

Verse 11
2 Corinthians 7:11. ἰδοὺ γὰρ αὐτὸ κ. τ. λ.: for behold, this same thing, viz., that you were made sorry after a godly sort, what diligence it wrought in you, yea (sc., “not only so, but also,” ἀλλά introducing an accessory idea) what a defence, sc., of yourselves to me through the mediation of Titus, yea what indignation, yea what fear, sc., of St. Paul’s rebukes, yea what longing, sc., that he should come to them (see 2 Corinthians 7:7), yea what zeal, sc., on behalf of God and righteousness, yea what avenging, sc., the heavy punishment solemnly inflicted on the offender in God’s name (chap. 2 Corinthians 2:6). Observe that ἐκδίκησις and ἐκδικέω are always (see reff. and Luke 18:7, 1 Peter 2:14, etc.) used of God’s avenging of sin, not of man’s retaliation.— ἐν παντὶ κ. τ. λ.: in everything ye approved yourselves to be pure in the matter, i.e., not that they were quite free from gross sins of the flesh (see 2 Corinthians 12:21), but that by their ready compliance with the Apostle’s directions they had cleared themselves from the guilt of connivance at incest (see 2 Corinthians 2:6). τῷ πράγματι (the dat. of regard) is a vague phrase used here and at 1 Thessalonians 4:6 to denote abominable wickedness.

Verse 12
2 Corinthians 7:12. ἄρα εἰ καὶ ἔγραψα κ. τ. λ.: consequently, although I wrote to you, i.e., wrote a severe letter, it was not for his cause that did the wrong, sc., the incestuous son of 1 Corinthians 5:1, nor for his cause that suffered the wrong, sc., his father, but that your diligence on our behalf might be made manifest to yourselves (“chez vous,” so πρὸς ὑμᾶς, 1 Thessalonians 3:4) in the sight of God. He does not mean that this was the only reason for writing (cf. 2 Corinthians 2:9), and that the more obvious reason was not in his mind; but he states strongly (expressing himself by an idiom common in the O.T., e.g., Jeremiah 7:22) a principal cause of his writing, viz., that the Corinthian Church might be recalled to a true sense of what was due to its founder, as if it were the only cause. See on 2 Corinthians 2:9, and, for a discussion of the whole question, see Introd., p. 10 ff.

Verse 13
2 Corinthians 7:13. διὰ τοῦτο παρακεκλ.: wherefore we have been comforted. With Tisch., W.H. and modern editors generally we place a full stop here. What follows introduces a new idea.

Verses 13-16
2 Corinthians 7:13-16. THE JOY OF TITUS IN THE TIDINGS HE BROUGHT. Chrysostom notes the tact which leads St. Paul to communicate this so emphatically; Titus was going back to Corinth on the business of the collection (2 Corinthians 8:6; 2 Corinthians 8:16; 2 Corinthians 8:23), and it was very desirable that he should be well received there.— ἐπὶ δὲ τῇ παρακλήσει ἡμῶν περισσοτέρως μᾶλλον κ. τ. λ.: and in addition to this comfort of ours we rejoiced the more exceedingly (cf. 2 Corinthians 7:7, and for the double comparative cf. Mark 7:36, Philippians 1:23) at (for the constr. χαίρειν ἐπὶ cf. 1 Corinthians 13:6; 1 Corinthians 16:17, etc.) the joy of Titus, because his spirit hath been refreshed by you all (cf. the somewhat similar use of ἀπό in chap. 2 Corinthians 2:3, Matthew 11:19, Acts 2:22). Both here and at 2 Corinthians 7:15 πάντων is emphasised by its position before ὑμῶν; Titus was well received by all at Corinth, and it seems to be implied at 2 Corinthians 12:18 that he left a favourable impression upon them all.

Verse 14
2 Corinthians 7:14. ὅτι εἴ τι κ. τ. λ.: for if in anything I have gloried to him on your behalf, i.e., have boasted of you (cf. 2 Corinthians 9:2, 2 Corinthians 12:5), I was not put to shame, sc., by the vanity of my boasting being exposed; but as we spake all things to you in truth (this he is continually insisting on, e.g., at 2 Corinthians 1:18, 2 Corinthians 2:17, 2 Corinthians 4:2, etc.), so our glorying also, viz., that made before Titus (cf. Mark 13:9 for ἐπί with the gen.), was found (not “is found” as A.V., but “was found” as at 1 Corinthians 1:30) to be truth.

Verse 15
2 Corinthians 7:15. καὶ τὰ σπλάγχνα κ. τ. λ.: and his heart is more abundantly towards you, while he recalls to himself the obedience of you all, how with fear (see reff. and cf. Matthew 28:8, 1 Peter 3:15, for μετὰ φόβου) and trembling you received him. He had brought a stern message, which involved the excommunication of the unworthy member (1 Corinthians 5:5); it was no wonder that they trembled at his coming.

Verse 16
2 Corinthians 7:16. χαίρω ὅτι κ. τ. λ.: I rejoice that in everything I am of good courage (not as A.V. “I have confidence,” which would be πέποιθα) concerning you.

11. The Collection for the Judæan Christians (2 Corinthians 8:1 to 2 Corinthians 9:15). We have now come to the second main topic of the Epistle, viz., the collection to be made at Corinth, as in all the Christian communities which the Apostle had founded, on behalf of the poor Christians at Judæa (chaps. 8 and 9). We first hear of this great undertaking at 1 Corinthians 16:1, but it is plain from that passage as well as from 2 Corinthians 8:10; 2 Corinthians 9:2, that it had been organised some time before 1 Cor. was written. (See Introd., p. 6.) The poverty of the Christians at Jerusalem, however caused, was evidently acute; and when St. Paul first parted from the Twelve on his mission to the Gentiles, one of the stipulations made with him was that he should “remember the poor” (Galatians 2:10). This stipulation he faithfully observed, and it was to convey the money thus entrusted to him to its proper recipients that he paid his last visit to Jerusalem (Acts 24:17). See further the excellent discussion in Stanley’s note on 1 Corinthians 16:1.

08 Chapter 8 

Verse 1
2 Corinthians 8:1. γνωρίζομεν f1δὲ ὑμῖν κ. τ. λ.: moreover (for this is the force of the δὲ μεταβατικόν, marking the transition to a new subject; cf. 1 Corinthians 7:1; 1 Corinthians 8:1; 1 Corinthians 15:1, chap. 2 Corinthians 10:1, etc.), brethren, we make known to you the grace of God, sc., the special grace of liberality in giving, which has been given in, i.e., given to and exhibited in (see on 2 Corinthians 1:22), the Churches of Macedonia, e.g., Philippi, Thessalonica and Berœa (Acts 16, 17), which places we may presume he revisited on this journey.

Verses 1-7
2 Corinthians 8:1-7. THE LIBERALITY OF THE MACEDONIAN CHURCHES—AN EXAMPLE TO CORINTH.

Verse 2
2 Corinthians 8:2. ὅτι ἐν πολλῇ δοκιμῇ κ. τ. λ.: how that in much proof of affliction, i.e., in spite of the severe afflictions by which they were tried, probably a reference to persecution and annoyance from their heathen neighbours (see Acts 16:20, Philippians 1:28, 1 Thessalonians 1:6; 1 Thessalonians 2:14; 1 Thessalonians 3:3-9), the abundance of their joy and their deep poverty ( κατὰ βάθους = “reaching deep down”; cf. the phrase in Strabo, ix., 419, ἄντρον κοῖλον κατὰ βάθους) abounded unto the riches of their liberality. ἁπλοῦς means primarily “simple,” “single-minded” (Matthew 6:22), and ἁπλότης is thus used by St. Paul in chap. 2 Corinthians 11:3, Ephesians 6:5, Colossians 3:22; but single-mindedness or “heartiness” of giving (see 1 Chronicles 29:17) involves “liberality” in giving (cf. 2 Corinthians 9:7), and thus in many passages (see reff. and cf. James 1:5) liberality is the best rendering. The whole of Greece, except the Roman colonies of Patrae and Corinth, was in a dire condition of poverty and distress at this period (see Arnold’s Roman Commonwealth, ii., 382, quoted by Stanley); and the contribution of the Macedonian Christians was really comparable to the giving of the widow’s mite (Mark 12:44). It is noteworthy that no warnings against the temptations of wealth occur in 1 and 2 Thess. or Phil. See, however, Lightfoot, Bibl. Essays, p. 247.

Verse 3
2 Corinthians 8:3. ὅτι κατὰ δύναμιν κ. τ. λ.: for according to their power, I bear witness, yea and beyond their power. Field quotes a good parallel from Josephus, Antt., iii., 6. 1, who has κατὰ δύναμιν … παρὰ δύναμιν as here.

Verse 3-4
2 Corinthians 8:3-4. αὐθαίρετοι μετὰ πολλ. παρακ. κ. τ. λ.: of their own accord begging of us with much entreaty (the constr. is clumsy but perhaps unbroken; we should expect ἔδωκαν after αὐθαίρετοι, but the verb is found in 2 Corinthians 8:5) the favour, sc., of giving (cf., for this sense of χάρις, Acts 24:27; Acts 25:3, Sirach 30:6), and the participation in the ministering to the saints, sc., the poor Christians in Judæa. The Macedonian Christians did not wait to be asked to give; they asked to be allowed the privilege of giving (cf. Acts 20:35). διακονία is the regular word for such charitable service (cf. Acts 6:1; Acts 11:29, Romans 15:25; Romans 15:31, chap. 2 Corinthians 9:1; 2 Corinthians 9:12, etc.), a primary duty of the διάκονοι being the administration of alms.

Verse 5
2 Corinthians 8:5. καὶ οὐ καθὼς κ. τ. λ.: and not (merely) as we hoped, i.e., beyond what we expected or hoped, but first (not only in order of time, but in order of importance; as we say “first of all”) they gave themselves to the Lord. This is not merely the consecration of self (cf. Romans 12:1), which is the condition of all acceptable almsgiving, for this would not have been beyond the Apostle’s expectations, but the devotion of personal service in the work of spreading the Gospel, such as was given by Sopater of Berœa, Aristarchus and Secundus of Thessalonica (Acts 20:4), and Epaphroditus of Philippi (Philippians 2:25). Other Macedonian Christians who are named as helpers of St. Paul are Jason (Acts 17:5 f.) and Gaius Acts 19:29); possibly Demas also (Philm. 24, 2 Timothy 4:10) was of Thessalonica, and it has been argued that St. Luke was of Philippi (see Ramsay, St. Paul the Traveller, p. 202).— καὶ ἡμῖν διὰ θελ. θεοῦ: and to us (some of them were St. Paul’s companions in travel) by the will of God. Everywhere in St. Paul’s writings the impulse to faithful service is traced up to God’s grace.

Verse 6-7
2 Corinthians 8:6-7. εἰς τὸ παρακαλέσαι κ. τ. λ.: so that we exhorted Titus (the epistolary aor. infin.; this is the exhortation to Titus on his meeting with St. Paul in Macedonia after accomplishing his first Mission to Corinth; παρακαλ. is the word used throughout of the Apostle’s directions to Titus; see 2 Corinthians 8:17, 2 Corinthians 9:5, 2 Corinthians 12:17, and on chap. 2 Corinthians 1:4), that as he made a beginning before, sc., in the matter of the collection, during the Mission from which he has now returned, so he would also complete in you this grace also, i.e., the grace of liberal giving in addition to the graces of repentance and goodwill which rejoiced him so much to observe (2 Corinthians 7:13-14). ἐπιτελεῖν is to bring to a successful issue a work already begun; see 2 Corinthians 5:11 below.— ἀλλʼ ὥσπερ κ. τ. λ.: yea rather ( ὥσπερ having an ascensive force as at 2 Corinthians 1:9, 2 Corinthians 5:7 being strictly parallel to and explanatory of 2 Corinthians 5:6) that as ye abound (cf. 1 Corinthians 15:58) in everything (so he had said of the Corinthians in 1 Corinthians 1:5, ἐν παντὶ ἐπλουτίσθητε), in faith (see chap. 2 Corinthians 1:24 and 1 Corinthians 12:8, where πίστις is named as one of the gifts of the Spirit exhibited among them), and utterance, i.e., the grace of ready exposition of the Gospel message, and knowledge, i.e., of Divine things ( λόγος and γνῶσις are conjoined, as here, at 1 Corinthians 1:5, and γνῶσις is also mentioned with πίστις at 1 Corinthians 12:8; at 1 Corinthians 8:1 he points out with marked emphasis that γνῶσις is not comparable in importance to ἀγάπη as shown in condescension to a brother’s intellectual weakness), and all earnestness (see reff. and cf. 2 Corinthians 7:11, where he mentions the σπουδή that the Corinthians had exhibited when they received his message of reproof), and in your love to us (cf. 2 Corinthians 1:11 and 2 Corinthians 8:24; the variant reading ἐξ ἡμῶν ἐν ὑμῖν would disturb the sense all through he is speaking of the graces of the Corinthians, not of his own), so ye may abound in this grace also (cf. 2 Corinthians 9:8). The English versions and comm. take ἵνα with the subj. here as a periphrasis for the imperative, and understand some verb like βλέπετε, “See that ye abound, etc.,” but this usage of ἵνα is unexampled. We follow Kennedy in taking 2 Corinthians 8:7 in close connexion with 2 Corinthians 8:6, although we do not agree with the inferences which he draws (2 and 3 Cor., p. 122). 2 Corinthians 8:7 seems “to have been added by St. Paul,” he rightly observes “to avoid any appearance of depreciating the work which Titus had already accomplished among the Corinthian Christians, by the description of it in 2 Corinthians 8:6 as a beginning”. Cf. the shrewd remark of Grotius, “non ignoravit Paulus artem rhetorum, movere laudando”.

Verse 8
2 Corinthians 8:8. οὐ κατʼ ἐπιταγὴν λέγω κ. τ. λ.: I speak not by way of commandment, i.e., I do not give you an authoritative and formal command (as I might do), but as proving through the earnestness of others, sc., the example of the Macedonian Churches (2 Corinthians 8:3), the genuineness also of your love (2 Corinthians 8:7). For the constr. τὸ γνήσιον τῆς ἀγάπης see on 2 Corinthians 4:17.

Verses 8-15
2 Corinthians 8:8-15. HE COUNSELS (THOUGH HE WILL NOT COMMAND) THAT THEY FOLLOW THE EXAMPLE OF THE MACEDONIAN CHURCHES, ACCORDING TO THEIR ABILITY.

Verse 9
2 Corinthians 8:9. γινώσκετε γὰρ κ. τ. λ.: for ye know the grace, i.e., the act of grace, of our Lord Jesus Christ, that being rich, sc., in His pre-existent state before the Incarnation, yet for your sakes (cf. Romans 15:3) He became poor, sc., in that κένωσις which the Incarnation involved (Philippians 2:5-6), (the aor. marks a def. point of time, “He became poor,” not “He was poor”), in order that ye by His poverty, i.e., His assumption of man’s nature, might be rich, i.e., in the manifold graces of the Incarnation (cf. 1 Corinthians 1:5). This verse is parenthetical, introduced to give the highest example of love and self-sacrifice for others; there is nowhere in St. Paul a more definite statement of his belief in the pre-existence of Christ before His Incarnation (cf. John 17:5). It has been thought that ἐπτώχευσε carries an allusion to the poverty of the Lord’s earthly life (Matthew 8:20); but the primary reference cannot be to this, for the πτωχεία of Jesus Christ by which we are “made rich” is not the mere hardship and penury of His outward lot, but the state which He assumed in becoming man.

Verse 10
2 Corinthians 8:10. καὶ γνώμην κ. τ. λ.: and herein I give my opinion, for this (i.e., that he should offer them an opinion rather than give a command in this matter, cf. 2 Corinthians 9:2) is better, i.e., is morally profitable, for you, inasmuch as you (see Romans 1:25; Romans 1:32, etc., for οἵτινες = quippe qui) were the first to make a beginning last year, sc., they began to make the collection before the Macedonian Churches did (cf. 1 Corinthians 16:1, chap. 2 Corinthians 9:2), not only to do but also to will, sc., they were beforehand not only in act, but in intention. ἀπὸ πέρυσι is for ἐκ f1πέρυσι or πρὸ πέρυσι of classical Greek; Deissmann (Neue Bibelstudien, p. 49) notes its occurrence in a papyrus of the second cent. B.C., of which the words run: ὅτι εἰσὶν ἐν τῷ κεραμεῖ ἀπὸ πέρυσι ιβ κ. τ. λ., i.e., “that twelve drachmae are in the pot from last year”. This parallel is important, as showing that ἀπὸ πέρυσι does not necessarily mean “a year ago”. It must be borne in mind that St. Paul is writing from Macedonia and probably in the month of November. Now the Macedonian year, like the Jewish, began with October, so that the phrase would be strictly justifiable, according to the chronological scheme adopted in the Introd. (p. 13).

Verse 11
2 Corinthians 8:11. νυνὶ δὲ κ. τ. λ.: but now complete the doing also, that as there was the readiness to will, so there may be also the completion in accordance with your ability: ἐκ τοῦ ἐχεῖν = καθὸ ἄν ἔχῃ of 2 Corinthians 8:12 = pro facultatibus (cf. John 3:34, ἐκ μέτρου), and not, as A.V., “out of that which ye have”.

Verse 12
2 Corinthians 8:12. εἰ γὰρ ἡ προθυμία κ. τ. λ.: for if the readiness is there it is acceptable according as a man has, not according as he has not: cf. 2 Corinthians 9:7, Mark 12:43, and Tobit 4:8, “As thy substance is, give alms of it according to thine abundance; if thou have little, be not afraid to give alms according to that little”.

Verse 13-14
2 Corinthians 8:13-14. οὐ γὰρ ἵνα κ. τ. λ.: for the collection is not made in order that there may be relief to others, i.e., to the Judæan Christians, and pressure to you, but by equality, your abundance at the present season being a supply for their want, that their abundance also may prove to be a supply for your want, sc., at some future time, that there may be equality, i.e., reciprocity. There is no thought here of Jerusalem giving spiritual benefits in return for the material benefits given by Corinth (cf. chap. 2 Corinthians 9:14 and Romans 15:27); what is meant is that if it ever came to the turn of Corinth to be poor, then it would be for Jerusalem to contribute for her support: Such an idea as that of the transference of the merits of the saints is, of course, quite foreign to the context.

Verse 15
2 Corinthians 8:15. καθὼς γέγραπται κ. τ. λ.: as it is written, sc., in the words of Scripture, “He that gathered (we must understand σύλλεξας from Exodus 16:17) much had nothing over; and he that gathered little had no lack,” sc., because each gathered enough manna for his own needs and no more. That each Christian Church may have enough for its necessities, not its luxuries, is what St. Paul contemplates as desirable and possible by mutual generosity in giving. The true text (ABF) of the LXX in Exodus 16:18 has τὸ ἔλαττον for τὸ ὀλίγον, which however is found as an early correction in A(65), and also in Philo.

Verse 16
2 Corinthians 8:16. χάρις δὲ τῷ θεῷ κ. τ. λ.: but thanks be to God, who gives (note the pres. tense) to (lit., “in”; see on 2 Corinthians 1:22 for constr.) the heart of Titus the same earnest care for you, sc., the same that I myself feel.

Verses 16-24
2 Corinthians 8:16-24. HE COMMENDS TO THEM TITUS AND TWO UNNAMED COMPANIONS, WHO, BEARING THIS LETTER WITH THEM, ARE SENT TO GATHER THE COLLECTION AT CORINTH.

Verse 17
2 Corinthians 8:17. ὅτι τὴν μὲν παράκλ. κ. τ. λ.: for not only did he accept (the epistolary aorist) our exhortation, sc., of 2 Corinthians 8:6, but (and this is the proof of his σπουδή) being himself very earnest (we are not to press the comparative σπουδαιότερος; cf. Acts 17:22), it was of his own accord that he went forth (epist. aor.) unto you, sc., from Macedonia, bearing this letter. ὑπάρχων is used (as at Romans 4:19, 1 Corinthians 11:7, chap. 2 Corinthians 12:16, Galatians 1:14, Philippians 2:6) instead of ὤν, as expressing not merely the fact that Titus was σπουδαιότερος, but that this was his habitual condition; “being, as he is,” would convey the sense.

Verse 18
2 Corinthians 8:18. συνεπέμψαμεν δὲ κ. τ. λ.: and we have sent (the epistolary aorist; cf. Acts 23:30, chap. 2 Corinthians 9:3, Philippians 2:28, Philm. 12) together with him the brother, sc., the brother whom you know (cf. chap. 2 Corinthians 12:18), whose praise in the Gospel, i.e., whose good repute as a labourer in the cause of the Gospel (cf. chap. 2 Corinthians 10:14, Philippians 4:3, Romans 1:9), is throughout all the Churches, i.e., is spread abroad in all the Churches through which I have passed (cf. 1 Corinthians 7:17; 1 Corinthians 14:33; see 2 Corinthians 11:28). The Patristic reference (Origen, Jerome, etc.) of these words to St. Luke is stereotyped in the Collect for St. Luke’s Day, but there is hardly room for doubt that this is due to a mistaken interpretation of εὐαγγέλιον as signifying a written Gospel, rather than the “good news” of God delivered orally by the first Christian preachers. We have no positive data by which to determine which of St. Paul’s contemporaries is here alluded to. It has been argued that as this unnamed “brother” is seemingly subordinate to Titus, he must not be identified with persons so important as (e.g.) Apollos or Silas; and, again, that, as he was apparently not a Macedonian (2 Corinthians 9:4), he cannot be any of the prominent members of the Macedonian Church (see on 2 Corinthians 8:5 above). Trophimus the Ephesian is not impossible (see Acts 20:4; Acts 21:29), but it is idle to speculate where the evidence is so scanty. The important point about this unnamed brother is that he was selected not by St. Paul, but by the Churches who took part in the work of collecting money as their representative as is now explained.

Verse 19
2 Corinthians 8:19. οὐ μόνον δὲ ἀλλὰ κ. τ. λ.: and not only so, but who was also appointed ( χειροτονεῖν is, strictly, to vote by a show of hands, and hence it came to mean “to elect”) by the Churches, i.e., all the local congregations interested, as our fellow traveller in the matter of this grace (reading ἐν; see crit. note), sc., this contribution of money (see 2 Corinthians 8:6-7, 1 Corinthians 16:3), which is being ministered by us to exhibit the glory of the Lord (cf. 2 Corinthians 4:15), and our readiness. The MS. evidence requires us to read ἡμῶν, but it must be confessed that ἡμῶν is rather what we should expect, especially as προθυμία in 2 Corinthians 8:11 and in 2 Corinthians 9:2 is applied to the Corinthians and not to St. Paul; a plausible conjecture would be κατὰ προθυμίαν ἡμῶν for καὶ προθ. ἡμ., but the words give an intelligible sense as they stand (see Galatians 2:10).

Verse 20
2 Corinthians 8:20. στελλόμενοι τοῦτο κ. τ. λ.: avoiding this ( στελλέσθαι might mean “to prepare” as at Wisdom of Solomon 14:1, 2 Maccabees 5:1, but Malachi 2:5 and reff. make us decide for the Vulgate rendering devitantes; the metaphor is a naval one, of shifting sail so as to avoid an enemy’s pursuit), that any man should blame us in the matter of this bounty (see 2 Corinthians 12:18; ἁδρός = full, ripe, rich, as at 1 Kings 1:9, Job 34:19, Isaiah 34:7, Jeremiah 5:5, and so ἀδρότης stands for a considerable and liberal—a “fat”—contribution) which is being administered by us. For the broken constr. στελλόμενοι κ. τ. λ. cf. 2 Corinthians 5:12, 2 Corinthians 7:5.

Verse 21
2 Corinthians 8:21. προνοοῦμεν γὰρ κ. τ. λ.: for “we provide things honest” not only “in the sight of the Lord,” but also “in the sight of men,” an injunction in the Proverbs which the Apostle quotes again at Romans 12:17. Where other people’s money is in question, one cannot be too careful; and the prudence of the method pursued in this collection, whereby the contributing Churches appointed colleagues to accompany St. Paul and to check his accounts, is worthy of close imitation in the ecclesiastical finance of a later age (cf. 2 Corinthians 6:3).

Verse 22
2 Corinthians 8:22. συνεπέμψαμεν δὲ αὐτοῖς κ. τ. λ.: and we have sent with them our brother, whom we have many times proved earnest in many things, but now much more earnest because of the great confidence which he has in you (cf. Galatians 5:10, πέποιθα εἰς ὑμᾶς), i.e., which was inspired by the account that Titus brought of their good conduct. It is as impossible to identify this “brother” as him of 2 Corinthians 8:18; like the first named he was an envoy of the contributing Churches (2 Corinthians 8:23), and further (what is not said of the first named) he was on terms of personal intimacy with St. Paul, as appears from this verse. The guess that he was Tychicus is a plausible one (see Acts 20:4, Ephesians 6:21, Colossians 4:7, 2 Timothy 4:12, Titus 3:12), but it is only a guess and is incapable of verification. A few cursives (see on 2 Corinthians 13:13) give the name of Barnabas with those of Titus and Luke in the subscription at the end of the Epistle, and this may represent an early tradition.

Verse 23
2 Corinthians 8:23. εἴτε ὑπὲρ τίτου κ. τ. λ.: whether you ask about Titus (cf. on 2 Corinthians 1:8 for this use of ὑπέρ), he is my colleague and my fellow worker to you ward (for him St. Paul will be personally responsible), or our brethren, they are the envoys of Churches, i.e., they were duly χειροτονηθέντες (2 Corinthians 8:19). The term ἀπόστολος is generally used by St. Paul as a technical term; but occasionally, as here, and at Philippians 2:25 (of Epaphroditus) and (possibly) at Romans 16:7, he uses it in its primitive etymological meaning of “envoy” or “emissary” (cf. 1 Kings 14:6). These men are further described as δόξα χριστοῦ, the glory of Christ, perhaps because their work is so specially ad majorem Dei gloriam (see 2 Corinthians 8:19 and 2 Corinthians 9:13).

Verse 24
2 Corinthians 8:24. τὴν οὖν ἔνδειξιν κ. τ. λ.: shew ye therefore (if we read ἐνδεικνύμενοι the exhortation is indirect, as at Romans 12:9-21) unto them in the face of the Churches the demonstration of your love, sc., to us (cf. 2 Corinthians 8:7), and of our glorying on your behalf, sc., my boasting of your readiness to give (cf. 2 Corinthians 7:4; 2 Corinthians 7:14, and 2 Corinthians 9:2-3).

09 Chapter 9 

Verse 1
2 Corinthians 9:1. περὶ μὲν γὰρ κ. τ. λ.: for concerning the ministration to the saints, i.e., the collection (see on 2 Corinthians 8:4), it is superfluous (cf. 2 Maccabees 12:44) for me to write, sc., this letter (note the force of the art. before γράφειν), to you, who “were the first to make a beginning” (2 Corinthians 8:10). Cf. 1 Thessalonians 4:9.

Verses 1-5
2 Corinthians 9:1-5. HE IS CONFIDENT OF THEIR READINESS TO GIVE BUT TITUS AND HIS COMPANIONS HAVE BEEN SENT ON, THAT THE COLLECTION MAY BE READY WHEN HE ARRIVES AT CORINTH.

Verse 2
2 Corinthians 9:2. οἷδα γὰρ τὴν προθ. κ. τ. λ.: for I know your readiness, of which I glory (for constr. cf. 2 Corinthians 11:30, Proverbs 27:1) on your behalf (cf. 2 Corinthians 7:14) to the Macedonians, that Achaia (not ὑμεῖς, he reports the actual words in which he made his boast; for “Achaia” see on 2 Corinthians 1:1) has been prepared since last year (see on 2 Corinthians 8:10 above), i.e., to make its contribution. It would seem that the Apostle feared that he had somewhat overstated the case, as he is evidently anxious about the Corinthian collection. The use of the present tense, καυχῶμαι ΄ακεδόσιν, shows that he is writing from Macedonia (see Introd., p. 12).— καὶ τὸ ὑμῶν ζῆλος κ. τ. λ.: and your zeal (see on 2 Corinthians 7:7) has provoked the majority of them (see on 2 Corinthians 2:6), sc., to contribute (cf. 2 Corinthians 8:10).

Verse 3
2 Corinthians 9:3. ἔπεμψα δὲ τοὺς ἀδ. κ. τ. λ. but (the δέ corresponding to μέν of 2 Corinthians 9:1) I have sent (the epistolary aorist; cf. 2 Corinthians 8:18) the brethren (cf. 2 Corinthians 8:16-22), that our glorying on your behalf may not be made void (cf. esp. 1 Corinthians 9:15) in this respect, i.e., in the matter of actually gathering the money, as distinct from their general readiness to be liberal (2 Corinthians 8:10), in order that, even as I said, sc., to the Macedonians to whom he had repeatedly boasted of Corinthian generosity (2 Corinthians 9:2), ye may be prepared.

Verse 4
2 Corinthians 9:4. μή πως ἐὰν ἔλθωσι κ. τ. λ.: lest by any means, if there come with me any of Macedonia (not “they of Macedonia,” as A.V.; it is probably a fair inference from this verse that the unnamed “brethren” of 2 Corinthians 8:18; 2 Corinthians 8:22 were not Macedonians), and find you unprepared, i.e., with the collection still incomplete, we—that we say not, ye (which is what he really wishes to convey to them)—should be put to shame in this confidence, i.e., should be shamed because of our exaggerated statements. ὑπόστασις = substratum or substance (Hebrews 1:3; Hebrews 11:1) is sometimes used in the LXX as = “ground of hope” (Ruth 1:12, Psalms 38:6, Ezekiel 19:5), and thus it came to mean “confidence,” as here (see reff.).

Verse 5
2 Corinthians 9:5. ἀναγκαῖον οὖν ἡγησάμην κ. τ. λ.: therefore, sc., because of the reason in 2 Corinthians 9:4, I thought it necessary to exhort the brethren (inasmuch as two of these “brethren” were not chosen by St. Paul, but were the delegates of the contributing Churches, the rendering “entreat” of the R.V. conveys well the meaning of παρακαλέσαι; but see on 2 Corinthians 8:6) that they should go beforehand unto you, sc., before the Apostle should himself arrive at Corinth, and make up beforehand your bounty which was promised beforehand, sc., to the Macedonians. “Bis dat qui cito dat” is what he would impress upon the Corinthian Christians. εὐλογία, elsewhere used in the N.T. as = “blessing” (e.g., Romans 15:29, 1 Corinthians 10:16, Galatians 3:14), is here = “gift,” a meaning which as the rendering of בְּרָכָה it frequently has in the LXX (Genesis 33:11, etc.). “Originally the blending of the two ideas arose from the fact that every blessing or praise of God or man was in the East (as still to a great extent) accompanied by a gift” (Stanley). cf. the similar ambiguity in the word χάρις.— ταύτην ἑτοίμην εἶναι κ. τ. λ.: that (we must supply ὥστε as at Colossians 4:6) the same might be ready as a bounty ( οὕτως ὡς marks the exact mode in which the thank-offering is desired; cf. 1 Corinthians 3:15; 1 Corinthians 4:1; 1 Corinthians 9:26), and not as an extortion, sc., a matter of covetous grasping on my part (cf. 2 Corinthians 12:17). The A.V. rendering of πλεονεξίαν = “covetousness,” seems to mean “niggardliness, such as a covetous man would exhibit,” and this would fall in well with the verses which follow; but it is not agreeable to the general meaning of the word or to St. Paul’s usage elsewhere (see reff.).

Verse 6
2 Corinthians 9:6. τοῦτο δὲ, ὁ σπείρων κ. τ. λ.: but (sc., although I am not pressing you to give, cf. 2 Corinthians 9:1) this I say (understanding φημι; cf. 1 Corinthians 7:29; 1 Corinthians 15:50), He that soweth sparingly shall reap also sparingly, and he that soweth bountifully (lit., “on the principle of bounties”; cf. 1 Corinthians 9:10, ἐπʼ ἐλπίδι, for a similar dative of condition) shall also reap bountifully. A similar principle of spiritual husbandry is laid down in Proverbs 11:24-25, where its application is plainly to the temporal prosperity of the “liberal soul”; cf. also Luke 6:38. Here, too, this is, no doubt, the main thought (cf. 2 Corinthians 8:14); but St. Paul elsewhere extends the principle to the future harvest which each soul shall reap according to its sowing (Galatians 6:7; cf. chap. 2 Corinthians 5:10).

Verses 6-11
2 Corinthians 9:6-11. LIBERAL GIVING IS BLESSED OF GOD.

Verse 7
2 Corinthians 9:7. ἕκαστος καθὼς κ. τ. λ.: let each man give (understanding διδότω) according as he hath purposed (note the perf.; he implies that they had already made up their minds to give. προαίρεσις is Aristotle’s formal word in Nic. Eth., iii. 3.19, for a free act of moral choice) in his heart (cf. Exodus 25:2, “of every man whose heart maketh him willing, ye shall take my offering”); not grudgingly or of necessity, for “God loveth a cheerful giver”. In this quotation from Proverbs 22:8, St. Paul substitutes (perhaps to avoid the cognate of εὐλογία) ἀγαπᾷ for εὐλογεῖ, the LXX reading as it has come down to us, but the sense is not altered. The duty of almsgiving played a large part in Hebrew ethics, and that it should be carried out ungrudgingly is often insisted on in the O.T. and Apocrypha, a point specially to be emphasised in the case of a people who have always had the repute of being over-fond of money—e.g., “Thine heart shall not be grieved when thou givest unto him” (Deuteronomy 15:10); “Let not thine eye be envious” (Tobit 4:7); “In every gift show a cheerful countenance” (Sirach 35:9). These precepts St. Paul commends to the Corinthians (cf. Romans 12:8). (Note that the practice of having “all things common,” which was initiated by the enthusiasm of the first converts (Acts 4:32 ff.), did not last long; it was a noble attempt to express in outward deed the brotherhood of men as revealed in the Incarnation, but was, in fact, impracticable).

Verse 8
2 Corinthians 9:8. δυνατεῖ δὲ ὁ θεὸς κ. τ. λ.: and God is powerful (see reff. 2 Corinthians 13:3) to make all grace, i.e., every gift, temporal as well as spiritual, abound unto you (see reff. 2 Corinthians 4:15 for περισσεύω in a transitive signification), in order that ye, having always all sufficiency, sc., of worldly goods and gifts (for πᾶσαν see reff. 2 Corinthians 8:7). may abound unto every good work. Note the paronomasia, ἐν παντὶ, πάντοτε, πᾶσαν … περισσεύητε … πᾶν.

Verse 9
2 Corinthians 9:9. καθὼς γέγραπται “ ἐσκόρπισεν κ. τ. λ.: as it is written, sc., in the words of Scripture (perhaps the quotation was suggested by the image of sowing and reaping which recalled the word ἐσκόρπισεν), “He, sc., the liberal man, hath scattered abroad (cf. Proverbs 11:24), he hath given to the poor, his righteousness, i.e., his beneficence (as at Matthew 6:1; St. Paul, when using his own words, never uses δικαιοσύνη in this old Hebrew sense), endureth for ever.”

Verse 10
2 Corinthians 9:10. ὁ δὲ ἐπιχορηγῶν “ σπέρμα τῷ σπείροντι κ. τ. λ.: and he that supplieth “seed to the sower and bread for food,” shall supply and multiply your seed, i.e., your means of giving, for sowing (the A. V. not only follows the inferior reading, but conceals the quotation from Isaiah 55:10), and increase (cf. 1 Corinthians 3:6 for the trans, use of f1αὐξάνω) the “fruits” of your “righteousness,” i.e., of your beneficence, as in the preceding verse. The phrase γενήματα δικαιοσύνης in ref. Hosea may be illustrated by τὸ γένημα τῆς ἀμπέλου, “the fruit of the vine” in the Gospels (e.g., Mark 14:25). This verse is the application, as it were, of the quotation in 2 Corinthians 9:9, the connecting link being the word δικαιοσύνη.

Verse 11
2 Corinthians 9:11. He now resumes the general subject of 2 Corinthians 9:8, ἐν παντὶ πλουτιζόμενοι here being in apposition with ἐν παντὶ … ἔχοντες there; there is thus no necessity to treat πλουτιζ. as a nom. pendens.— ἐν παντὶ πλουτιζόμενοι κ. τ. λ.: ye being enriched in everything unto all, i.e., all kinds of, liberality, which worketh through us (he goes on in the next verse to explain how this is) thanksgiving unto God; cf. 2 Corinthians 1:11, 2 Corinthians 4:15.

Verse 12
2 Corinthians 9:12. ὅτι ἡ διακ. τῆς λειτ. κ. τ. λ.: for the ministration of this service ( λειτουργία, which originally stood for any public service, came to be restricted to the service of God; λειτουργέω is used in Romans 15:27 of this very contribution; cf. Numbers 8:22, Hebrews 8:6; Hebrews 9:21) is not only filling up (note the constr. ἐστι with a participle) the wants of the saints, but is abounding also through many thanksgivings unto God (cf. 2 Corinthians 4:15).

Verses 12-15
2 Corinthians 9:12-15. LIBERAL GIVING WILL CALL FORTH THE BLESSINGS OF THE RECIPIENTS.

Verse 13
2 Corinthians 9:13. διὰ τῆς δοκιμῆς τῆς διακ. κ. τ. λ.: inasmuch as they, i.e., the Judæan Christians, through the proof, sc., of you, afforded by this ministration (cf. 2 Corinthians 8:2 for a similar gen. after δοκιμή), glorify God (cf. Matthew 5:16, 1 Peter 2:12) for the obedience of your confession in regard to the Gospel of Christ (cf. 2 Corinthians 2:12). The sentence is an anacoluthon; δοξάζοντες cannot be taken as in apposition with πλουτιζόμενοι of 2 Corinthians 9:11, for the persons referred to are different. It would be grammatically admissible to take δοξάζ. τὸν θεὸν with εἰς τὸ εὐαγγ. τοῦ χρ., but the order of words and the sense both support the connexion ὁμολογίας εἰς κ. τ. λ. Of the A.V. “by the experiment of this ministration they glorify God for your professed subjection unto the Gospel of Christ” Lightfoot truly remarks that “a concurrence of Latinisms obscures the sense and mars the English”. The contribution of money for the relief of the Christian poor is a ὁμολογία, inasmuch as it is the manifestation to the world of belief in Christ’s Gospel; ὁμολοία is a “confession” or “vow,” and so (as in Deuteronomy 12:17, Amos 4:5) = “a free will offering”.— καὶ ἁπλότητι τῆς κοινωνίας κ. τ. λ.: and for the liberality of your contribution unto them and unto all. This would suggest that the rich Corinthian Church had been liberal to other Churches besides that of Jerusalem, but we have no knowledge of anything of the sort.

Verse 14
2 Corinthians 9:14. καὶ αὐτῶν δεήσει κ. τ. λ. This is again an independent sentence, beginning with a gen. abs.: while they also, with supplication on your behalf, long after you (sc., apparently, long to see you) by reason of the exceeding grace of God upon you: i.e., you have the prayers of those whom you are helping, who feel the yearnings of affection for their benefactors in whom the working of God’s grace has been so signally displayed.

Verse 15
2 Corinthians 9:15. χαρὶς τῷ θεῷ κ. τ. λ.: thanks be to God for His unspeakable gift. δωρεά is always in the N.T. (see reff., etc.) used of the gifts of God, not of men; and the “unspeakable” gift (cf. Romans 11:33, Ephesians 3:20) for which the Apostle bursts out here into a characteristic doxology is the gift of Christ Himself (John 3:16) and of salvation in Him, thankful appreciation of which had borne such fruit in Christian lives.

III. The Vindication of his Apostolic Authority. It would appear that while Titus had brought favourable news as to the loyalty with which the Corinthians had received St. Paul’s message of reproof in the matter of the incestuous person (2 Corinthians 7:9-11), he had also brought distressing intelligence as to the depreciation of the Apostle’s authority by certain active Judaisers at Corinth. The case is so serious that it requires immediate attention, and the third (and last) section of the latter is occupied with St. Paul’s reply in vindication of his claims. See Introd., p. 22.

10 Chapter 10 

Verse 1
2 Corinthians 10:1. αὐτὸς δὲ ἐγὼ παῦλος κ. τ. λ.: now ( δέ marks a transition to a new subject, as at 2 Corinthians 8:1, 1 Corinthians 15:1) I Paul myself ( αὐτὸς ἐγὼ, calling attention to a specially personal matter as at 2 Corinthians 12:13, Romans 9:3; Romans 15:14; he writes ἐγὼ παῦλος elsewhere at Galatians 5:2, Ephesians 3:1, Philm. 19 only, for the sake of emphasis) entreat you (cf. 2 Corinthians 1:4, and for the constr. παρακαλῶ διὰ cf. Romans 12:1; Romans 15:30, 1 Corinthians 1:10; the πραΰτης καὶ ἐπικίκεια τοῦ χρ. are the example which gives point to the entreaty or exhortation) by the meekness and gentleness of the Christ. That the Messianic King should be πραΰς had been declared by Zechariah (2 Corinthians 9:9, cited Matthew 21:5), while πραΰτης had been associated with His royal progress by the Psalmist (Psalms 44:5); and Christ, when He came, declared that he was πραΰς καὶ ταπεινὸς f1τῇ καρδίᾳ, a claim which His life on earth abundantly exemplified (cf. Matthew 12:19, Luke 23:34). So too in the wonderful portrait of the Righteous Man in Wisdom of Solomon 2:12 ff., ἐπιείκεια, “gentleness,” “sweet reasonableness,” is one of the qualities mentioned (Wisdom of Solomon 2:19). In Greek Ethics (e.g., Aristotle, Nic. Eth., v., 10) the ἐπιεικής is the “equitable” man, who does not press for the last farthing of his rights (see reff.). St. Paul alludes to these qualities as well known to have belonged to the character of Jesus, even as they had been foretold of the Messiah.— ὃς κατὰ πρόσωπον κ. τ. λ.: I Paul, who indeed (sc., as you say by way of reproach, the concessive μέν) before your face am lowly among you (he had admitted this before, 1 Corinthians 2:3 and chap. 2 Corinthians 7:6, and the lowliness of his demeanour had been made the subject of adverse comment, see further 2 Corinthians 10:10), but being absent am of good courage towards you, i.e., am outspoken in rebuke of you (a quite different phrase from θαρρῶ ἐν ὑμῖν of 2 Corinthians 7:16).

Verses 1-6
2 Corinthians 10:1-6. HE BEGS THEM NOT TO FORCE HIM TO EXERT HIS AUTHORITY WITH SEVERITY WHEN HE COMES. He first expresses the hope that their conduct will be such as to admit of his being “meek and gentle” when he arrives at Corinth, of his coming in a “spirit of meekness,” and not “with a rod” (1 Corinthians 4:21).

Verse 2
2 Corinthians 10:2. δέομαι δὲ τὸ μὴ παρὼν κ. τ. λ.: nay (sc., “however that be,” δέ recommencing the sentence) I beseech you, that I may not (the use of the article with μή and the inf. is somewhat unusual; but cf. 2 Corinthians 2:1, Romans 14:13; τὸ adds emphasis to the thing asked), when present, shew courage with the confidence (almost = “peremptoriness”) wherewith I count on myself (mid., not passive) to be bold against some (for the vague τινες see on 2 Corinthians 3:1) which count of us as if we walked according to the flesh. His opponents charged him with low motives (cf. 2 Corinthians 2:17) which he will indignantly and sternly repudiate.

Verse 3
2 Corinthians 10:3. ἐν σαρκὶ γὰρ κ. τ. λ.: for though we walk in the flesh, sc., as all men must do (see reff.), we do not war, i.e., carry on our campaign against evil and the enemies of God, according to the flesh (cf. John 17:15)—for the weapons of our warfare (see on 2 Corinthians 6:7) are not carnal (see on 2 Corinthians 1:12), but are mighty before God, i.e., in God’s sight, in His estimation (or, perhaps, “exceeding mighty,” which is the force of τῷ θεῷ at Jonah 3:3, Acts 7:20; the A.V. “mighty through God,” i.e., “by His aid,” cannot be right), to the casting down of strongholds, which is the ultimate object of every campaign, and which, being achieved, is the seal of victory; καθαίρειν τὰ ὀχυρώματα is the regular LXX phrase for the reduction of a fortress (see Proverbs 21:22, Lamentations 2:2, 1 Maccabees 5:65; 1 Maccabees 8:10).

Verse 4
2 Corinthians 10:4 is an explanatory parenthesis, and the constr. of 2 Corinthians 10:5 is continuous with 2 Corinthians 10:3, the metaphor of the destruction of the citadel being carried on.

Verse 5
2 Corinthians 10:5. λογισμοὺς καθαιροῦντες κ. τ. λ.: casting down, as if they were centres of the enemy’s force, reasonings (St. Paul’s message, as he told the Corinthians at 1 Corinthians 2:4 was not ἐν πειθοῖς σοφίας λόγοις, but “in demonstration of the Spirit and of power”; he ever regards the Gospel as a revelation, not a body of doctrine which could be reasoned out by man for himself from first principles—not, to be sure, an irrational system, but one which is beyond the capacity of reason to discover or to fathom to its depths), and every high thing (carrying on the metaphor by which the “towering” conceits of speculation are represented as fortifications erected against the soldiers of the Cross) that is exalted, or “elevated,” “built up,” against the knowledge of God, sc., which is revealed in Christ, and leading captive (for αἰχμαλωτίζειν the more correct Attic form is αἰχμαλωτεύειν) every thought into the obedience of Christ (cf. 2 Corinthians 9:13). All through this passage the Apostle has directly in view the opposition of gainsayers at Corinth, and so it is not safe to interpret his phrases as directed without qualification against the claims of the intellect and conscience in the matter of doctrine. Yet it must be remembered that he regarded the message which he preached as directly revealed to himself, and not derived from tradition or interpretation, and hence as possessed of a certainty to which the demonstrations of philosophy, however cogent, could not attain. All Truth must be loyal to “the obedience of Christ,” who was Himself “the Truth” (cf. 2 Corinthians 13:8).

Verse 6
2 Corinthians 10:6. καὶ ἐν ἑτοίμῳ ἔχοντες κ. τ. λ.: and being in readiness (cf. ἑτοίμως ἔχω chap. 2 Corinthians 12:14) to avenge all disobedience (cf. Matthew 18:17), sc., if there remain any still disobedient, when your obedience, i.e., to me and to my Apostolic authority (cf. 2 Corinthians 2:9, 2 Corinthians 7:15), shall be fulfilled. The word ὑπακοή in 2 Corinthians 10:5 brings him back to this, the primary object of his letter. He does not wish to arrive in Corinth until the Church as a whole is firm in its loyalty to him.

Verse 7
2 Corinthians 10:7. τὰ κατὰ προσ. κ. τ. λ.: ye look at the things which are before your face; i.e., you pay too much attention to outward appearances (cf. Romans 2:11, Galatians 2:6, Ephesians 6:9), you lay too much stress on personal intimacy with Christ in the flesh (2 Corinthians 10:7), and on a man’s bodily presence and powers of speech (2 Corinthians 10:10), even on his own self-commendation (2 Corinthians 10:12). The rec. text places a note of interrogation after βλέπετε, but it seems preferable to treat the sentence as a simple categorical statement (see esp. on 2 Corinthians 10:12, and cf. John 7:24).— εἴ τις πέποιθεν κ. τ. λ.: if any man (this is his usual vague way of referring to opponents; cf. 2 Corinthians 11:4; 2 Corinthians 11:20) trusteth in himself that he is Christ’s, prides himself on specially belonging to what he regards as the “party” of Christ, which had unhappily grown up at Corinth (1 Corinthians 1:12), let him consider this again (he has often heard it before, but has forgotten it) with himself (or, reading ἀφʼ ἑαυτοῦ, “let him think this out for himself”—it does not need any prompting from without), that even as he is Christ’s, so also are we (1 Corinthians 3:23).

Verses 7-18
2 Corinthians 10:7-18. DESPITE ALL APPEARANCES, HIS APOSTOLICAL AUTHORITY IS WEIGHTY HIS MISSION TO THE GREEKS IS A DIVINE TRUST.

Verse 8
2 Corinthians 10:8. ἐάν τε γὰρ καὶ περισσότερόν κ. τ. λ.: for even if I should glory somewhat abundantly (or, perhaps, “somewhat more abundantly,” sc., than I have already done in 2 Corinthians 10:3-6; but the comparative need not be pressed; cf. 2 Corinthians 2:4), concerning our authority (which the Lord gave for building you up, and not for casting you down), I shall not be put to shame, i.e., my confident words can be amply justified. He returns here to the image of 2 Corinthians 10:4; his authority (and he repeats this again in the same words at 2 Corinthians 13:10) extends not solely or chiefly to the overthrow of the fortresses of misguided imagination, but also to the positive and more congenial work of construction, of “building up” (cf. Jeremiah 1:10).

Verse 9
2 Corinthians 10:9. ἵνα μὴ δόξω κ. τ. λ.: that I may not seem as if I would scare you by my letters. It is best to take these words with εἰς οἰκοδομήν of the preceding verse; his purpose in writing so severely is not to terrify them, but to build them up in holiness and obedience. ὡς ἄν = tanquam, with the infin. is only found here in the N.T. The plural τῶν ἐπιστολῶν suggests (what we know from 1 Corinthians 5:9) that at least one letter of rebuke in addition to 1 Cor. had been written before this.

Verse 10
2 Corinthians 10:10. ὅτι αἱ ἐπιστολαὶ μὲν, φασίν κ. τ. λ.: for “his letters” they say “are weighty and powerful but,” etc. The reading is doubtful (see crit. note); if we follow the rec. text φησίν = “one says” or “he says” (cf. Wisdom of Solomon 15:12), the reference will be to an individual opponent (the f1τοιοῦτος of 2 Corinthians 10:11) who would be readily recognised by the Corinthians; but we must then suppose τις to have dropped out. It is simpler therefore to read φασίν with the A.V. and R.V., and to take the words as reproducing the charge against the Apostle commonly made by those who were disaffected at Corinth. They are “remarkable as giving a contemporary judgment on his Epistles, and a personal description of himself” (Stanley).— ἡ δὲ παρουσία τοῦ σώματος κ. τ. λ.: “but his bodily presence is weak (see chap. 2 Corinthians 12:7, Galatians 4:14, and Acts 14:12, where the Lystrans called Barnabas “Zeus,” and evidently therefore counted him as of more dignified presence than his companion) and his speech contemptible”; cf. 1 Corinthians 1:17. Persuasive speaker as St. Paul must have been (the Lystrans called him Hermes as “the chief speaker”), he probably had not the arts of a trained rhetorician (1 Corinthians 1:17; 1 Corinthians 2:1; 1 Corinthians 2:4, chap. 2 Corinthians 11:6), and this would appear a grave defect to these clever and shallow Greeks. According to the second century Acts of Paul and Thecla (§ 3) the Apostle was a low-sized man, bow-legged, of a healthy complexion, with eyebrows knit together (the Armenian version adds that his eyes were blue), and an aquiline nose. The description of him in the piece called Philopatris (§ 13), ascribed to Lucian, is very similar.

Verse 11
2 Corinthians 10:11. τοῦτο λογιζέσθω κ. τ. λ.: let such an one, sc., as makes comments of the kind just quoted, reckon this, that (cf. constr. 2 Corinthians 10:7) what we are in word by letters when we are absent, such are we also in deed when we are present.

Verse 12
2 Corinthians 10:12. οὐ γὰρ τολμῶμεν κ. τ. λ.: for we do not venture (an ironical refusal to put himself on a level with his adversaries, whose shallow pretensions he thus quietly exposes) to number or compare ourselves (note the paronomasia in the Greek) with certain of them that commend themselves (the charge made against him—see on 2 Corinthians 3:1—he retorts with great effect on his opponents); but they themselves measuring themselves by themselves and comparing themselves with themselves are without understanding (cf. Proverbs 26:12). This sentence is so much involved, that it is not surprising to find the Western authorities (see crit. note) giving it a quite different turn by the omission of the words οὐ συνιοῦσιν (or συνιᾶσιν) ἡμεῖς δὲ … καυχησόμεθα. Following this shorter text, the meaning would be: “but we are measuring ourselves by ourselves and comparing ourselves with ourselves, not going into spheres beyond our measure,” etc. This gives a connected sense, and is favoured by the fact that the balance of the sentence leads us to expect that αὐτοὶ after ἀλλὰ shall refer to the Apostle, and not to his opponents, as it must do with the longer reading. Nevertheless we believe that the omission is simply an attempt to evade the difficulty of the true text; it would be quite unlike St. Paul to speak of himself as his own standard of conduct, and would not be harmonious with the thought of 2 Corinthians 10:13. Others take συνιοῦσιν as a dative participle and adopt the rendering: “but we (i.e., St. Paul) measure ourselves by ourselves, and compare ourselves with ourselves, unwise as we are” (sc., in their opinion). This, however, is not only open to the objection just mentioned, but would require τοῖς before οὐ συνιοῦσιν. On the whole, therefore, we prefer to follow the best MS. authority by reading συνιᾶσιν, and to treat the Western text as an abbreviation, which misses the point of the argument in the attempt to simplify the construction.

Verse 13
2 Corinthians 10:13. ἡμεῖς δὲ οὐχὶ κ. τ. λ.: but we will not glory beyond our measure ( εἰς τὰ representing the direction and extent of his boasting), but according to the measure of the rule which ( οὗ for ὅν by attraction) God hath apportioned (see reff.) to us as a measure, to reach (the infin. of purpose) even unto you. κανών is a line of direction (see reff., and cf. Clem. Rom., § 41, μὴ παρεκβαίνων τὸν ὡρισμένον τῆς f1λειτουργίας αὐτοῦ κανόνα), and so here represents the “province” or sphere in which St. Paul conceives himself as appointed by God to proclaim the Gospel. He especially emphasises this here; to Corinth he has a “mission,” as the Apostle of the Gentiles; his authority over the Corinthian Church is not usurped, but has been divinely given him.

Verse 14
2 Corinthians 10:14. οὐ γὰρ ὡς μὴ κ. τ. λ.: for we stretch not ourselves overmuch, as though we reached not unto you ( ὡς μή indicating that the case is only a hypothetical one; cf. 1 Corinthians 4:18); for we came ( φθάνω being used as in modern Greek; see reff.) as far as unto you in the Gospel of Christ. Corinth was the westernmost point that he had reached. This verse, it will be observed, is parenthetical, and is introduced to make it clear that Corinth was part of his appointed sphere; cf. 1 Corinthians 3:5; 1 Corinthians 4:15; 1 Corinthians 9:1.

Verse 15
2 Corinthians 10:15. οὐκ εἰς τὰ ἄμετρα κ. τ. λ.: not glorying beyond our measure (the argument is resumed from 2 Corinthians 10:13), that is, in other men’s labours. This he steadily avoided (cf. Romans 15:20); even Rome itself was to be visited en route to Spain (Romans 15:24). But his Corinthian opponents were not so scrupulous about intruding into another man’s sphere (1 Corinthians 3:10; 1 Corinthians 4:15).— ἐλπίδα δὲ ἔχ. κ. τ. λ.: but having hope that, as your faith groweth (see Ephesians 2:21; Ephesians 4:15, Colossians 1:10; Colossians 2:19. for intrans. use of αὐξάνειν, and cf. chap. 2 Corinthians 9:10), we shall be magnified in you (cf. Acts 5:13) according to our rule, i.e., our “line,” our apportionment of Apostolic work, unto further abundance, so as, etc.

Verse 16
2 Corinthians 10:16. εἰς τὰ ὑπερέκεινα κ. τ. λ.: so as to preach the Gospel in the regions beyond you, i.e. (if we are to press the idea of direction in ὑπερέκεινα), the western parts of Greece, Rome and Spain, which were “beyond,” if viewed from Jerusalem, the home of Christianity, whence St. Paul, like the other early preachers, received his “mission” (more probably, however, ὑπερέκεινα is used quite vaguely as ἐπέκεινα is in Amos 5:27, where the idea of direction cannot be read into it), and not to glory in another’s “line” about things made ready to our hand. This is what the intruders had done at Corinth, whose Church St. Paul had founded (1 Corinthians 3:6).

Verse 17
2 Corinthians 10:17. ὁ δὲ καυχώμενος κ. τ. λ.: but he that glorieth, let him glory in the Lord, a quotation from the O.T. (see reff.) used before by St. Paul (cf. also Romans 15:18, 1 Corinthians 3:7). For not he that commendeth himself is approved (cf. Proverbs 27:2), but whom the Lord commendeth (cf. Romans 2:29, 1 Corinthians 4:5). And the Corinthian Church itself is his “letter of commendation” (2 Corinthians 3:2).

11 Chapter 11 

Verse 1
2 Corinthians 11:1. ὄφελον ἀνείχεσθέ μου κ. τ. λ.: would that ye could bear with me in a little ( μικρόν τι only here and 2 Corinthians 11:16; cf. Hebrews 2:7) foolishness. ἀφροσύνη = “nonsense” (see ref. and cf. Romans 2:20, 1 Corinthians 15:36, Ephesians 5:17). He thus deprecates his insistence on his claim to apostolic authority, and at the same time introduces with great skill a passionate statement of it.— ἀλλὰ καὶ ἀνέχ. μου: nay indeed bear with me; i.e., he not only utters a wish, but entreats them directly. Others (e.g., R.V. marg.) take ἀνέχ. as indic., i.e., “but indeed ye do bear with me”.

Verses 1-4
2 Corinthians 11:1-4. HE BEGS THEM TO BEAR WITH HIM IF HE STATES HIS CLAIMS AT LENGTH IT IS NECESSARY TO DO SO BECAUSE OF THEIR READINESS TO ACCEPT NOVEL TEACHING.

Verse 2
2 Corinthians 11:2. ζηλῶ γὰρ ὑμᾶς κ. τ. λ.: for I am jealous over you with a godly jealousy (cf. Zechariah 1:14, and for θεοῦ ζήλῳ cf. Acts 22:3, Romans 10:2; this “jealousy” of St. Paul is on behalf of God); for I espoused you to one husband, that I might present you as a pure virgin to Christ, sc., at His Coming. The figure of Israel as a Bride presented to Jehovah as the Bridegroom was frequently used by the O.T. prophets (Isaiah 54:5; Isaiah 62:5, Hosea 2:19); and, according to the Rabbis, Moses was the bridesman or paranymph. Here St. Paul conceives of himself as the paranymph (cf. John 3:29) who presents the Church as a pure Bride (cf. Revelation 21:2) to Christ, the heavenly Spouse, the “one husband” to whom she is bound to remain faithful. Some critics have found here an echo of Christ’s words at Matthew 9:15; Matthew 25:1-12; but the similarity does not extend further than the employment of the same image demands. ἁρμόζω in the act. is regularly used of the father of the bride; in the pass. of the bride herself (Proverbs 19:14); and in the mid. generally of the bridegroom, but sometimes (as here) of others.

Verse 3
2 Corinthians 11:3. φοβοῦμαι δὲ μή πως κ. τ. λ.: but I fear lest by any means, as “the serpent beguiled” Eve in his craftiness (in Genesis 3:1 the serpent is called φρονιμώτατος, but St. Paul changes the word to indicate the baseness of the serpent’s wisdom. Aristotle uses πανουργία in direct contrast to φρόνησις; cf. Nic. Eth., vi., 12), your minds should be corrupted from the simplicity and the purity (cf. chap. 2 Corinthians 6:6) that is toward Christ. It would appear that the belief of the synagogues was that the serpent literally “seduced” Eve (cf. 4 Maccabees 18:6-8, and Iren., contra Haer., i., 307), and it is probably in reference to this that St. Paul substitutes the stronger word ἐξαπατάω (as he does at 1 Timothy 2:14) for the simple verb ἀπατ. of Genesis 3:13. Carrying on the metaphor of 2 Corinthians 11:2, he expresses his anxiety lest the Corinthian Church, the Bride of Christ, should be seduced by the devil from her singleness of affection (cf. 1 Maccabees 2:37; 1 Maccabees 2:60, and see on 2 Corinthians 8:2 for ἁπλότης) and her purity, and so should be guilty of spiritual fornication. He assumes that “the serpent” is to be identified with Satan, the tempter of mankind, as he does also at Romans 16:20; the earliest trace of this identification, which has become so familiar, is Wisdom of Solomon 2:24, cf. Revelation 12:9; Revelation 20:2. He now gives the reason of his anxiety, lest they should fall away; viz., they were showing themselves too willing to listen to strange teachings.

Verse 4
2 Corinthians 11:4. εἰ μὲν γὰρ ὁ ἐρχόμενος κ. τ. λ.: for if he that cometh ( ὁ ἐρχόμενος may point to some one conspicuous opponent, but it would not be safe to press this, or to lay stress on the verb as indicating one who comes without authorised mission, as at John 10:8; it is probably a quite indefinite phrase, “if any one comes and preaches,” etc.) preacheth another Jesus whom we did not preach (not “another Christ,” “a new Messiah,” for of this false teachers at Corinth were not guilty; but “another Jesus,” i.e., a different representation of the historical Person, Jesus of Nazareth, from that which St. Paul put forward when at Corinth; see reff.), or if ye receive a different Spirit which ye did not receive, sc., a Spirit different from Him whom you received at your baptism ( λαμβάνειν is the regular verb with πνεῦμα; cf. John 20:22, Acts 8:15; Acts 10:47; Acts 19:2, Romans 8:15, 1 Corinthians 2:12, Galatians 3:2; it expresses the co-operation of the will in a degree which δέχεσθαι, the verb used in the next clause of “accepting” the Gospel, does not; see Acts 7:38; Acts 17:11, 1 Thessalonians 1:6, etc.), or a different Gospel which ye did not accept, sc., when the Gospel was first brought to you by me, ye bear with him finely! καλῶς is ironical, as at Mark 7:9 = praeclare. This facile acceptance of novelty is the cause of his anxiety; cf. 1 Corinthians 3:11, Galatians 1:6-8. Such instability is always a danger in the case of newly-founded Churches.

Verse 5
2 Corinthians 11:5. λογίζομαι γὰρ κ. τ. λ.: for I reckon that I am not a whit behind these superfine Apostles; you receive them gladly; why not me? He then proceeds to refute the two reasons which were assigned for the disparagement of his apostolic authority, viz., (a) he had none of the arts of a trained rhetorician, (b) he had not claimed maintenance from the Church of Corinth, which he had a right to do, if of genuine “apostolic” rank. οἱ ὑπερλίαν ἀπόστολοι, “these superfine Apostles” is thus, as at 2 Corinthians 12:11, an ironical description of the ψευδαπόστολοι (2 Corinthians 11:13) against whom he is contending. The A.V. and R.V. render “the very chiefest Apostles,” i.e., the original Twelve, who received their commission directly from Christ, and especially Peter, James and John; but to introduce any mention of them here would be irrelevant, and would interrupt the argument (they were ἰδιῶται ἐν λόγῳ), not to speak of the fact that ὑπερλίαν seems always in Greek literature to be used in an ironical sense.

Verses 5-15
2 Corinthians 11:5-15. HE IS NOT INFERIOR TO HIS ADVERSARIES ALTHOUGH (a) HE IS NOT A TRAINED ORATOR (2 Corinthians 11:6), AND ALTHOUGH (b) HE DID NOT CLAIM MAINTENANCE FROM THE CHURCH (2 Corinthians 11:7). THIS WAS NOT THROUGH WANT OF AFFECTION FOR THEM, BUT THAT THERE MIGHT BE NO ROOM FOR CAVIL.

Verse 6
2 Corinthians 11:6. εἰ δὲ καὶ ἰδιώτης τῷ λόγῳ κ. τ. λ.: but even if I be rude in speech (see on 2 Corinthians 10:10; ἰδιώτης is a “layman,” who is without professional training), yet am I not in knowledge, sc., of divine things (see on 2 Corinthians 8:7 for λόγος and γνῶσις); but in everything we have made it, sc., τὴν γνῶσιν, manifest (reading φανερώσαντες; cf. Colossians 4:4) among all men (cf. 1 Corinthians 8:7, Hebrews 13:4, or “in all circumstances,” as at Philippians 4:12) to you-ward. He claims that he both knows the truth, and has presented it to them openly and plainly (cf. chap. 2 Corinthians 2:17, 2 Corinthians 4:2).

Verse 7
2 Corinthians 11:7. ἢ ἁμαρτίαν ἐποίησα κ. τ. λ.: or did I commit a sin (note the irony) in abasing myself (cf. Philippians 4:12), that ye might be exalted, sc., in spiritual privileges (cf. 1 Corinthians 9:11), because I preached to you the Gospel of God for nought?
Verse 8
2 Corinthians 11:8. ἄλλας ἐκκλησίας ἐσύλησα κ. τ. λ.: I robbed other Churches, e.g., Philippi (Philippians 4:15. He expresses himself hyperbolically to bring out his meaning; συλᾷν is a very strong word, see Acts 19:37, Romans 2:22), taking wages of them ( ὀψώνιον primarily means the rations supplied to a soldier, and thence his pay; see reff.), that I might minister unto you. διακονία is not used here in special reference to the collection for the Judæan Christians, as it was at 2 Corinthians 8:4, 2 Corinthians 9:1; 2 Corinthians 9:13, but in its most general sense; cf. 2 Timothy 4:11, Hebrews 1:14.— καὶ παρὼν κ. τ. λ.: and when I was present with you, i.e., during his first visit to Corinth (see Acts 18:1 ff.), and was in want (a condition which he recalls again, Philippians 4:12), I was not a burden on any man. νάρκη is the torpedo-fish, which paralyses its victims by contact, and then preys upon them; so καταναρκᾷν signifies “to oppress heavily”. The compound verb is not found elsewhere in Greek literature (we have ναρκᾷν in Genesis 32:25, Job 33:19); Jerome says (Ep. cxxi. ad Algasiam) that it is a Cilicianism, like ἡμέρα in 1 Corinthians 4:3.

Verse 9
2 Corinthians 11:9. τὸ γὰρ ὑστέρημά μου κ. τ. λ. for the brethren, when they came from Macedonia (very likely Silas and Timothy; see Acts 18:5, Philippians 4:15), supplied the measure of my want; and in everything I kept myself (note the aorists as pointing to the definite period of his residence in Corinth) from being burdensome unto you (cf. 2 Corinthians 12:16, 1 Thessalonians 2:6), and so will I keep myself.

Verse 10
2 Corinthians 11:10. ἔστιν ἀλήθ. χρ. κ. τ. λ.: as the Truth of Christ (we have ἡ ἀλήθ. τ. θεοῦ, Romans 1:25; Romans 3:7; Romans 15:8; cf. John 14:6, Ephesians 4:21) is in me (for the form of the asseveration see on 2 Corinthians 1:18; Romans 9:1 is not a true parallel to the constr. here), this glorying, sc., in my independence, shall not be stopped, as far as I am concerned, in the regions of Achaia (see on 2 Corinthians 1:1); cf. 2 Corinthians 7:14. The true reading is φραγήσεται; φράσσειν is “to fence,” but in N.T. (Romans 3:19, Hebrews 11:33; cf. also Daniel 6:22) is used with στόμα in the sense of “to stop” the mouth.

Verse 11
2 Corinthians 11:11. διατί; ὅτι οὐκ ἀγ. κ. τ. λ.: wherefore? because I love you not? God knoweth, i.e., that I do love you.

Verse 12
2 Corinthians 11:12. ὃ δὲ ποιῶ κ. τ. λ.: but what I do, that I will do that, by refusing to accept maintenance gratis at your hands, I may cut off the occasion ( τὴν ἀφορμ., the definite opportunity for attack which my opponents desire) from those who desire occasion that in the matter of their boast, sc., that as of Apostolic rank free maintenance was their rightful due, they may be found even as we, i.e., they desire that I and they may be on equal terms so far as the taking of money is concerned. It is better to regard the second ἵνα, not as in apposition with the first, but as dependent on θελ. ἀφορμ. and as expressing the desire of St. Paul’s opponents, not his own. The situation seems to have been as follows: St. Paul held that the “labourer is worthy of his hire” (Luke 10:7, 1 Timothy 5:18), and in 1 Corinthians 9:11-13 he gives a clear exposition of the principle as applied to preachers of the Gospel. On these grounds he more than once (Philippians 4:15-16) accepted money from the generous Church of Philippi. But it was not his usual practice. He reminds the Thessalonians (1 Thessalonians 2:9) that when with them he had worked for his living. So too he did at Corinth (Acts 18:2), any help he then accepted coming from Macedonia (chap. 2 Corinthians 11:9); and he did the same at Ephesus (Acts 20:34), Now his Corinthian opponents were very ready to take money for their teaching (1 Corinthians 9:12); indeed they prided themselves on doing so, as it was the privilege of “apostles”. This determined St. Paul that it should never be truly said of him that he was a hireling teacher, and so he was especially careful at Corinth (1 Corinthians 9:15-19) to avoid even the appearance of grasping after money (cf. Genesis 14:23). This honourable independence, however, created a difficulty in two directions. On the one hand, it gave his opponents a handle for saying that he was not really of Apostolic rank, inasmuch as he dared not claim Apostolic privilege; and, on the other hand, it hurt the feelings of his Corinthian friends that he should refuse maintenance at their hands. His reply is contained in 2 Corinthians 11:7-12 of this chapter. And the point of 2 Corinthians 11:12 is that his action is necessary, for if he were to take money as his opponents did, it would speedily be made a matter of cavil, and would tend to bring him down to their level (see also 2 Corinthians 12:14).

Verse 13
2 Corinthians 11:13. οἱ γὰρ τοιοῦτοι κ. τ. λ.: for such men (this explains the ground of his determination in 2 Corinthians 11:12 not to give opportunity for cavil) are false apostles (cf. Revelation 2:2. This speedy appearance of false teachers was one of the most remarkable features of the Apostolic age; cf. Galatians 2:4, Philippians 1:15; Philippians 3:18, Titus 1:10, 2 Peter 2:1, 1 John 4:1), crafty workers (cf. Philippians 3:2), fashioning themselves into Apostles of Christ, i.e., laying special claim to that great title (cf. chap. 2 Corinthians 10:7). μετασχηματίζειν τι is to change the outward appearance ( σχῆμα) of a thing, the thing itself in essence ( μορφή) remaining unchanged (see reff.).

Verse 14
2 Corinthians 11:14. καὶ οὐ θαῦμα κ. τ. λ.: and no marvel; for even Satan fashioneth himself into an angel of light. Light is the symbol of God (1 John 1:5, 1 Timothy 6:16) and His messengers (Matthew 28:3, Acts 12:7), as darkness is the symbol of Satan (Luke 22:53, Ephesians 6:12, Colossians 1:13). The μετασχηματισμός of Satan has just before been in the Apostle’s mind (2 Corinthians 11:3), and perhaps such passages as Genesis 3:1, Job 1:6, 1 Kings 22:19-23 sufficiently account for the image. But it is more probable that some Rabbinical tradition lies behind the word used by St. Paul; cf. Apoc. Moysis (2 Corinthians 11:17) τότε ὁ σατανᾶς ἐγένετο ἐν εἴδει ἀγγέλου. A reference has been here found by Ewald to Matthew 4:1-2, but while it is not improbable that the Apostle had heard the story of the Lord’s Temptation, there is no clear trace of it in his Epistles.

Verse 15
2 Corinthians 11:15. οὐ μέγα οὖν κ. τ. λ.: it is no great thing therefore, if his ministers also, sc., as well as himself, fashion themselves as ministers of righteousness (see on 2 Corinthians 3:9); whose end, notwithstanding their disguise (cf. Romans 6:21, Philippians 3:19), shall be according to their works (see on 2 Corinthians 11:10).

Verse 16
2 Corinthians 11:16. πάλιν λέγω κ. τ. λ.: I say again (the first time having been in 2 Corinthians 11:1), let no man think me foolish, i.e., senseless with the ἀφροσύνη of self-praise; but even if ye do (for εἰ δὲ μή γε cf. Matthew 6:1; Matthew 9:17, Luke 13:9; Luke 14:32), yet receive me as foolish (there is a somewhat similar ellipse in Mark 6:56, Acts 5:15), that I also, sc., as well as they (cf. 2 Corinthians 11:18), may glory a little ( μικρόν τι = “a trifle,” “a little bit”).

Verses 16-33
2 Corinthians 11:16-33. HIS APOSTOLIC LABOURS AND TRIALS.

Verse 17
2 Corinthians 11:17. ὃ λαλῶ κ. τ. λ.: what I speak, I speak not after the Lord, i.e., Christ (he refuses to claim Divine inspiration for his self-glorying; cf. 1 Corinthians 7:12; 1 Corinthians 7:25), but as in foolishness, in this confidence of glorying (see on 2 Corinthians 9:4 for ὑπόστασις).

Verse 18
2 Corinthians 11:18. ἐπεὶ πολλοὶ καυχῶνται κ. τ. λ.: seeing that many, sc., of the Corinthian Judaisers against whom this whole polemic is directed (cf. 2 Corinthians 2:17, where they are also alluded to as οἱ πολλοὶ, glory after the flesh, i.e., in external circumstances which are really no fit subject for glorying (see, on ἐν προσώπῳ, chap. 2 Corinthians 5:12 and reff.), I too will glory, sc., after the flesh; i.e., he proceeds to explain how much better external grounds he has for boasting than his Judaising rivals.

Verse 19
2 Corinthians 11:19. ἡδέως γὰρ ἀνέχεσθε κ. τ. λ.: for ye bear with the foolish, i.e., the false teachers, gladly, being wise yourselves, the latter clause being, of course, ironical, although (see reff.) it was true that φρόνησις was a quality which he had seriously ascribed to the Corinthians in a former letter. His point is that, as they have borne with the self-commendation of the pseudo-apostles, they should extend the same indulgent toleration to him. He then goes on to remind them of the insolence and ill-treatment which they had endured at the hands of these self-constituted spiritual guides.

Verse 20
2 Corinthians 11:20. ἀνέχεσθε γὰρ κ. τ. λ.: for ye bear with a man if he (we cannot press τις so as to point to any special individual; cf. 2 Corinthians 10:7) enslave you (in contrast to any such tyranny, St. Paul describes himself as the δοῦλος of the Corinthians; see 2 Corinthians 4:5, and cf. Acts 15:10); if he devour you, i.e., robs you of your substance by greedily demanding maintenance, as these “superfine Apostles” did (see on 2 Corinthians 11:12, and cf. Romans 16:18, Philippians 3:19); if he take you captive ( λαμβάνειν is thus used of catching fish, Luke 5:5; cf. chap. 2 Corinthians 12:16. Field defends the A.V. “taketh of you,” i.e., takes money, by appealing to the Peshitto, and also by the usage of good Greek writers); if he exalt himself (cf. 2 Corinthians 10:12, 2 Corinthians 11:18); if he smite you on the face. A blow in the face was, and is, a common form of insult in the East (cf. 1 Kings 22:24, Matthew 5:39; Matthew 26:67, Acts 23:2, 1 Corinthians 4:11); and the despotic teachers whom the Corinthians tolerated had very likely inflicted this last indignity upon them, Cf. 1 Timothy 3:3, Titus 1:7, where it is forbidden to the ἐπίσκοποι to be “strikers”. “Such are your teachers,” he says to them, “I am but weak in comparison with these strenuous spiritual directors.”

Verse 21
2 Corinthians 11:21. κατὰ ἀτιμίαν λέγω κ. τ. λ.: by way of disparagement, sc., humbly of myself, I say that we, i.e., I myself, ἡμεῖς being ironically emphasised, have been weak, i.e., I have not attempted to enforce my authority in any of these directions (cf. 2 Corinthians 10:10 and 1 Corinthians 2:3). He now changes his tone from irony to direct and masterful assertion, and in the splendid passage which follows he makes the “boast” which he has been leading up to with such prolonged explanations.— ἐν ᾧ δʼ ἄν κ. τ. λ.: and yet whereinsoever any man is bold (I speak in foolishness—this he is careful to add once more; see 2 Corinthians 11:17), I am bold also. His whole life will justify him.

Verse 22
2 Corinthians 11:22. ἑβραῖοί εἰσι; κἀγώ: are they Hebrews? so am I. At a later period the term ἑβραῖος was not confined to Palestinian Jews (Eus., H.E., ii., 4, 2, iii. 4, 2), but expressed mere nationality. However in the N.T. it is used in contrast with ἑλληνιστής (Acts 6:1; cf. Philippians 3:5), and denotes a Jew who retained his national language and customs. Jerome states (de Vir. ill.) that St. Paul was born in Gischala of Galilee, but this cannot be true in the face of his own statement that he was born in Tarsus (Acts 22:3).— ἰσραηλεῖταί εἰσιν; κἀγώ: are they Israelites? so am I. The term Israelite expresses the sacred character of the nation, like the term Quirites for Romans, and is always used in the N.T. as a term of praise (John 1:48, etc.).— σπέρμα ἀβρ. κ. τ. λ.: are they the seed of Abraham? so am I. This is the highest dignity of all, to be an inheritor of the Messianic promises given to Abraham (cf. for the phrase Isaiah 41:8, John 8:33, Romans 9:7, Galatians 3:29). In the two parallel passages, Romans 11:1, Philippians 3:5, he adds that he is of the tribe of Benjamin—a fact which probably accounts for his name “Saul” (1 Samuel 9:1). It shows how strong the Judaising party were at Corinth that he thinks it important to put this proud statement of his descent in the forefront of his apology.

Verse 23
2 Corinthians 11:23. διάκονοι χρ. κ. τ. λ.: are they Christ’s ministers? (as they specially claimed to be; cf. 2 Corinthians 10:7)—I speak as one beside himself (sc., as if he would say “this is mad boasting indeed; for what office can be higher than this?”); I am more, i.e., I am that in a higher degree than they ( ὑπέρ being used adverbially), as is proved by my trials in the service of the Gospel. The summary which follows is of deep interest for the student of St. Paul’s life; he goes into more definite detail than elsewhere (cf. 1 Corinthians 4:11-13, chap. 2 Corinthians 4:7-10, 2 Corinthians 6:4-10), and gives us a more vivid picture of his extraordinary labours than would be possible to form from the narrative in the Acts alone. It will be remembered that his missionary career lasted for ten or eleven years after this Epistle was written, and that therefore we cannot regard these verses as giving us a complete list of his trials.— ἐν κόποις κ. τ. λ.: in labours more abundantly, sc., than they (cf. 1 Corinthians 15:10), in prisons more abundantly (up to this point in his life we only know of one imprisonment, viz., at Philippi, Acts 16:23, but there must have been others; cf. Romans 16:7, where he speaks of Andronicus and Junias as having been his “fellow-prisoners” on some occasion to which no other allusion had been preserved. Afterwards we read of his being imprisoned at Jerusalem (Acts 21:33), at Cæsarea (Acts 23:35) and at Rome (Acts 28:30), besides which the evidence of the Pastoral Epistles gives another Roman imprisonment. Clement of Rome (§ 5) speaks of St. Paul as seven times in bonds; cf. 2 Corinthians 6:5 above), in stripes above measure, details of which are given in the following verses (cf. Acts 21:32), in deaths oft, i.e., in frequent perils of death (cf. Acts 9:23; Acts 14:19, etc., and chaps. 2 Corinthians 1:10, 2 Corinthians 6:9).

Verse 24
2 Corinthians 11:24. ὑπὸ ἰουδ. κ. τ. λ.: of the Jews five times received I forty stripes (there is an ellipse of πληγάς as at Luke 12:47) save one. The Law forbad more than forty stripes (Deuteronomy 25:3); and, to be on the safe side, it was the custom in the judicial scourgings of the synagogues (Matthew 23:34, Acts 22:19) to stop short at thirty-nine. This punishment was so severe that death often ensued (cf. Josephus, Antt., iv., 8, 21); we know nothing of the circumstances under which it was inflicted on St. Paul.

Verse 25
2 Corinthians 11:25. τρὶς ἐραβδίσθην κ. τ. λ.: thrice was I beaten with rods, i.e., “virgis caesus sum,” a Roman, as distinct from the Fewish, method of scourging—distinct too from flagellation with thongs (Matthew 27:26). It was forbidden in the case of a Roman citizen by the Lex Porcia, but nevertheless St. Paul had endured it at Philippi (Acts 16:23; Acts 16:37), and barely escaped it at Jerusalem (Acts 22:25). We do not know the other two occasions alluded to.— ἅπαξ ἐλιθάσθην κ. τ. λ.: once was I stoned, i.e., at Lystra (Acts 14:19, and almost at Iconium, 2 Corinthians 11:5), thrice I suffered shipwreck, of the circumstances of which we have no record, for the shipwreck on his voyage to Rome (Acts 27.) was subsequent to this, a night and a day have I been (there seems to be no special reason here for the perf. in preference to the aorist) in the deep, probably after one of the shipwrecks (cf. Acts 27:44). For ποιεῖν with words of time cf. Acts 15:33; Acts 20:3, James 4:13.

Verse 26
2 Corinthians 11:26. ὁδοιπορίαις πολλ. κ. τ. λ.: in journeyings often (of the extent of which the Acts gives us some idea; their dangers are now enumerated), in perils of rivers, sc., from swollen torrents dangerous to ford (Stanley notes that Frederick Barbarossa was drowned in the Calycadnus, not far from Tarsus; see Ramsay, The Church in the Roman Empire, p. 23, for several illustrations of the dangers of the Pisidian highlands), in perils of robbers, on account of whom travelling in Asia Minor was, and still is, dangerous (the district of Perga and Pamphylia which St. Paul traversed on his first missionary journey was notorious for brigands; see Strabo, xii., 6, 7), in perils from my kindred, i.e., persecutions at the hands of the Jews which he had suffered (see Acts 9:23; Acts 9:29; Acts 13:50; Acts 14:5; Acts 14:19; Acts 17:5; Acts 17:13; Acts 18:12, 1 Thessalonians 2:15), and from which he was yet to suffer more (Acts 20:3; Acts 21:31; Acts 23:12; Acts 25:3), in perils from the Gentiles as, e.g., at Iconium (Acts 14:5), at Philippi (Acts 16:20) and at Ephesus (Acts 19:23), in perils in the city (Acts 21:31 and passim), in the desert (Arabia (?), Galatians 1:17), in the sea, i.e., in town and country, by land and by water, in perils among false brethren, i.e., probably the Judaisers who were his bitter opponents (cf. 2 Corinthians 11:13 and Galatians 2:4).

Verse 27
2 Corinthians 11:27. κόπῳ καὶ μόχ. κ. τ. λ.: in labour and travail, in watchings often (see on 2 Corinthians 6:5), in hunger and thirst (cf. 1 Corinthians 4:11, Philippians 4:12), in fastings often, i.e., plainly, in involuntary deprivation of all food (the idea of voluntary devotional fastings is quite foreign to the context here, and to bring it in spoils the rhetorical force of the passage; see on 2 Corinthians 6:5), in cold and nakedness (cf. 1 Corinthians 4:11).

Verse 28
2 Corinthians 11:28. χωρὶς τῶν παρ. κ. τ. λ.: besides the things which I omit (see reff., and cf. Hebrews 11:32; the A.V. “those things that are without” = vulg. quae sunt extrinsecus, is wrong), there is that which presseth upon me daily, anxiety for all the churches (see on 2 Corinthians 8:18). ἐπισύστασις of the rec. text means a combination for hostile purposes, and is used of Korah’s rebellion in Numbers 16:40; Numbers 26:9, in which latter place we have the same textual variants as here (cf. also: 1 Esdras 5:73). This may be the true reading, both here and at Acts 24:12, for the syllable συ might readily drop out in transcription. If it be adopted here it would refer to the cabals of the Apostle’s adversaries = “the daily combination against me,” and would thus indicate a trial distinct from “the care of all the churches,” which is next mentioned. But, although this gives a good sense, we prefer to read ἐπίστασις as better supported both here and at Acts 24:12 (the only places of its occurrence in N.T.). Polybius uses the word as = “attention,” “close observation,” but this will not suit Acts 24:12. It is found in 2 Maccabees 6:3 as = “visitation” or “pressure,” and the latter rendering seems best to satisfy the context here. We have therefore followed the Revisers in adopting the Vulgate rendering instantia = “that which presseth,” and in taking ἡ μέριμνα κ. τ. λ. as in apposition with ἡ ἐπίστασις.

Verse 29
2 Corinthians 11:29. τίς ἀσθενεῖ κ. τ. λ.: who is weak, sc., in prejudice (as at Romans 14:1, 1 Corinthians 8:11), and I am not weak, i.e., in Christian sympathy (cf. 1 Corinthians 9:22 ἐγενόμην τοῖς ἀσθενέσιν ἀσθενής); who is made to stumble, and I burn not? i.e., with the fire of righteous indignation (cf. πυρωθείς = “inflamed” at 2 Maccabees 4:38). The word ἀσθενῶ now suggests to him a new thought, that it is in his weakness as supported by God’s grace rather than in any strength of his own that his real boast may be made.

Verse 30
2 Corinthians 11:30. εἰ καυχᾶσθαι κ. τ. λ.: if I must needs glory, I will glory of the things that concern my weakness (cf. chap. 2 Corinthians 12:5; 2 Corinthians 12:9), such as are the perils and indignities which he has recounted in the preceding verses.

Verse 31
2 Corinthians 11:31. ὁ θεὸς καὶ πατὴρ κ. τ. λ.: the God and Father of the Lord Jesus, who is blessed for evermore (see on 2 Corinthians 1:3, and for ὁ ὤν as applied to God, “the self-existent one,” cf. Exodus 3:14, Wisdom of Solomon 13:1, Revelation 1:8), knoweth that I lie not (cf. 2 Corinthians 12:6). This solemn asseveration belongs (see reff.) to what follows, and not to the statements which precede it. If the text is not corrupt, it would seem that the Apostle intended now to illustrate in detail the providence which overruled his life, the “strength which was perfected in weakness,” and that, beginning with one of the earliest and least dignified perils of his career as a Christian missionary, he then is led off through some train of ideas which we cannot trace into the quite different subject of his “visions” and “revelations,” which diverts him from his original intention. If, on the other hand, we might suppose 2 Corinthians 11:32-33 to be a marginal gloss (founded on Acts 9:23-25, and perhaps introduced in reference to the κίνδυνοι ἐκ γένους of 2 Corinthians 11:26) which was not part of the original text—though possibly an autograph addition made after the letter was finished—the argument would be quite consecutive. He feels the remarkable account in 2 Corinthians 12:2-4 to be so incredible that he thinks it right to prefix the strong asseveration of 2 Corinthians 11:31 that he is telling the truth. But there is no MS. authority for thus treating 2 Corinthians 11:32-33.

Verse 32
2 Corinthians 11:32. ἐν δαμασκῷ ὁ ἐθν. κ. τ. λ.: in Damascus the ethnarch under Aretas the king guarded the city of the Damascenes, sc.; by placing a watch at the gates, to take me; and through a window (i.e., an aperture in the city wall, or the window of a house overhanging the wall) was I let down in a basket ( σαργάνη is anything twisted, and so here probably a rope basket; σφυρίς is the word used in Acts 9:25) by the wall, and escaped his hands. The incident took place on St. Paul’s return to Damascus from Arabia (Galatians 1:17) and is narrated in Acts 9:23-25. The date of it is important in the chronology of the Apostle’s life. It could not have been before A.D. 34, for coins of Tiberius prove Damascus to have been under direct Roman administration in that year. Tiberius was unlikely to have handed Damascus over to Aretas (fourth of the name), the hereditary chief (cf. 2 Maccabees 5:8) of the Nabathæan Arabs; for up to the close of the reign of Tiberius military operations were being carried on against Aretas by the legate of Syria. Hence Damascus was probably not ceded to Aretas until the reign of Caligula, and consequently this episode in St. Paul’s life cannot have taken place before the middle of A.D. 37. Instigated by the Jews (Acts 9:23), the “ethnarch,” or provincial governor of Damascus under Aretas (cf. 1 Maccabees 14:47), laid a plan for the arrest of the Apostle which was frustrated by St. Paul’s escape in the manner described (cf. Joshua 2:15, 1 Samuel 19:12).

12 Chapter 12 

Verse 1
2 Corinthians 12:1. With Tisch., W.H. and the R.V. we adopt the reading (see crit. notes): καυχᾶσθαι δεῖ· οὐ συμφέρον μέν, ἐλεύσομαι δὲ κ. τ. λ.: I must needs glory, though it is not expedient (sc., my opponents drive me to it); but I will come to visions such as were seen by Daniel (2 Corinthians 10:1), which were predicted as to be granted in the New Dispensation (Joel 2:28 f., quoted in Acts 2:17), which were seen by St. Peter (Acts 10:10), and by St. John (Revelation 1:10; Revelation 4:1), as well as by St. Paul himself (Acts 9:3, cf. 1 Corinthians 9:1, Acts 9:12; Acts 22:17) and revelations of the Lord, sc., revelations granted by Christ (Revelation 1:1). St. Paul repeatedly insists that he received his message διʼ ἀποκαλύψεως ἰη. χρ. (Galatians 1:12, Ephesians 3:3; cf. 1 Corinthians 11:23; 1 Corinthians 15:3); on one occasion he went up to Jerusalem κατὰ ἀποκάλυψιν (Galatians 2:1); and he claims to have the power of speaking ἐν ἀποκαλύψει (1 Corinthians 14:6), as had also some of his Corinthian converts (1 Corinthians 14:26). He now mentions one signal instance of such a “vision and revelation” which was vouchsafed to him.

Verses 1-6
2 Corinthians 12:1-6. THE APOSTLE’S VISION: IF HE CHOSE, HE COULD BOAST OF IT.

Verse 2
2 Corinthians 12:2. οἶδα ἄνθρ. ἐν χρ. κ. τ. λ.: I know (not “I knew” as the A.V. has it) a man in Christ, i.e., a Christian (see reff.), fourteen years ago (for the constr. πρὸ ἐτ. δεκ. cf. John 12:1)—whether in the body, I know not; or whether out of the body, I know not (the words distinctly indicate St. Paul’s belief that perception is possible for a disembodied spirit); God knoweth—such an one caught up to the third heaven. Cf. Ezekiel 8:3. “The Spirit lifted me between the earth and the heaven, and brought me in the visions of God to Jerusalem.” The date of this trance must have been about 41 or 42 A.D., years of which we have no details so far as St. Paul’s life is concerned; probably he was then at Tarsus (Acts 9:30; Acts 11:25; cf. the reference to St. Paul in the dialogue Philopatris, § 12; ἐς τρίτον οὐρανὸν ἀεροβατήσας). The mention of “the third leaven” raises interesting questions as to Jewish beliefs. There is no doubt that a plurality of “heavens” is recognised all through the O.T. (see, e.g., Deuteronomy 10:14, 1 Kings 8:27, Nehemiah 9:6, Psalms 68:33; Psalms 148:4); but it has been matter of dispute whether the Rabbinical schools recognised seven heavens or only three. However it is now fairly well established that, in common with other ancient peoples (e.g., the Parsees, and probably the Babylonians), the Jews recognised seven heavens. This view not only appears in the pseudepigraphical literature, but in some of the Fathers, e.g., Clement of Alexandria, Its most detailed exposition is found in the Book of the Secrets of Enoch, a Jewish apocalypse written in Greek in the first century of our era (now only extant in a Sclavonic version). In chap. viii. of this work we find that Paradise is explicitly located in the “third heaven,” which is the view recognised here by St. Paul (see Charles’ Sclavonic Enoch, pp. xxxi: ff.).

Verse 3-4
2 Corinthians 12:3-4. καὶ οἶδα τὸν τοιοῦτον κ. τ. λ.: and I know such a man (he speaks with such caution and reticence of this momentous event in his spiritual life that he will not even describe it in the first person) … how that he was caught up into Paradise (see previous note), and heard unspeakable words which it is not lawful for a man to utter; such words are reserved for the Divine voice which speaks to man, although this restriction does not apply to all Divine words.

Verse 5
2 Corinthians 12:5. ὑπὲρ τοῦ τοιούτου κ. τ. λ.: on behalf of such an one will I glory, but on mine own behalf, i.e., of myself in my normal state, I will not glory save in my weaknesses, as he has already done, 2 Corinthians 11:23 ff.

Verse 6
2 Corinthians 12:6. ἐὰν γὰρ θελήσω καυχ. κ. τ. λ.: we must supply a suppressed clause: “And yet, as you see, if I did choose to boast, I should keep within the truth” is the sense. For if I should desire to glory, I shall not be foolish (cf. 2 Corinthians 11:1 and 2 Corinthians 12:11), for I shall speak the truth (2 Corinthians 11:31); but I forbear, lest any man should account of me above that which he seeth me to be or heareth from me. He is anxious that he should be judged, not by his report of his own spiritual experiences, but by his laborious and painful life in the service of the Gospel. It is instructive to notice that he does not bring forward this vision as evidence of the truth of doctrine; he only mentions it incidentally and with reserve as a Divine manifestation of which he might legitimately boast, if he chose. On the other hand, he appeals to the fact that he had seen the Risen Christ (1 Corinthians 9:1; 1 Corinthians 15:8) as of great evidential importance, which indicates that he believed that vision to be “objective” in a sense in which the visions of an ecstatic trance are not.

Verse 7
2 Corinthians 12:7. καὶ τῇ ὑπερβ. τῶν ἀποκ. If we read διό, these words ought either to be taken with the concluding words of 2 Corinthians 12:6 (as by W.H.), or—regarding 2 Corinthians 12:6 as a parenthesis—with 2 Corinthians 12:5 (as by Lachmann). Neither gives a satisfactory sense, and we therefore follow the R.V. in regarding the construction as broken. He says and by reason of the exceeding greatness of the revelations—and then suddenly changes the form of the sentence.— διὸ ἵνα μὴ ὑπεραίρ. κ. τ. λ.: wherefore, that I should not be exalted overmuch, there was given to me, sc., by God (as at 1 Corinthians 11:15; 1 Corinthians 12:7, Galatians 3:21), a thorn in the flesh, an angel of Satan (who is regarded as having power over the σάρξ, Luke 13:16, 1 Corinthians 5:5, Job 2:5), that he might buffet me (see reff.), the pres. tense indicating that this “buffeting” was not a single isolated trial but continual, that I should not be exalted overmuch. In classical Greek σκόλοψ means a “stake,” and this is given as an alternative rendering in the R.V. margin. Thus the Apostle’s trial would be likened to a continual “impalement”. Stanley, who adopts this rendering, compares Galatians 2:20 “I am crucified with Christ”. But in the Greek of the LXX (see Numbers 33:55, Hosea 2:8, Sirach 43:19) σκόλοψ undoubtedly means “thorn,” not “stake” (Ezekiel 28:24 is, perhaps, doubtful). Illustrations of its use in this sense also occur in Artemidorus, Babrius and the medical writers (see Field in loc. and Hermathena, xix., p. 390); e.g., of the pain of cutting a tooth it is said ὅταν ἐμπεπαρμένος ᾖ σκόλοψ σαρκί (Comm. in aph. Hippocr., 25). We hold, then, that σκόλοψ here certainly means “thorn,” and that St. Paul’s trial is compared to the vexatious irritation of a thorn rather than to the agonising and fatal torture of impalement on a stake. We have no knowledge as to what this trial was. It is a mere fancy, and not a happy one (probably suggested by the Latin stimulus carnis), that it consisted in violence of sensual passions (cf. contra 1 Corinthians 7:7-9 and 2 Corinthians 12:9 below). That the σκόλοψ is an individual opponent who was a “thorn in his side” (cf. 2 Corinthians 10:7, 2 Corinthians 11:14) was held by Chrysostom; Ephraim Syrus identifies him with Alexander the coppersmith (2 Timothy 4:14)! But this guess hardly explains σαρκί; the trial was not of the spirit, but in the flesh. It seems likely on the whole that it was a bodily infirmity, probably the ἀσθένεια τῆς σαρκός of Galatians 4:13. Jerome (Gal., iv., 13) and Tertullian (de Pudic., 13) mention the tradition that it was headache; this was probably (if there be any truth in the tradition) only a symptom. Another view (supported by the Celtic name for the disease) is epilepsy, a disease to which “visionaries” are said to be prone, but which afflicted two such strong men as Napoleon and Peter the Great. Those who hold this view generally point to the circumstances of St. Paul’s conversion as illustrating an attack of the disorder. But this at least is excluded by the Apostle’s own words; the “thorn in the flesh” was “given” him after the “vision” of fourteen years before; i.e., this infirmity came upon him after the year 41. Another plausible conjecture (see Farrar, St. Paul, Excurs. xi., but cf. Ramsay, St. Paul the Traveller, p. 39) is that the Apostle suffered from ophthalmia (cf. Acts 9:9, Galatians 4:15; Galatians 6:11), a very common disease in the East. Prof. Ramsay (loc. cit., p. 94 ff.) thinks it was chronic malarial fever. Whatever his infirmity was, it apparently affected the dignity of his outward appearance (Galatians 4:14), and was evident to the eye. For a full discussion of the various theories on the subject see Lightfoot, Galatians, p. 186 ff.

Verses 7-10
2 Corinthians 12:7-10. HIS “THORN IN THE FLESH”.

Verse 8
2 Corinthians 12:8. ὑπὲρ τούτου τρὶς κ. τ. λ.: concerning this thing (or “this angel”; for ὑπέρ = “concerning” see on 2 Corinthians 1:8) I besought the Lord, i.e., Christ (see 2 Corinthians 12:9), thrice that it (or “he”) might depart from me. “Thrice” seems to point to three special occasions, when his prayers for the removal of his trial were specially urgent. Like Another who prayed thrice that the cup of suffering might pass from Him (Matthew 26:44), St. Paul did not receive the answer his spirit longed for. But he did receive an answer abundantly sufficient to strengthen and to console.

Verse 9
2 Corinthians 12:9. καὶ εἴρηκέ μοι κ. τ. λ.: and He hath said (note the perf. as expressing the abiding validity of the Divine promise; so often in quotations from the O.T., e.g., Acts 13:34, Hebrews 4:4; Hebrews 10:9) to me, “My grace is sufficient for thee (cf. Isaiah 43:2), for My power is being made perfect ( τελεῖσθαι is found here only; the tense indicates a continuous fact in St. Paul’s life) in weakness”. So it is said of Christ that He was “made perfect through sufferings” (Hebrews 2:10); and of the power which He communicates from Himself the same law holds good. Cf. Isaiah 40:29-31.— ἥδιστα οὖν κ. τ. λ.: most gladly therefore will I rather glory in my weaknesses (sc., rather than that they should be removed), that the power of Christ (see on 2 Corinthians 6:7 and reff. there) may rest upon me, lit., “may spread a tabernacle over me”. The image is that of the Shechinah or σκηνή, the glory which was the symbol of the Divine presence in the Holy of Holies, descending upon the faithful (cf. John 1:14, Revelation 7:15; Revelation 21:3). The two renderings (“strength” and “power”) of δύναμις in the A.V. of this verse are preserved (although interchanged) in the R.V. by a curious inadvertence on the part of the Revisers, who are generally scrupulous even to pedantry in maintaining uniformity in such matters.

Verse 10
2 Corinthians 12:10. διὸ εὐδοκῶ κ. τ. λ.: wherefore I am well content in (for εὐδοκεῖν ἐν cf. 2 Samuel 22:20, Matthew 3:17, 1 Corinthians 10:5) weaknesses, in insults ( ὕβρις is used for “injury” to a ship in Acts 27:10; Acts 27:21; it does not occur elsewhere in N.T.; but cf. ὑβρίζειν, Acts 14:5, 1 Thessalonians 2:2), in necessities, in persecutions and distresses, for Christ’s sake (cf. Matthew 5:11); for whenever I am weak, then am I strong. Wetstein compares Philo’s τὸ ἀσθενὲς ὑμῶν δύναμίς ἐστι (Vit. Mos., i., § 13). St. Paul’s words are more than a verbal paradox: they express the fact, to which history abundantly testifies, that the world’s throne is the Cross.

Verse 11
2 Corinthians 12:11. γέγονα ἄφρων· ὑμεῖς κ. τ. λ.: I am become foolish, sc., boasting thus: ye compelled me, i.e., it was your doing; for I ought to have been commended by you (cf. 2 Corinthians 3:1, 1 Corinthians 9:1), i.e., you should not have left it to me to speak my own praises: for in nothing was I behind the superfine Apostles, whom you trust so readily, although I am nothing, sc., in God’s eyes (cf. John 8:54, 1 Corinthians 3:7). Of the Apostles properly so called, St. Paul calls himself ὁ ἐλάχιστος (1 Corinthians 15:9); but he will not admit for a moment the superiority of the Corinthian Judaisers.

Verses 11-13
2 Corinthians 12:11-13. THE FOREGOING TESTIMONY TO HIS CLAIMS OUGHT TO HAVE COME FROM THE CORINTHIANS WHO WITNESSED HIS APOSTOLIC LABOURS.

Verse 12
2 Corinthians 12:12. τὰ μὲν σημεῖα κ. τ. λ.: truly (there is no antithesis to μέν) the signs of an Apostle ( τοῦ is generic, “such as might be expected from an Apostle”; cf. Mark 16:20) were wrought (note the passive; he does not claim to be anything more than God’s instrument; οὐδέν ἐστι) among you in all patience, sc., on my part ( ὑπομονή is an essential quality for a Christian missionary; see on 2 Corinthians 1:6), in signs and wonders and powers. This direct assertion, made as if it were indisputable, that miracles had been wrought at Corinth through his agency (see also Romans 15:19, 1 Corinthians 2:4) is noteworthy. The three words used should be distinguished. τέρας is something anomalous, outside the ordinary course of nature. This, however, is not the prominent idea in the N.T. miracles; τέρας is never used in the N.T. (save in the quotation Acts 2:19) except in combination with σημεῖον = a “sign” of the Divine purpose. σημεῖα καὶ τέρατα is the regular phrase both in O.T. (Exodus 7:3, etc.) and in the N.T. for “miracles”; but it is their signal rather than their wonderful character upon which stress is laid. To describe them as δυνάμεις (Matthew 7:22, Acts 19:11, 1 Corinthians 12:10; 1 Corinthians 12:28) directs attention to the Omnipotent Being to whom they are due.

Verse 13
2 Corinthians 12:13. τί γάρ ἐστιν ὃ ἡσσ. κ. τ. λ.: for what is there wherein ye were treated as inferior (cf. 2 Peter 2:19) to the rest of the churches, except indeed that I myself did not burden you? Cf. Acts 20:33, 1 Corinthians 9:12 and 2 Corinthians 12:16. The emphatic αὐτὸς ἐγώ may indicate that it was only he himself (and not his colleagues) who refused maintenance (see on 2 Corinthians 11:12). This was the only σημεῖον τοῦ ἀποστόλου which he did not exhibit at Corinth, and he ironically adds, Forgive me this wrong.

Verse 14
2 Corinthians 12:14. ἰδοὺ τρίτον τοῦτο κ. τ. λ.: behold this is the third time that I am ready to come to you. While these words only express that he had been ready to go twice before, they are quite consistent with the hypothesis, required by 2 Corinthians 13:1-2 and 2 Corinthians 2:1 (see Introd., p. 5), that he had actually paid two previous visits to Corinth, the first of which is described in Acts 18. That we have no details of the second is no argument against its having taken place.— καὶ οὐ καταναρκ. κ. τ. λ.: and I will not be a burden to you, following in this my practice on the two former occasions; for I seek not yours but you; for the children are not bound to lay up for the parents, in which relation he stands to them (1 Corinthians 4:14 f., cf. Galatians 4:19), but the parents for the children (cf. Proverbs 19:14). See on 2 Corinthians 11:12 for St. Paul’s principles of action in this matter.

Verses 14-18
2 Corinthians 12:14-18. THAT HE DID NOT CLAIM MAINTENANCE AT CORINTH WAS DISINTERESTED ON HIS PART.

Verse 15
2 Corinthians 12:15. ἐγὼ δὲ ἥδιστα κ. τ. λ.: and I will most gladly spend and be wholly spent for your souls’ sake (cf. chap. 2 Corinthians 1:6, Romans 9:3, Philippians 2:17, 1 Thessalonians 2:8, 2 Timothy 2:10 for the like expressions of unselfish devotion). ψυχή is here used (as at Hebrews 13:17, 1 Peter 2:11) of the spiritual part of man, the interests of which are eternal.— εἰ περισσοτέρως ὑμᾶς ἀγαπῶ κ. τ. λ.: if I loved you more abundantly, i.e., than I love other Churches of my foundation (cf. 2 Corinthians 11:11), am I loved less (sc., than I am loved by other Churches)? Is it thus that you requite my affection?

Verse 16
2 Corinthians 12:16. ἔστω δὲ κ. τ. λ.: but he it so! I did not myself burden you (cf. 2 Corinthians 11:9 and 2 Corinthians 12:13). This the Corinthians grant as indisputable, but they allege a sinister reason, viz., being crafty (for ὑπάρχων see on 2 Corinthians 8:17) I caught you (see on 2 Corinthians 11:20) with guile (cf. 2 Corinthians 4:2, μὴ περιπατοῦντες ἐν πανουργίᾳ μηδὲ δολοῦντες κ. τ. λ.). That is, his adversaries hinted that, although he did not accept maintenance directly, yet the collection made for the Judæan Christians was under his hand, and that he was not above suspicion in his disposal of it. To this he returns an indignant denial, and appeals directly to their own observation of the messengers whom he had sent, of whom Titus (at least) had met him in Macedonia with a report (2 Corinthians 7:6) and was sent back to Corinth with two companions to complete the business, carrying this letter (2 Corinthians 8:6; 2 Corinthians 8:18 ff.).

Verse 17
2 Corinthians 12:17. μή τινα ὧν κ. τ. λ.: of those whom ( ὧν by attraction for ἐκείνων οὕς) I have sent, was there one by whom I took advantage of you? The constr. is broken, and the resulting anacoluthon is one of the most striking in St. Paul’s writings (cf. Romans 8:3, Galatians 1:20).

Verse 18
2 Corinthians 12:18. παρεκάλεσα τίτον κ. τ. λ.: I exhorted Titus (see on 2 Corinthians 8:6), and I sent the brother with him. This was the mission from which Titus’ return is recorded above (2 Corinthians 7:6), We do not know the name of his companion; but it is highly probable that Titus and this ἀδελφός are the ἀδελφοί who were the bearers of the former letter to Corinth (1 Corinthians 16:12).— μή τι ἐπλεονέκτ. κ. τ. λ.: surely Titus took no advantage of you? walked we not (i.e., Titus my emissary and I myself) by the same spirit and in the same steps? It is plain that Titus’ first mission had been admirably fulfilled, and that the Corinthians had recognised his single-mindedness and sincerity (see 2 Corinthians 7:13). To their good opinion of him St. Paul might fairly point, for Titus, after all, had only carried out his instructions.

Verse 19
2 Corinthians 12:19. πάλαι f1δοκεῖτε κ. τ. λ.: ye are thinking this long time (i.e., since they read 2 Corinthians 11:1 ff.; for πάλαι cf. Matthew 11:21, Hebrews 1:1, 2 Peter 1:9) that we are excusing ourselves to you, which is very far from his intention (cf. 1 Corinthians 4:3). On the contrary, in the sight of God speak we in Christ (as he had said before, 2 Corinthians 2:17). But all the things, sc., which we speak, beloved, are for your edifying, sc., of which you sorely stand in need.

Verses 19-21
2 Corinthians 12:19-21. HIS GLORYING HAS NOT BEEN BY WAY OF APOLOGY, BUT TO EDIFY THEM UNTO REPENTANCE.

Verse 20
2 Corinthians 12:20. φοβοῦμαι γὰρ κ. τ. λ.: for I fear lest by any means, when I come, I should find you not such as I would, and should myself be found of you such as ye would not, i.e., indignant to severity at their backsliding (cf. 2 Corinthians 10:2), lest by any means there should be strife (cf. 1 Corinthians 1:11; 1 Corinthians 3:3), jealousy, ragings (this seems to be the force of the plur. θυμοί; cf. Wisdom of Solomon 7:20), factions ( ἐριθεῖα is derived from ἔρῑθος, a hired labourer, and signifies a mercenary cabal), backbitings, whisperings (i.e., open and secret defamation of character), swellings, i.e., insolences, tumults (see on 2 Corinthians 6:5). Cf. James 3:16, ὅπου γὰρ ζῆλος καὶ ἐριθεία, ἐκεῖ ἀκαταστασία.

Verse 21
2 Corinthians 12:21. μὴ πάλιν ἐλθόντος μου κ. τ. λ.: lest when I come, my God should humble me again before you, sc., because of the scanty fruit of his preaching (as had been the case on his second visit), and I should mourn for many (observe, not “all”) that have sinned heretofore, i.e., before my second visit, and did not repent, i.e., after my second visit (we thus retain the force of the aorist part; for μετανοέω see on 2 Corinthians 7:9, and for μετανοεῖν ἐπὶ cf. Joel 2:13, Amos 7:3), of the uncleanness and fornication and lasciviousness which they committed. There is nothing in the anxiety here expressed which is inconsistent with the language of 2 Corinthians 7:9 ff. There he expresses his satisfaction that in the matter of the incestuous person the Corinthians had obeyed his directions; but their proneness to sins of the flesh he is fully alive to. See, e.g., 2 Corinthians 6:14, 2 Corinthians 7:1.

13 Chapter 13 

Verse 1
2 Corinthians 13:1. τρίτον τοῦτο κ. τ. λ.: this is the third time I am coming to you. “At the mouth of two witnesses or three shall every word be established.” That is, he will hold a formal enquiry in the strict legal way (see reff.) when he arrives. No evasions will be possible.

Verses 1-10
2 Corinthians 13:1-10. 

IF HE COMES AGAIN, HE WILL NOT SPARE: CHRIST IS HIS STRENGTH: LET THE CORINTHIANS SEE TO IT THAT HE BE THEIRS ALSO.

Verse 2
2 Corinthians 13:2. προείρηκα καὶ προλ. κ. τ. λ.: I have said beforehand (at chap. 2 Corinthians 10:6; 2 Corinthians 10:11, 2 Corinthians 12:21), and I do say beforehand, as when I was present the second time (cf. 2 Corinthians 2:1, 2 Corinthians 12:14), so now being absent, to them that have sinned heretofore, i.e., before my second visit (as at 2 Corinthians 12:21), and to all the rest, i.e., any more recent offenders, that if I come again I will not spare. It was “to spare” them that he had paid hitherto no further visit after his second (2 Corinthians 1:23). He proceeds to give the reason why he will not “spare” if such a visit should be necessary; viz., they have challenged his Apostolic authority.

Verse 3
2 Corinthians 13:3. ἐπεὶ δοκιμὴν κ. τ. λ.: seeing that ye seek a proof of Christ speaking in me (cf. Matthew 10:20), i.e., a proof that I am really an “Apostle” with a “mission” from Christ to speak in His Name. This last thought leads him into a short digression. “He who has thus commissioned me is not weak, but strong, and this paradoxical strength in weakness is mine also” (2 Corinthians 13:3 b, 4).— ὃς εἰς ἡμᾶς κ. τ. λ.: who is not weak in relation to you, sc., as you think me to be (2 Corinthians 10:10, 2 Corinthians 11:21), but is powerful in your midst. And this is true for two reasons: (a) because of His Resurrection, as the Victor over Death; (b) because of the strength with which He empowers us in the discharge of our duty to you. Each of these reasons is now introduced by καὶ γάρ.

Verse 4
2 Corinthians 13:4. (a) καὶ γὰρ ἐσταυρώθη κ. τ. λ.: for He was crucified through weakness (cf. Philippians 2:8, 1 Peter 3:18; ἐκ indicating that it was His self-assumed ἀσθένεια which made the Passion possible), but liveth through ( ἐκ again indicating the ultimate condition) the Power of God (see reff. and cf. Romans 8:11, Ephesians 1:20, Philippians 2:9).—(b) καὶ f1γὰρ ἡμεῖς κ. τ. λ.: for we also are weak with Him (the reading ἐν αὐτῷ might be explained from such passages as 2 Corinthians 1:5, 2 Corinthians 4:10-11; but it is so startling that we hesitate to adopt it, when the MS. evidence is so evenly balanced; σὺν αὐτῷ means simply “we are weak, as He was weak, in the world’s eyes”; see 2 Corinthians 12:10), but we shall live with Him, not only in the Resurrection Life of believers (John 14:19, Romans 5:10; Romans 6:8), but through the Power of God toward you, i.e., through the powerful sanctions with which He will confirm our exercise of Apostolic discipline at Corinth (cf. 1 Corinthians 5:5). The thought is that already expressed in 2 Corinthians 12:10. He now resumes the argument of 2 Corinthians 13:3 a, sc., you are claiming to test my claims: you should look to yourselves; your faith is a witness to mine—that Christ dwells in you is a proof that He dwells in me, who preached Him to you. Cf. chap. 2 Corinthians 1:24, 2 Corinthians 3:2.

Verse 5
2 Corinthians 13:5. ἑαυτοὺς πειράζετε κ. τ. λ.: try your own selves ( πειράζειν generally has a sinister sense in the N.T. = “to tempt,” as at 1 Corinthians 7:5; 1 Corinthians 10:9, Galatians 6:1, 1 Thessalonians 3:5; but see reff.) whether ye be in the Faith, sc., the objective Christian Creed (cf. 1 Corinthians 16:13); prove your own selves ( δοκιμάζειν goes back to δοκιμή of 2 Corinthians 13:3; cf. also ἀδόκιμοι at the end of this verse). Or know ye not as to your own selves that Jesus Christ is in you? (cf. Romans 8:10, Galatians 4:19) unless indeed, sc., which is certainly not the case (for εἰ μή τι cf. Luke 9:13, 1 Corinthians 7:5) ye are reprobate. ἀδόκιμος is that which will not satisfy a test, and so = reprobus. Their own consciousness of the power of Christ’s grace is the best proof that his preaching to them was Divinely authorised; he “begat them in Christ Jesus” (1 Corinthians 4:15).

Verse 6
2 Corinthians 13:6. ἐλπίζω δὲ κ. τ. λ.: but, however it may be with you, I hope that ye shall know that we are not reprobate, that we can confidently submit to any testing of our apostolic authority.

Verse 7
2 Corinthians 13:7. εὐχόμεθα δὲ κ. τ. λ.: now we pray to God (for εὐχ. πρὸς cf. Numbers 11:2) that ye do no evil; not that ye may appear approved, i.e., the motive of his prayer was not that his ministry should be accredited by its success, but that ye may do that which is honourable (see reff. and mark the contrast between τὸ κακόν and τὸ καλόν), even though we be as reprobate. That is, his prayer was for their sakes, and it was sincerely offered although, if it were fully answered, there would be no occasion for the exercise of his apostolic authority, and so the δοκιμή or “proof” which the malcontents were asking for (2 Corinthians 13:3) would not be manifested. And he gives two reasons for this disinterestedness of his intercessions for them: (i.) he could not exercise his authority, even if he would, except in conformity with the facts (2 Corinthians 13:8), and (ii.) their moral growth is a real joy to him (2 Corinthians 13:9).

Verse 8
2 Corinthians 13:8. οὐ γὰρ δυνάμ. κ. τ. λ.: for we can do nothing, exhibit no Apostolic power, against the truth, i.e., against the facts of the case, but for the truth (cf. 1 Corinthians 3:1 for the elliptical constr.). The principle here laid down is of far widen application than an accurate exegesis can assign to it in its context. It is a general principle, which Christian theology has not always sufficiently remembered, that to fight against truth, whether ethical or historical or scientific, is to fight against Him who is the Truth, and so is to court defeat. We can do nothing, even if we would, against the truth (cf. 1 Esdras 4:38).

Verse 9
2 Corinthians 13:9. χαίρομεν γὰρ κ. τ. λ.: for we rejoice when we are weak and ye are strong, i.e., in Christian graces. The primary reference is to that weakness which the non-exercise of Apostolic authority would seem to suggest to them (2 Corinthians 13:4, 2 Corinthians 11:21), and of which his opponents were very ready to accuse him (2 Corinthians 10:10); but in all weakness of his he repeatedly declares his contentment, if it minister in any way to their edification (see 2 Corinthians 4:12, 2 Corinthians 12:10, and cf. 1 Corinthians 4:10).— τοῦτο δὲ καὶ κ. τ. λ.: this we also pray for (and not merely rejoice in), viz., your perfecting (cf. 2 Corinthians 13:11).

Verse 10
2 Corinthians 13:10. διὰ τοῦτο ταῦτα κ. τ. λ.: for this cause I write these things, i.e., this letter, while absent that I may not when present (cf. 2 Corinthians 2:3) deal sharply (we must understand ὑμῖν after χρήσωμαι, as at Esther 1:19; Esther 9:27) according to the authority which the Lord gave me for building up and not for casting down. The last clause is repeated verbatim from 2 Corinthians 10:8.

CONCLUSION.

Verse 11
2 Corinthians 13:11. λοιπὸν, ἀδελφοὶ κ. τ. λ.: finally, brethren ( λοιπόν strictly = “from henceforth,” but is used vaguely, as in reff. for “finally”. “Well, then,” is its nearest equivalent as used in Modern Greek) rejoice (as at Philippians 3:1; Philippians 4:4, 1 Thessalonians 5:16 and everywhere in the Pauline Epp. where the word occurs; the rendering of the A.V. “farewell” cannot be justified. “Farewell” would be ἔρρωσθε), be perfected (see reff. and cf. Lightfoot on 1 Thessalonians 3:10), be comforted, be of the same mind, live in peace, and then the God of Love (this phrase is only found here in N.T., but cf. 1 John 4:8) and Peace shall be with you. In these exhortations we have a summary of the whole letter: (1) Rejoice in the grace you have received (2 Corinthians 1:24, 2 Corinthians 2:3) even as I do on your behalf (2 Corinthians 7:7; 2 Corinthians 7:9; 2 Corinthians 7:16, 2 Corinthians 13:9). (2) Be perfected, go on to perfection (2 Corinthians 6:1; 2 Corinthians 6:13, 2 Corinthians 7:1; 2 Corinthians 7:11, 2 Corinthians 9:8, 2 Corinthians 12:19, 2 Corinthians 13:9), the word καταρτίζεσθαι being used as at Galatians 6:1 of gradual amendment after a grave fault. (3) Be comforted, the keynote of the early part of the Epistle (see on 2 Corinthians 1:4 and cf. especially 2 Corinthians 1:4; 2 Corinthians 1:6, 2 Corinthians 7:7). (4) Be of the same mind, live in peace (2 Corinthians 12:20). With the whole may be compared 1 Corinthians 1:10, παρακαλῶ δὲ ὑμᾶς … ἵνα τὸ αὐτὸ λέγητε πάντες καὶ μὴ ᾖ ἐν ὑμῖν σχίσματα, ἦτε δὲ κατηρτισμένοι ἐν τῷ αὐτῷ νοῒ καὶ ἐν τῇ αὐτῇ γνώμῃ.

Verses 11-13
2 Corinthians 13:11-13. FINAL EXHORTATIONS, SALUTATIONS AND BENEDICTION.

Verse 12
2 Corinthians 13:12. ἀσπάσασθε ἀλλήλ. κ. τ. λ.: salute one another with a holy kiss. This common form of Eastern salutation became at an early date part of the ritual of Christian worship, as indicating the brotherhood of the faithful in the family of God. So early as Justin (Apol., i., 65) we read of the “kiss of peace” in the service of the Eucharist.— ἀσπάζ. ὑμ. κ. τ. λ.: all the saints, sc., all from Macedonia where the Apostle was, salute you (cf. Philippians 4:22).

Verse 13
2 Corinthians 13:13. ἡ χάρις τοῦ κ. κ. τ. λ.: the Grace of the Lord Jesus Christ (his concluding salutation in Rom., 1 Cor., Gal., Phil., Philm., 1 and 2 Thess.), and the Love of God (see on 2 Corinthians 5:14), and the Fellowship of the Holy Spirit (as at Philippians 2:1, and cf. 1 Corinthians 1:9; 1 Corinthians 10:16) be with you all, even with those who opposed him. The ordinary conclusion of a letter of the period was ἔρρωσθε, as χαίρειν was the introductory greeting (see on 2 Corinthians 1:1). But St. Paul has a signature of his own, which he calls the σημεῖον ἐν πάσῃ ἐπιστολῇ (2 Thessalonians 3:17); viz., he always ends with a prayer that Christ’s grace may rest on his correspondents, either in the form ἡ χάρις τοῦ κυρ. ἰη. χρ. or in the abbreviated form ἡ χάρις (as in Eph., Col. and the Pastorals). Here, and here only, he fills it out so as to embrace the Three Persons of the Blessed Trinity. Possibly the phrase the “God of Love” in 2 Corinthians 13:11 has suggested here mention of the “Love of God,” i.e., the love which God has for man; and a prayer for the “Fellowship of the Holy Spirit,” i.e., the κοινωνία which is the Spirit’s gift, is a fitting conclusion to a letter addressed to a community agitated by faction and strife and jealousy (2 Corinthians 12:20). But whatever were the thoughts which suggested this triple benediction (cf. Numbers 6:23 f.), it remains, as Bengel says, “egregium de SS. Trinitate testimonium”. It offers a devotional parallel to the Baptismal Formula (Matthew 28:19); and the order of its clauses receives its explanation in later words of St. Paul: διʼ αὐτοῦ ἔχομεν τὴν προσαγωγὴν … ἐν ἑνὶ πνεύματι πρὸς f1τὸν πατέρα (Ephesians 2:18). It is the Grace of Christ which leads us towards the Love of God, and the Love of God when realised through the Spirit’s power promotes the love of man (1 John 4:11), the holy fellowship fostered by the indwelling Spirit.

πρὸς κορ. κ. τ. λ. This subscription is found (in substance) in (66) (67), the Harclean and Bohairic vss. and in many cursives, but has no real authority. The mention of Titus and Luke is plainly derived from chap. 2 Corinthians 8:18. A few cursives add the name of Barnabas; the Peshitto mentions Titus only. The form of subscription in the best MSS., (68) (69) (70) 17, is simply πρὸς κορινθίους β.

